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PREFACE

Upadeshasdhasrt written by Sri Sankara, the great
Teacher is translated into English with explanatory
footnotes which will be found useful by readers while
going through the book.

References to Upanishats, the Veddnta Aphorisms and
the Bhagavad-Gitd mostly quoted by the author have been
carefully traced and shown at the bottom of the pages,
which, it is presumed, will throw much clear light on
the Text and solve difficulties.

In his eagerness to do good to people the great
author, while writing the book, has spared no pains in
making clear the idea of the distinction between oneself
and one’s body, mind, etc., which, when rightly compre-
hended under the benevolent guidance of a Teacher, a
man of Knowledge, will perfectly convince one that one
is not other than the Unlimited Bliss untouched by
hunger and thirst, grief and delusion, old age and death,
the only real Existence, the Goal of all human beings
to be realized in life.

Ramatirtha's glossary on Sankara’s Upadesha-
sdhasri has been followed in translating the book and
appending footnotes.

Certain words not to be found in the text but neces-
sary for making the meaning clear have very often been
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placed within brackets. Explanatory paragraphs have
been added to the translation in a few places. In
studying the book one may begin either with the prose
part or the metrical. We have adopted the most
acceptable readings after consulting the Nirnayasagar,
Lotus Library and Mysore editions of the book.

An index to the verses is appended at the end of the
book. It will, it is hoped, be found useful.

Srinagar, Kashmir TRANSLATOR
July 24, 1941
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Part I (Prose)
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CHAPTER 1

A METHOD OF ENLIGHTENING THE DISCIPLE

Ag AgaEaaaify sarenErY ggaui s-
qrmmfdamata || ¢

1. We shall now' explain a method of teaching
the means® to liberation for the benefit of those
aspirants after liberation who are desirous (of this teach-
ing) and are possessed of faith (in it).

! After writing various books. ? Self-Knowledge .
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afyg Agaraw I anaaarsAzfRARaIEAET-
WA cawgA s aRAvwmiaarRarsang aa-
R aeafag firsanasaara gSa swond
fifyaguanrs fRrarr silRedgaiaiuss: ofy-
ara sATy g9 AEIHE At 1 R |l

2. That means to liberation, viz. Knowledge,
should be explained again and again until it is firmly
grasped, to a pure Brdhmana disciple who is indifferent
to everything that is transitory and achievable through
certain means, who has given up the desire for a son,
for wealth and for this world * and the next,” who has
adopted the life of a wandering monk and is endowed
with control over the mind and senses, with compassion
etc.,, as well as with the qualities of a disciple well-
known in the scriptures, and who has approached the
teacher in the prescribed manner, and been examined
in respect of his caste, profession, conduct, learning and
parentage.

gfaa—* qftes A . . . a<aay s@iImg g
geuflar R A oreRw: Ra@ graed < wafy |
fa=afan gwagagra waly ART gt fadist:
gret I—qTerenr wWmE: oRodlat gaes quif
g TAdT qay YA’ | FAwr ¥ miamEa-
AEH— JEETA &N 3T, ‘errsratgs R

1 Attainable through the birth of a son. Br. U, 1. 5. 16 and
Br. U, 6. 4. 1. Sankara's Commentary.

2 The region of the fathers, the result of Vedic actions, and that
of the gods, the result of meditation. Br. U,, 1. 5. 16.
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fafgar’, ‘arra: gafdar’, ‘qrmme 3T sgisaq’
gaiafeT:, ¢ suggafea & mw’ senfyessa |l 2 0l

3. The Sruti' also says “ A Brdhmana after ex-
amining those worlds which are the result of Vedic
actions should be indifferent to them seeing that
nothing eternal can be achieved by means of those
actions. Then, with fuel in his hands he should
approach a teacher versed in the Vedas and esta-
blished in Brahman, in order to know the Eternal.
The learned teacher should correctly explain to that
disciple who has self-control and a tranquil mind, and
has approached him in the prescribed manner, the
knowledge of Brahman revealing the imperishable and
eternal Being.” For only when knowledge is firmly
grasped, it conduces to one's own good and is capable
of transmission. This transmission of knowledge is
helpful to people, like a boat to one who wants to cross
a river. The scriptures too say ‘‘ Although one may
give to the teacher this world surrounded by oceans
and full of riches, this knowledge is even greater than
that” Otherwise® there would be no attainment of
knowledge. For the Srutis say, “ A man® having a
teacher can know Brahman,” * Knowledge * received
from a teacher alone (becomes perfect),” “ The teacher
is the pilot,” * Right Knowledge is called in this world a
raft,” etc. The Smriti® also says, *‘ knowledge will be
imparted to you " etc.

1Mu. U, 1.2. 12, 13. *1f it were not taught by a teacher.
3Chh. U,, 6. 14. 2. ‘*Chh. U, 4.9. 3. 5 Bh. Gita, 4. 34.
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farsaea memwol = foHggr smgdr ¥ eraH-
fer-me -FranfafisRvargaEzzgagacs-ats-
frargor-sraafanari, awafaue: gfeaffia:
emadq, smmRfnfsaRfe o, smifisgs
fad: 12l

4. When the teacher finds from signs that know-
ledge has not been grasped (or has been wrongly
grasped) by the disciple he should remove the causes
of non-comprehension which are past and present sins,
laxity," want of previous firm knowledge of what con-
stitutes the subjects® of discrimination between the
eternal and the non-eternal, courting popular esteem,
vanity of caste etc., and so on, through means contrary
to those causes, enjoined by the Srutis and Smritis viz.
avoidance of anger etc., and the vows (Yama®) con-
sisting of non-injury etc., also the rules of conduct
that are not inconsistent with knowledge.

HATfEatfqIer T SIS aFag AT | @ ||

5. He should also thoroughly impress upon the
disciple qualities like humility, which are the means
to knowledge.

AL IR TS R ATIAET R A=Y F=ul-
Y ESEENASETEE: GEEAIHIAI AT SEor
Rerdisfirsrg gragigeraEmTamRaaiaTEF -

1 Unrestrained conduct, speech, eating, etc. ?viz., the Self and
the non-Self. *i.e., non-injury, truthfulness, non-stealing, contin-
.ence and non-acceptance of gifts.
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carigeafsra: FHasqugmETRsAy fRefeawreft ga-
guigIq— ara QA dgAd erEREAarfgdiag’, ‘aa
arFaeqgafy ?, ¢ AAAE Gay ’, ¢ ATEAT AT 33A% CATH
A, ‘Ed @fvad Ag’ T SeREasRwEE-
qa: ot &

6. The teacher is one who is endowed with the
power of furnishing arguments pro and con, of under-
standing questions' and remembering? them, who
possesses tranquillity, self-control, compassion and a
desire to help others, who is versed * in the scriptures and
unattached to enjoyments both seen * and unseen, who
has renounced the means to all kinds of actions, is a
knower of Brahman and established in It, is never a
transgressor of the rules of conduct, and who is devoid of
shortcomings such as ostentation, pride, deceit, cunning,
jugglery, jealousy, falsehood, egotism and attachment.
He has the sole aim of helping others and a desire to
impart the knowledge of Brahman only. He should
first of all teach the Sruti texts establishing the oneness
of the Self with Brahman such as, *“ My ° child, in the
beginning it (the universe) was Existence only, one
alone without a second,” “Where® one sees nothing
else,” “ All7 this is but the Self”, *“ In ® the beginning
all this was but the one Self” and *“ All°® this is verily
Brahman”. ‘

! Put by the disciple. 2 So as to answer them.. 3 Through instruc-
tions traditionally handed down to him. *i.e., both here and here-

after. "Chh. U, 6. 2. 1. ¢Chh. U,7.24.1. 7Chh.U,7.25.2.
Ai. U, 1. 1. 1. °Chh. U, 3. 14,1,



6 A THOUSAND TEACHINGS

Syfdga ¥ orgdq sgon SWAH— T ATHISYES-
IcHT ?, - ¢ FERTRNIEUORIRE *, ‘ DysaAraiE 0, ‘At
afv’, ‘awggmay’, ‘@ ww Afy, ‘wes gy,
‘fammmraTEy ’, ¢ @cd gEARAEAq ), ¢ AERASWEEY ),
‘@ a1 oY FEAW SIHT’, ‘IO GwAL ', ‘aaTEr-
WY @gw: ), ‘RgEga wa’, ‘sasawamg’,
‘greqiy afgfRarey afiReam’, ‘ersay 3 am’

sarfzgfafn 11 v 1

wfafer—‘a wEd By ar, ‘e sea-
gy ’, ‘agmmaftgay e, ‘gEg wify ai
fafa, ¢ ¥ gamag=ad’, ‘amfieamueaa’, ¢ @k
|Fy WYAY’, ‘Ten: gEvEawa:’ saifyfa gegw-
FRmfaggia: seeRrdaricaafaqigagafi: a€g |4-
araFgeaafaargaguiaE || ¢ |l

7, 8. After teaching these he should teach the defi-
nition of Brahman through such Sruti texts as *“ The
Self * devoid of sins ", The Brahman ? that is immediate
and direct,” “ That® which is beyond hunger and thirst ",
¢ Not “-this, not-this ”, “ Neither® gross nor subtle ”,
“This® Self is not-this”, “It’ is the Seer Itself un-
seen ", * Knowledge *-Bliss ”, *“ Existence *-Knowledge-
Infinite ”, * Imperceptible** bodiless”, * That ™ great

'Chh. U,,8.7.1. ’Br. U, 3. 4. 1. SBr. U, 3.5. 1.
‘Br. U, 2. 3. 6. 5Br. U, 3.8.8. %Br. U, 3. 9. 26.
, "Br.U, 3.8, 11. 8 Br. U,, Sloka 7, under 3. 9. 27.

®Tai. U, 2. 1. ¥ Tai. U,, 2. 7. 1 Br. U, 4. 4. 22.
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unborn Self”, “ Without * the vital force and the mind,”
* Unborn ?, comprising the interior and exterior ”, ** Con-
sisting ® of knowledge only ", * Without * interior or exte-
rior ”, ** It * is verily beyond what is known as also what
is unknown” and * Called ®* Akdsha (the self-effulgent
One) ”, and also through such Smriti texts as the follow-
ing : * It is * neither born nor dies,” ** It is ° not affected
by anybody'’s sins,” ** Just® as air is always in the ether,”
*“I'he individual * Self should be regarded as the univer-
salone,” ' Itis ' called neither existent nor non-existent,”
‘“ As * the Self is beginningless and devoid of qualities,”
“The® same in all beings ” and *“ The Supreme * Being
is different ; "—all these support the definition given by
the Srutis and prove that the innermost Self is beyond
transmigratory existence and that it is not different from
Brahman, the all-comprehensive principle.

qq givegfafi: ggiaumrcnegon fasa dar@ra-
gfadi§ g<Bq—sccanfy avdfy | § |l

9. The disciple who has thus learnt the definition
of the inner Self from the Srutis and the Smritis and is
eager to cross the ocean of transmigratory existence is
asked, ‘‘ who are you, my child ?”

g afy sEm—anguga: @gwEa: sgsEta,
TEEY AT, FHARA THEAIRNE AHTERTU FeR-
egrgrE Sfadigif || ¢o |l

'Mu. U, 2. 1. 2, *Mu U, 2.1, 2. 3Br. U, 2.4.12.
‘Br.U, 2.5. 19, "Ke. U, 1. 3, ¢ Chh. U, 8. 14. 1.
7 Bh. Gita, 2. 20. S Bh. Gtta, 5. 15. ® Bh. Gita, 9. 6.

10 Bh, Gita, 13, 2. 11 Bh. Gita, 13. 12. 12 Bh. Gita, 13. 31.

13 Bh. Gita, 13. 27. 1 Bh. Gita, 15. 17.
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ATAET HAT—ERT 89 W JaEq TR advI-
WA IFA A, an 59 gawgegdfisgEiy | af
T wal § wedHhya o o afesadify | el

10, 11. If he says, “I am the son of a Brdhmana
belonging to such and such a lineage, I was a student
or a householder, and am now a wandering monk
anxious to cross the ocean of transmigratory existence
infested with the terrible sharks of birth and death,” the
teacher should say, “ My child, how do you desire to
go beyond transmigratory existence as your body will
be eaten up by birds or will turn into earth even here
when you die ? For, burnt to ashes on this side of the
river, you cannot cross to the other side.”

q afy gag—ervasg sfaq | @i g sl
o, aa‘if‘nwé sanruifafas farga, sasany-
e agsad | afte wd Fiﬁjﬂﬂﬂfﬂﬁﬂﬂﬁ qel te-
fug ofye: gmga: wddhmg aeladamg sdot
qrearty, qatefay uafta a’\m:aml qa&aramni‘t
qER %anasaﬁvwﬁtawrﬁg TAFAIAGATAGAA
T A, A9 aar T HFIZUITF, SEHATAIIFITH
qNgFRaq TWHRU  WFIEIO:  HANE  JOAIEE
GaREFT, et warageaAisita dar-
TIRTANITRTT | GERIAG UaTg qaug=a: | gaafr
ANTSgFATIsslca 9 amaidia geeEdfy 1 ¢R |l

AN FAT—arsaqY:, GFAFIART | B F9I-
sardl:, mgorgATsIeTay wamfeq TgEY ar, $3T-
Fﬁnf%n qeRgaafiarfefs || 93 |
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12, 13. If he says, “1 am different from the body.
The body is born and dies, is eaten up by birds, is
destroyed by weapons, fire etc., and suffers from
diseases and the like. I have entered it, like a bird its
nest, on account of merit and demerit accruing from
acts done by myself, and like a bird going to another
nest when the previous one is destroyed I shall enter
into different bodies again and again as a result of
merits and demerits when the present body is gone.
Thus in this beginningless world on account of my own
actions | have been giving up successive bodies assum-
ed among gods, men, animals and the denizens of hell
and assuming ever new ones. | have in this way been
made to go round and round in the cycle of endless
births and deaths, as in a Persian wheel by my past
actions, and having in the course of time obtained the
present body 1 have got tired of this going round and

round in the wheel of transmigration, and have come to
.you, Sir, to put an end to this rotation. | am, therefore,
always different from the body. It is bodies that come
and go, like clothes on a person,”—the teacher would
reply, “ You have spoken well. You see aright. Why
then did you wrongly say, ‘| am the son of a Brdhmana
belonging to such and such a lineage, | was a student
or a householder and am now a wandering monk 2"

4 afy gEREE—a afy gag wnaT, wuwg
gusatfgafafa || v || ga%d faosaeagdesid
Qi IFagaffracarna: aTeaarEl: aEogas-
#3q sAifgar qreafa |l a0
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14, 15. 1f the disciple says, “ How did I speak
wrongly, Sir ?” The teacher would reply, ** Because by
your statement, ‘ | am the son of a Brdhmana belonging
to such and such a lineage etc.’ you identified with the
Self devoid of birth, lineage and purificatory ceremonies,
the body possessed of them that are different® (from
the Self).”

q afy o=Rq w9 fasg=gaen od, &9 ar
&g MIg~aagenatsa 3fa || & |

ANET FIA—NY ava 99 g g fas
fassigFaades, @ ¥ SIRTHEeHREEa:, 577-
Feql § TARAT —THGRETT &Y, WIRRAIA Qaterrs
gl sfaaYsTa ¢ aja |vedgg’ ganfyfa: afafa
egfafaem | sgor 9 aza glaf: safafiea | Qv 1l

16, 17. If he asks, “How is the body possessed
of the diversities of birth, lineage and purificatory cere-
monies (different from the Self) and how am I devoid
of them ? "—The teacher would say, ‘‘ Listen, my child,
how this body is different from you and possessed of
birth, lineage and sanctifying ceremonies and how you
are free from these.” Speaking thus he will remind the
disciple saying, * You should remember, my child, you
have been told about the innermost Self which is the
Self of all with its characteristics as described by the
Srutis such as ‘ This * was existence, my child ’ etc., as
also the Smritis, and you should remember these charac-
tenistics also.”

1 j.e., of the nature of the non-Self. 1Chh. U, 6. 2. 1.
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SIIITATCHRINETAY AT — AYSAIATHILATHT AH-
SUIRARAlRAGE: AT wegelfgeqo:  HIgd-
qenifenon |q: Ganad: wAETead: ¢ geanig-
QEEE’, ‘9 sEw @ateat’, ‘HEs ger dga
sal TR Rear wiygEay fagar’ fagfamas,
HaFaT: HamE: REETT U9, TRqu: SrHad, Ha-
=aqte:, sreAr gaed, agamazatsa:, snfwiafad-
wraafSiaw, TacafiegodY: ameTay: sngisaar
TARAEYE):  qRaFacAEamfEa-ady:  caqagan:
FREAFaranfwdang sarsal srsatgaar: |l ¢

18. The teacher should say to the disciple who has
remembgred the definition of the Self,  That which is
called Akdsha (the self-effulgent one) which is distinct
from name and form, bodiless and defined as not gross
etc., and as free from sins and so on, which is untouched
by all transmigratory conditions, * The Brahman* that
is immediate and direct,’ ‘' The innermost’ Self,” ‘ The
unseen’ seer, the unheard listener, the unthought
thinker, the unknown knower’, which is of the nature
of eternal knowledge, without interior or exterior, con-
sisting only of knowledge, all-pervading like the ether
and of infinite power—that Self of all devoid of hunger
etc., as also appearance and disappearance, is, by
virtue of Its inscrutable power, the cause of the manifes-
tation of unmanifested name and form which abide in
the Self through Its very presence,’ but are different from

1Br. U, 3.4. 1. ?Br. U, 3.4. 1. $Br. U, 3.7. 23,
4 They have no existence of their own apart from that of the Self.
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It, which are the seed of the universe, are describable
neither as identical with It nor different from It, and are
cognized by It alone.

q TABY ASATHEA TAT SYIBRANTO GERTIACHATIIICHA
HTERMAMIFAT I | AUFHIWER JAAAA  THRO
QT GRId sqATT afeswrefu &g | @ afes
a ¥ afesrgsafas %aq | afsesafaFmgaan |
afes g Tass S HAHSEAR | 0 qIATCHT A14-
SURGIAT: FaEATar-al Pg: qad: afgeqon: | @
ATAEY STSATEA Gal SAIFRIAATO HAEYId HATHIN-
AEEAr G379 10 L% |l

19. “ That name and form originally unmanifested
took the name and form of the ether as they were
manifested from that Self. This element called the
ether thus arose out of the supreme Self, like the dirt
called foam coming out of transparent water. Foam is
neither water nor absolutely different from it. Forit is
never seen apart from water. But water is clear, and
different from the foam which is of the nature of dirt.
Similarly the supreme Self which is pure and transparent
is different from name and form, which stand for foam,
These—corresponding to the foam—having originally
been unmanifested, took the name and form of the
ether as they were manifested.

AASTY CYRWITHIIGHIA AR SATHAAT ATT-
WEAMGER, qarscafgard, SAqeEAE, ad: gefae
FERIFAV AQAIGIIRT qAugIgarfT gsarar=gey-
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qrfe | a9 geEAgRIAToIafier geat | gesqra qear-
fRaFay shifgaagr MNegay wra=A | avay afgaray
QARd o g& v sNdagdgatea WA | IZIATTHS
sfymageemeaniuAigd aeadesd aaiad fl-
<qd | qceaNFeATgaAA RFgaH aWigd 7@ gad
qr Arfa ggd |l Ro ||

20. “Name and form, as they became still grosser
in the course of manifestation assumed the form of air.
From that again they became fire, from that water, and
thence earth. In this order the preceding elements
penetrated the succeeding ones, and the five gross
elements ending with earth came into existence. Earth,
therefore, possesses the qualities of all the five gross
elements. From earth compounded of all the five great
elements, herbs such as paddy and barley are produced.
From these, after they are eaten, are formed blood and
the seed of women and men respectively. These two
ingredients drawn out, as by a churning rod, by lust
springing from Ignorance, and sanctified by mantras,®
are placed in the womb at the proper time. Through
the infiltration of the sustaining fluids * of the mother’s

body, it® develops into an embryo and is delivered at
the ninth or tenth month.

ISId FSAMINIGIAH STAFRIRA: Aeadesd
TEAAAEHANT AGATREER Walw | a¥y 7dE G-

. 'sacred mystical formulae. 3 derived f food.
3 blood and seed mixed together, - erived from fo
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AMETHIERNA JeTUas wafy | a3q JATYHERRO
aqaag wafy | a3z frarfafagfafafuadenion aft-
NEQy wafd | 5639 Ay fue fawigesadest

oy Il k2|

21. “It is born, or is possessed of a form and a
name and is purified by means of mantras relating to
natal and other ceremonies. Sanctified again by the
ceremony of investiture with the holy thread, it gets the
appellation of a student. The same body is designated
a house-holder when it undergoes the sacrament of
being joined to a wife. That again is called a recluse
when it undergoes the ceremonies pertaining to retire-
ment into the forest. And it becomes known as a
wandering monk when it performs the ceremonies lead~
ing to the renunciation of all activities. Thus ' the body
which has birth, lineage and purificatory ceremonies
different (from the Self) is different from you.

AaRfegarfet o AREIRAEFAT ‘AR R |
ga:’ sanfasfasa: 1| 2R |

22. “That the mind and the senses are also of the
nature of name and form is known from the Sruti, * The
mind, my child, consists of food *.’

%4 91g frasaragaesrate wdasgy | avsay
qETAsatEal AREIIE RO @ 9T SIEey s4r-

1 Sezcraras 15 and 16 above.
2Food is transformed into the substance of the mind and invi-
gorates it. Chh. U,, 6. 5. 4 and 6. 5. 6.
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gaT g¥f ot g dearematiar amed g afys:
HEAEE: T URAT, GAISYA: I, HAAT {RAE,
ARy Rear— ¢ aatir sarfen fAfvg @
gearstiagq agred’ gfa | sifwwd sgfaa: agEa:
‘qegy adargarfaga’, ¢ awa: afas: arear samng,
‘g uy gg afas:’, ‘ue 4 AT, ‘@ wada |
fzifaar gur arena ’, ¢ oy @9y YAy Eear’, (&g
Fgawa geagfrmifeasy gaar: ’ gamam: 1) 3 ||

23. “You said, ‘ How am I devoid of birth, lineage
and sanctifying ceremonies which are different (from the
Self ?)’ Listen. The same one who is the cause of the
unfoldment of name and form, whose nature is different
from that of name and form, and who is devoid of all
connection with sanctifying ceremonies, evolved name
and form, created this body and entered into it (which
is but name and form)—who is Himself the unseen
seer, the unheard listener, the unthought thinker, the
unknown knower as stated in the Sruti text, ‘(I ' know)
who creates names and forms and remains speaking .
There are thousands of Sruti texts conveying the same
meaning ; for instance, ‘' He ? created and entered into
it, ‘ Entering® into them He rules all creatures,’ ‘ He,*
the Self, has entered into these bodies,’ * This °® is your
Self,” * Opening ° this very suture of the Skull He got in by
that door,” * This 7 Self is concealed in all beings,’ ‘ That®
Divinity thought—Ilet me enter into these three deities.’

1T. A, 3.12. 7. 2 Tai. U, 2. 6. ST.A, 3. 11.1, 2

sBr. U, 1.4.7. 5Br. U., 3. 4. 1. $Ai U, 1. 3. 12,
7Kath. U., 3. 12, 3 Chh. U, 6. 3.2.
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SgaqIsiy ‘erreRa ¥ an: @at:’, ‘ Aagr g A,
Fax wify 7 fafg’, ‘an: @iy Jqay’, ‘ sugsga=ar
', ‘gqA: gRvEA:’, ‘ergfit Idly’ I |
acATg SA-aquesrafiaccatufa fagg Il k¥ |l

24. ** Smriti texts too elucidate the same truth ; for ex-
ample, ‘ All* gods verily are the Self,” ‘ The Self ? in the
city of nine gates, ‘Know® the individual Self to be
Myself’, ‘ The same * in all beings,’ * The witness ° and
approver,” ' The Supreme ° Being is different,” ‘ Residing
in” all bodies but Itself devoid of any,” and so on.
Therefore it is established that you are without any
connection with birth, lineage and sanctifying cere-
mohies.”

|9 gy sEH—ew wagae: gel gEl ag:
qET, sTFAsaY wfgewon: wdard 3a:, ang awqe-
granesifn: autsnenfugmoess daamagfa-
dtgufen, wuag & QA || <= |l

25, If he says, “] am in bondage, liable to trans-
migration, ignorant, (sometimes) happy, (sometimes)
unhappy and am entirely different from Him. He, the
shining One who is dissimilar in nature to me and
beyond transmigratory existence is also different from
me. | want to worship Him through the actions
pertaining to my caste and order. of life by making
presents and offerings to Him and also by making

! Manu, XII, 119, 2 Bh. Gita, 5. 13. 3 Bh. Gita, 13. 2.

* Bh. Gita, 13, 27. .3 Bh. Gita. 13. 22. ¢ Bh, Gita, 15. 17.
7 Kath. U, 2. 22, but the Smriti source untraced.
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salutations and the like. 1am eager to cross the ocean
of the world in this way. So how am I He Himself 2 "

Ay gAa—ad awa afaagrgfa, sfifrg-
sargzafous: | w9 afafvgr Agufaefafiga stg—
¢ FrYSETAFAISERTHIf @ @ 3T, ‘A@ & qUIr-
SFATHAY 89 377, ‘ geA): | gegAmifa 9 3g AAa
ggafq ’ eI 1 RE |l

26. The teacher should say, * You ought not, my
child, regard it so; because a doctrine of difference is
forbidden.” In reply to the question, ‘ Why is it for-
bidden ?’ the following other Sruti texts may be cited :
* He * who knows that Brahman is one and he is another
does not know (Brahman)”, ** He® who regards the
Brdhmanical caste as different from himself is rejected *
by that caste.,” “One® who views Brahman as if
having diversity in It goes from death to death ”, and
so on.

qar o gaA Vgafes: danad gRatEa || e |)

27. These Srutis show that transmigratory existence
is the sure result of the acceptance of (the reality of)
difference. ' '

HATAIRNE Wy AT GEET—*T SRAT
aanfa  gfa qoaenaE faam ¢ ke gEsy Ag?
gegFeal ‘aey arla fae ) gfy AYed glara@gfam-

1Br.U, 1.4.10. °Br.U, 2.4.6. 3 Makes him disinclined to
‘{Br. U, 4, 4. 19. know Brahman.

2
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AR | GATIAEIET HATHEAT QAT SarT-
wid FRAfeA emia, AFAAANEIET GAR-
R guafed aewtEls qgifeeda || ¢ |l

28. ‘“ That, on the other hand, liberation results
from the acceptance of (the reality of) non-difference is
borne out by thousands of Srutis; for example, after
teaching that the individual Self is not different from
the supreme One in the text, *“ That® is the Self, thou
art That’, and after saying, * A * man who has a teacher
knows Brahman’ the Srutis prove liberation to be the
result of the knowledge of (the reality of) non-difference
only, by saying ‘A’ knower of Brahman has to wait
only -so long as he is not merged in Brahman’. That
transmigratory existence comes to an absolute cessation,
(in the case of one who speaks the truth that difference
has no real existence), is illustrated by the example of
one’ who was not a thief and did not get burnt (by
grasping a heated hatchet ;) and that one, speaking
what is not true (i.e. the reality of difference), continues
to be in the mundane condition is illustrated by the
example of a thief who got burnt.

‘g gg SAEY ar’ AR 9 HAIIWAr ‘@
Uz wafe’ gegwear afivddn Jggdan dewma
gEafea— Ay IsFaqrsA) AgT=AqIAER QgeaDvw
wafa’ g afyorag | aear Fadawardt: —amor-
gRSAT: Garlt AR sf (| _% |

1 Chh. U, 6. 13, 3. ? Chh. U, 6. 14. 2.
3 Chh. U, 6. 14. 2. * Chh. U, 6. 16. 1—3.
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29, *““The Sruti text commencing with * Whatever*
these creatures are here, whether a tiger or ' and similar
other texts, after asserting that ‘ One ® becomes one’s
own master (i.e. Brahman)' by the knowledge of (the
reality of) non-difference, show that one continues to
remain in the transmigratory condition in the opposite
case as the result of the acceptance of (the reality of)
difference, saying, ‘ Knowing ° differently from this they
get other beings for their masters and reside in perish-
able regions’. Such statements are found in every
branch of the Veda. It was, therefore, certainly wrong
on your part to say that you were the son of a Brdh-
mana, that you belonged to such and such a lineage,
that you were subject to transmigration and that you
were different from the supreme Self.

qentq afafigeargzaataca, Agfwacay watar-
AT, FRGIYAATE IR FRAENIREER
qurenzafausar afa¥a: Ay ARass: | sAaf
geaaAl ¥ amuEtaEF WA s e -
g | darfion & Attt fAdtasd acamafy
amtardifa, @ waenRisNagfim: | JgganEe 9
aarseacay |l 3o |l

30. “ As the acceptance of (the reality of) difference
s forbidden, it should be understood that, on the know-

ledge of one’s identity with the supreme Self, the under-
taking of religious rites which have difference for their

1 Chh. U,, 6. 9. 3. * Chh. U,, 6. 25, 2, *Chh. U,, 7. 25, 2,
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province and the assumption of yajnopavita® etc., which
are the means to their performance, are forbidden. For
these rites and yajnopavita etc., their means, are incon-
sistent with the knowledge of one's identity with the
supreme Self. It is on those people only that refer classes
and orders of life etc, to the Self that Vedic
actions and yajnopavita etc., their means, are enjoined,
but not on those who have acquired the knowledge of
their identity with the supreme Self. That® one is other
than Brahman is due only to the acceptance of (the
reality of) difference.

afy swifr sasarfw, A Faafifaf, staear-
arfega:  safaasammesEfeaay  wEreTs
HreRvaTREafafa [rasaq ¢ @ ofrear a<anfa ’ geda-
migfafifaasats):, Ygafvefafaegt s aeagreag
¢ g feeqY AfgAT MI@OE ?, ‘HAFANIE GUIAATAFANTS
qrdq, S TaRISEA: * gAEAr || 32

31. “If Vedic rites were to be performed and not
meant to be renounced, the Sruti would neither have dec-
lared the identity of oneself with the supreme Self un-
related to those rites, their means, castes, orders of life,
etc., which are the conditions® of Vedic actions, in
unambiguous sentences like ‘ That * is the Self, thou art

.1 The holy thread worn by the first three classes of the Hindus—
the Brdhmanas, the Kshatriyas, and the Vaishyas.

? This is said in reply to the objection viz., why are duties enjoin-
ed only on the ignorant as they are also not different from
Brahman »? . :

% Those only who belong to castes or orders of life are fit for

JVedic actions. *Chh. U, 6. 8. 7.
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That ;' nor would it have condemned the acceptance of
(the reality of) difference in clauses such as ‘ It is the
eternal glory of the knower of Brahman,” * Untouched *
by virtue, untouched by sin’, and ‘ Here ® a thief is no

thief.’
FHGrAfeaEaayd  FHIMHaaogerTIedal o

AT, FANOT q FAGEANE T aWoarE
gauftfaafafart | aeag aomw 59 aRaesa

YN, WARAISATZAARAIE, A=W T 9T AR
afdussal agrgegweaor: || 3R |l

32. “The Srutis would not have stated that the
essential nature of the Self was in no way connected
with Vedic rites and conditions required by them such
as a particular class, and the rest, if they did not intend
that those rites and yajnopavita etc., their means, should
be given up. Therefore, Vedic actions which are in-
compatible with the knowledge of the identity of one-
self with the supreme Self should be renounced together
with their means by one who aspires after liberation ;
and it should be known that the Self is no other than
Brahman as defined in the Srutis.”

q afg saa—wmET, g foama ar 3 qe
ggar, waAifzfafua « gaw @ a9 | yearEaare,
¢ sanrenrsgaTreat sy fAnggfare Hfwacaisiy-
o ganearaafie:’ sfo s edgfig wfg =)

1 Br. U, 4. 4. 23, ?Br. U,, 4. 3. 22 ¥Br, U, 4. 3, 22,
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%4 afgzan: AATHERINGYE: WACAFAIERTA T
ai Garfior gAeRsaw sifafia shecda afRedgag ?
Qa9 |9 aatvggufdaaaan sfga: ag-
gaf. Sqganarfs saif qeargaa o amgEaEE
9 qR@afifa 1 33 |l

33. If he says, “ The pain due to burns or cuts in
the body and the misery caused by hunger and the like,
Sir, are distinctly perceived to be in me. The supreme
Self is known in all the Srutis and the Smritis to be
‘free * from sin, old age, death, grief, hunger, thirst, etc.,
and devoid of smell and taste’. How can | who am
different from Him and possess so many phenomenal
attributes possibly accept the supreme Self as myself
and myself, a transmigratory being, as the supreme
Self ? | may them very well admit that fireis cool | Why
should I, a man of the world entitled to accomplish all
prosperity in this world and in the next and realize the
supreme end of life, i.e., liberation, give up the actions
producing those results and yajnopavita etc., their
accessories ? "

d afy grg—agN= qowm o ar ¥ g
JgA9Rvaq RAfa qzaq | serr ) qanE BaREa @
g8 SUTSHRISAAIN FRfr qdY IR ¥TAAI S~
S¥qAFeA JgRERmmds 3z | a9 & g N
a1 feaq aa sxafymi FEIRATA e,  d7AQ
ggeesadfy | w9 ? ® @ Al gz fafy

1Chh. U, 8. 7.1,
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& g Sy s gfy ar gm gErReans saufy-
afd, a quessdifs | aguesaft ¥gwr @M,
Jgarfafid a1 Fig=dIRR, ITArMARATNORITEG-
U1 DEs STRERET

34. The teacher should say to him, ‘It was not
right for you to say, ‘I directly perceive the pain in me
when my body gets cuts or burns’. Why ? Because the
pain due to cuts or burns, perceived inthe body,' the
object of the perception of the perceiver like a tree
burnt or cut, must have the same location as the burns
etc. People point out pain caused by burns and the
like to be in that place where they occur but not in the
perceiver. How ? For, on being asked where one’s
pain lies, one says, ‘|l have pain in the head, in the
chest or in the stomach’. Thus one points out pain in
that place where burns or cuts occur, but never in the
perceiver. If pain or its causes viz., burns or cuts were
in the perceiver one would have pointed out the per-
ceiver to be the seat of the pain, like the parts of the
body, the seats of the burns or cuts.

TI9 q AT TPATRYAT | AT TSI -
GRIATNYGEAA SUSEARTACAINIEIEd AT 3347 |
WEATYEANY TTHAIT AUESUHA | AFATAHTATSA O
qeUEH. | ROuEHS RUSAAAN 3gAn-
fawa: | afafafisam 39\sfy dewmamAg ug |

1 Pain is located in the body, it is true, but as a matter of fact
it is in the mind.
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T St —* FudEsrRgTassdt Tast Wi ¥ aq |
TOA A aTHTSIIAr gEISWT: g’ || 3= ||

35. “ Moreover, (if it were in the Self) the pain could
not be perceived by the Self like the colour of the eye
by the same eye. Therefore, as it is perceived to have
the same seat as burns, cuts and the like, pain must be
an object of perception like them. Since ! it is an effect,
it must have a receptacle like that in which rice is
cooked. The impressions * of pain must have the same
seat as pain® itself. As they are perceived during the
time when memory is possible (i.e., in waking and
dream, and not in deep sleep), these impressions must
have the same location * as pain. The aversion to cuts,
burns and the like, the causes of pain, must also have
the same seat’ as the impressions (of pain). It is there-
fore said, ‘ Desire ’, aversion and fear have a seat com-
mon with that of the impressions of colours. As they
have for their seat the intellect,” the knower, the Self,
is always pure and devoid of fear.’

feareET: gar suriEesaga gfq | s<aq | a9
FIAIZT: | & ga%y wERs: ! ‘sm: agew fafs-

! This sentence is an answer to the objection that pain cannot be
in the body which is non-conscious ; nor can it be in the Self which
has been shown to be free from it ; so pain has no location at all.

? This is in reply to the objection viz, ‘ Let the Self be the recep-
tacle as the impressions ané memory etc. of pain are perceived in
the Self.’

8 Pain being proved to be not in the Self, its impressions also
cannot be there. * And therefore it is not the Self. °i.e., the non-
Self. ¢Verse 13, chapter 15 of this book. 7 The intellect (and not
the Self) is the seat of all other feelings also.
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focar’ senfsd: gerda | adg swRdewOgasty,
‘gfery wurfor sfafsarifa 233 g o3 | ‘@
Iseq gfy faar, ‘dot B agr aatq M@ g3-
agq’, ‘sragy @aq’, ¢ ag AEFagfasgeg: ) fy-
gifva:, ‘afywEisag=ad>, ‘srafenfagoan’
@iff s=oignfy s facds feaca gt aewa gfw
Tfavas sAegaigly: acnear 3 || 35 |

36. “‘What is then the locus of the impressions of
colours and the rest ?' ‘ The same as that of lust etc.’
*Where again are lust etc. ?° They are in the intellect
(and no where else) according to the Sruti,' ‘ lust, deli-
beration, doubt.” The impressions of colours and so
forth are also there (and nowhere else) according to the
Sruti, * what? is the seat of colours ? The intellect.’
That desire, aversion and the like are the attributes of
the embodiment, the object and not of the Self, is known
from the Srutis, ‘ Desires ® that are in the intellect,” * For*
he is then beyond all the woes of his heart (intellect) ’,
‘ Because °’ It is unattached,” and ‘ Its ° form untouched by
desires ’ and also from Smritis such as ‘ It is said to be
changeless,” ‘ Because ° It is beginningless and without
attributes’ and so on. Therefore (it is concluded that)
inpurity pertains to the object and not to the Self.

Y wUIREEE gy aa=qramEan 7 qIEageRy
faeguecafifs g@apfgfadanuan 3 o carnse-

'Br. U., 1.5. 3, *Br. U., 3. 9. 20. *Br. U, 4. 4. 7.
‘Br. U, 4. 3. 22. Br.U.4.3. 16.  $Br. U., 4.3.21.
7 Bh. Gita, 2. 25. Y Bh. Gita, 13. 3.



26 A THOUSAND TEACHINGS

fafa afiegg—¢ agrentadardze sqRa?, < wEdaIg-
gTeay ’, ¢ AEAATSHTAN ’, ¢ HIEAATSHTAR ’, ¢ GaAWT-
e ogafi’, ‘as caca ganeRa’, ‘¥g |3 IgaAI-
TR, ‘| ueIsHe: ', ¢ sMaTEaIEn ), ‘ qaEnasady
gs:’, ‘sfagy’, ‘vadl g guEd’, ‘ammed
ARdAIfa ) ‘aed manasd 8@, ¢ geagl’, ‘acqgr
AP, ‘TR T GIYAY e @AY,
‘HFAT AaY”, ‘a MId FEa’, ¢ waud safar-
waq’, ‘@ 7 ardafy faq’, ‘ag aatfor garfa,
‘ayefy aRwfy’, ‘Yacacogma’, ‘a¥mifw’, ‘wE
ngTad gdxm’, ‘e afds: mrear samg’, ‘@l
|req’, ¢ qeded § went aIAfa ’ g@ifigfava: uen

wfavan—* q: sifia: qaqgmaca’, ¢ A 3a-
ar.’, ‘aggr X, ‘g qag YAy, ¢ FrafaaadaE ?,
‘arfqus fawtey’, ‘argia: @aq’ Enfiva: uw
TATeAT 9t mEr qaEaanfafagwecatufy fagg 13l

37, 38. ““ Therefore you are not different from the
supreme Self inasmuch as you are devoid of impurities
such as the connection with the impressions of colours
and the like. As there is no contradiction to percep-
tional evidence etc. the supreme Self should be accepted
as oneself according to the Srutis, ‘It knew the pure
Self to be Brahman,’ ‘It *® should be regarded as homo-

geneous, ‘It ®is | that am below,” ‘ It * is the Self that is
below,’ ‘ He * knows everything to be the Self,” * When ®

1Br. U.,1.4.10. ?Br.U,4.4.20 3Chh.U,7.25. 1.
¢Chh. U.,7.25.2. 5Br.U.,4.4.23. %Br. U, 2.4, 14.
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everything becomes the Self,” ‘ All* this verily is the
Self, ‘He?® is without parts,” ‘ Without® the interior
and exterior, ‘Unborn,' comprising the interior and
exterior,’ ‘ All® this verily is Brahman,’ ‘It°® entered
through this door,’ ‘ The’ names of pure knowledge,’
‘ Existence, * Knowledge, Intinite Brahman,” ‘ From®
It,) ‘It* created and entered it,” ‘ The ** shining One
without a second, concealed in all beings and all-pervad-
ing,” ‘In** all bodies Itself bodiless,” ‘It* is not born
and does not die,” ‘ (Knowing,) dream ' and waking,’

‘He™ is my Self, thus one should know, *‘Who™
(knows) all beings,” ‘ It ' moves and moves not,” ‘ know-

ing *® It, one becomes worthy of being worshipped,’
‘It ® and nothing but Itis fire,” ' I * became Manu and
the sun,” ‘ Entering® into them He rules all creatures,’
* Existence * only, my child’ arnd ‘ That* is real, That
is the Self, thou art That.’

“It is established that you, the Self, are the supreme
Brahman, the One only and devoid of every pheno-
menal attribute from the Smritis also such as, ‘ All**
beings are the body of One who resides in the hearts of
all, ‘Gods * are verily the Self,” ‘ In* the city of nine

28

gates,’ ‘ The ¥ same in ‘all beings,” ‘In* a Brdhmana

‘Br. U, 2. 4. 6. 2Pra. U., 6. 5. 3Br. U, 2.5. 19,
‘tMu. U,2.1.2. Mu U,2. 2. 11, %A U,I, 3. 12
TAi. U, 3.1.2. 8Tai. U,, 2. 1. 1. 9Tai. U., 2. 1, 1.

0V Tai, U,2.1.6 "'"Sw.U,6. 11, 12Kath. U., 2. 22.
BKath. U., 2. 18. 1 Kath. U., 2. 1. 4. ¥ Kaushitak. U., III. 8.
16{sh. U., 6. 7 fsh, U., 5. M. N. U, 2. 3.

BT A, 10. 1. ’°Br.U.,l.4. 10. #T, A, 3. 11.1. 2

22 Chh. U., 6.2.1. #¥Chh.U,6.8.7. ™ Apastamba Dharma
25 Manu, XII. 119, 2 Bh. Gita, 5. 13. Satra 1. 8. 22.

27 Bh. Gita, 13. 27. %8 Bh., Gita, 5. 18.
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wise and courteous ', ‘ Undivided * in things divided’
and * All ? this verily is Vdsudeva (the Self).””

g afg spr—afy wia ¢ Aasadsna: ), ¢ @
FEAY O, Few: ), C AWIAGH €F 7 GRIIgqag e
adqfiazafsa: ansmadsa:, aff fofig ezl s
oAty ae ar sasAfy ghefewafag a-
safqafaafafea sfa || 3% 1l

39. If he says “If, Sir, the Self is * Without ? interior
or exterior,” ‘ Comprising * the interior and exterior, un-
‘born,’ * Whole,’ ‘ Pure consciousness only ' like a lump of
salt,’ devoid of all the various forms, and of a homoge-
neous nature like the ether, what is it that is observed in
ordinary usage and revealed in Srutis and Smritis as
what is to be accomplished, its (appropriate) means
and its accomplishers, and is made the subject-matter
of contention among hundreds of rival disputants hold-
ing different views ? "

Hiiat gam—afmgedaakd gwEd gE A,
QAT TATENT STfares: swaq sArad, fafu-
@A AHA+gaq | ‘97 a1 wegfga @, ‘aa f§
zafig waf afac e gafy, ‘g | aagAr-
afe’, ‘&g agIcwgafy srasgy avafgsafa
995, &Y Ageq awweafuf’, ‘ MR
awad gfa¥eds aay’, ‘ S=aYsEa-arseq ' afq Ag-

' Bh. Gita, 13. 16. ? Bh. Gita, 7. 19.
3Br. U, 2.5. 19, *Mu. U, 2. 1.2,
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goaRRNIReEd By ‘esdardtan’, ‘am
ey, ‘aq %Y g W Aw:’ qEdwafygia-
AR || %o 1)

40. The teacher should say “ Whatever is observed
(in this world) or learnt from the Srutis (regarding the
next world) are products of Ignorance. But in reality
there is only One, the Self who appears to be many to
deluded vision, like the moon appearing to be more than
one to eyes affected by amaurosis. That duality is the
product of Ignorance follows from the reasonableness
of the condemnation by the Srutis of the acceptance of
(the reality of) difference such as, ‘ When' there is
something else as it were,’ ‘ When?’ there is duality
as it were, one sees another, ‘He®’ goes from death
to death, ‘And*' where one sees something else,
hears something else, cognizes something else, that
is finite, and that which is finite is mortal,” * Modifica-
tions® (i.e., effects e.g., earthen jars) being only
names, have for their support words only, it is earth
alone (i.e., the cause) that isreal and ‘ He ®is one, I am
another.” The same thing follows from the Srutis teach-
ing unity, for example, ‘One’ only without a second,’

‘When® the knower of Brahman' and * What ° delusion
or grief is there ?'”

aqq wEa, fERd gan asgEEmiAg Sad
geqfa: gea=fT || ¥ |l

'Br. U, 4. 3. 31. 2Br. U, 2.4. 14. Br. U, 4.4.19.
1Chh. U, 7.24.1, 8Chh. U, 6. 1. 4. “Fr. U, 1.4, 10.
7Chh. U,, 6.2. 1. 8 Br. U, 4. 5. 15. °Ish. U, 7.
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4], “If it be so, Sir, why do the Srutis speak of
diverse ends to be attained, their means, and so forth, as
also the evolution and the dissolution of the universe ? "

=1y —3 faaraa saagduiyVzen serfagaifa-
ARTEAT AeaATTEd asasfgarRaReaafiEsa-
wwa: geafa srfeefEgd Iszq: gRcalisaqms
fraafeg m& A asgawgdg faas | afee
dgarq f& @ 3ft aggetaig dangegeaft scafa-
RATERATRTEAT || 82 |

42. * The answer to your question is this : Having
acquired (i.e. having identified himself with) the various
things such as the body etc. and considering the
Self to be connected with what is desirable and what is
undesirable and so on, though eager to attain the desir-
able and avoid the undesirable by appropriate means—
for without certain means nothing can be accomplished—
an ignorant man cannot discriminate between the means
to the realisation of what is (really *) desirable for him
and the means to the avoidance of what is undesirable.
It is the graduval removal ’ of this ignorance that is the aim
of the scriptures ; but not the enunciation of (the reality
of) the difference of the end, means and so on. For it
is this very difference that constitutes this undesirable
transmigratory existence. The scriptures, therefore,
root out the ignorance constituting this (false) conception
of difference which is the cause of phenomenal existence

1 Self-knowledge. 2 Through the injunction of meritorious
actions for the purification of the mind,
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by giving reasons for the oneness' of the evolution,
dissolution, etc. of the universe.

sfqmmargegfearal gfvefeadva: sa=awar-
oY, QEERGFE gW:, eqaTdaq I oq%
HAICHT, ATHTAICIRYO: IAAT THT AT GTATY-
&Y wafa,  arqaraAcafagearaga agfgmea-
SCgqeEa |l 93 |l

43. “ When ignorance is uprooted with the aid of
the Sruti, Smriti and reasoning the one-pointed ? intellect
of the seer of the supreme Truth becomes established *
in the one Self consisting of pure Consciousness like a
(homogeneous) lump of salt and all-pervading * like the
ether, which is within and without, without the interior or
exterior and unborn. Even the slightest taint of impurity

due to the diversity of ends, means, evolution, dissolu-
tion and the rest is, therefore, not reasonable.

adaq ArRR afasgfissar antuRgfam-
FANEFEITARTHIONR Y sTeur Hasaq | G g-
FugafaQaras faaraca gz faratogfasgaagy
AusfAmeRFgGaIfcage) arFaacarfyamd afz-
vhar gfgdaft | aowY sfecagfz:, odt a1 @7w-
qRTglg: | aERgTEnEIAcaT SdFANT acaMAmAL
< agmdtardial EEgAtaRa JrT wasa: || ¥8 |l

! By showing that the universe is not different from Brahman.
3 BI:. Gita, 2. 41, 3 Bh. Gita, 2. 55.
f Just as a rope pervades the snake mistaken for it.
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44, " One, eager to realize this right Knowledge
spoken of in the Srufi, should rise above the desire
for a son, wealth and this* world and the next which
are described in a five-fold > manner and are the outcome
of a false reference to the Self of castes, orders of life
and so on. As this reference is contradictory to right
Knowledge it is intelligible why reasons are given’
regarding the prohibition of the acceptance of (the reality
of) difference. For when the Knowledge that the one
non-dual Self is beyond phenomenal existence is
generated by the scriptures and reasoning there cannot
exist (side by side with it) a knowledge contrary to it.
None can think of chillness in fire or immortality and
freedom from old age in regard to the (perishable) body.
One, therefore, who is eager to be established in the
Knowledge of the Reality should give up all actions *
with yajnopavita and the rest, their accessories, which

are the effects of ignorance.”

Here EnNDs A METHOD oF ENLIGHTENING THE DisciPLE

1See foot-notes 1 and 2 on para 2 above.

2Br. U, 1. 4. 17, 3 by the Srutis.

1 Obligatory daily duties enjoined by the Vedas occasional rites,
rites performed for some garticular object and with a view to future

fruition and actions prohibited by the Vedas.
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45. A certain Brahmachdrin, tired of the transmigra-
tory existence consisting of birth and death and aspiring
after liberation, approached in the prescribed manner?

a Knower of Brahman established in It and sitting at
ease and said, * How can I, Sir, be liberated from this

1 One belonging to the first of the four orders of life, a student.
3 Bh. Gita, 4. 34.

3
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transmigratory existence ? Conscious of the body, the
senses and their objects | feel pain in the state of
waking and also in dream again and again after
intervals of rest in deep sleep experienced by me.
Is this my own nature or is it causal, | being of a
different nature ? If it be my own nature I can have no
hope of liberation as one’s own nature cannot be got
rid of. But if it be causal, liberation from it may be
possible by removing the cause.”

q qRRAIT—X Fod,  qAqMA @ | g
Afufas: 1 ve

46. The teacher said to him, “ Listen, my child, it
is not your nature but causal.”

gfar s farsa sara— % fafasy, 1% ar aen faadsg,

N 7 waE:, AR el Mt
Qufafrafaarfa O sawd ge3@fa || go ||

47. Told thus the disciple said, *“ What is the cause,
what will bring it to an end and what is my nature ?
That cause being brought to an end, there will be the
absence of the effect, and I shall come by my own
nature, just like a patient who gets back the normal
condition (of his health) when the cause of his disease

is removed.”

qeene—afaan fafws, far aca fafia, afa-
i Trgwat afafiarinam, Sed serrorego,
wEaamEg:E S argafisadtfy | e
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48, The teacher said, “ The cause is Ignorance.
Knowledge brings it to an end. When Ignorance, the
cause, will be removed you will be liberated from the
transmigratory existence consisting of birth and death.
You will never again feel pain ® in the states of waking
and dream.”

firsa sar—ar @ srfyey, Refamar ar, g =
%1 991 Taara afaeEafa | 8 |l

49. The disciple said, “ What is that Ignorance ?
{(what is its seat ??) and what is its object ? ? What is
Knowledge by means of which I may come by my own
nature ?

RIS —€d QWIAM ae AdaTiot danen-
wfify fudd gftemd, swaft avd 1R, e
e W, fame 5 sfimmatif, gafEr lue)l

50. The teacher said, “ You are the non-transmigra-
tory Supreme Self, but you wrongly think that you are
one liable to transmigration. (Similarly), not being an
agent or an experiencer you wrongly consider yourself
to be so. Again, you are eternal but mistake yourself
to be non-eternal. This is Ignorance.”

fasg saa—agcag fawe: aarfy & o |

FIAAGADI: G A TN, TR vy

! As real and pertaining to the Self.
3 The seat and the object of Ignorance is Pure Consciousness, the

Self.
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51. The disciple said, ‘““ Though eternal I am not
the Supreme Self. My nature is one of transmigra-
tory existence consisting of agency and experiencing of
its results as it is known by evidences such as sense-
perception etc. It is not due to Ignorance. For it
cannot have the innermost Self for its object. lgnorance
consists of the superimposition of the qualities of one
thing on another e.g., well-known silver on well-known
mother of pearl or a well known human being on a
(well-known) trunk of a tree and vice versa. An un-
known thing cannot be superimposed on a known one
and vice versa. The non-Self cannot be superimposed
on the Self which is not known, Similarly, the Self
cannot be superimposed on the non-Self for the very
same reason.’

& qesarg—-, safusmaqg | 7 aca, afag afag
garsnead X faaeg aFaq | AraegsaQunggEe |
MNsé poonsgfafy guden swgsIafany s,
wgggafasged T sena: I swaredify || uR )
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52. The teacher said to him, ““ It is not so. There
are exceptions. For, my child, there cannot be a rule
that it is only well-known things ' that are superimposed
on other well-known things, for we meet with the super-
imposition of certain things on the Self. Fairness and
blackness, the properties of the body, are superimposed *
on the Self which is the object of the consciousness ‘1.’
and the same Self is superimposed on the body.”*

fira sg—afug wa aufear sEsaafisaqar,
¥ga wafufy | a7 afy afagaia Ferenaifiatan-
SR, T19%9AY: giewmoaaifia | aa % f[aas-
aifng wmae sfagaifataasaadify faaeg @
aFad gfr || 43 |

53. The disciple said, ““ In that case the Self must
be well-known owing to Its being the object of the
consciousness ‘', . The body also must be well-known,
for it is spoken of as ‘this’ (body). When this is so,.
it is a case of mutual superimposition of the well-known
body and the well-known Self, like that of a human
being and the trunk of a tree or that of silver and
mother of pearl. (There is, therefore, no exception
here.) So what is the peculiarity with reference to
which you said that there could not be a rule that
mutual superimposition was possible of two well-known
things only ?”

! Objects of knowledge.

3 When one says ‘I am fair* or ‘1 am black.’
3 When one says ‘] am a man.’
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TRUE—) | e AfAEY JLRAEY, 7 g TNYIETT-
fia Rftesgafyeasar aaomafad) | =4 afg?
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54. The teacher said, “ Listen. It is true that the
Self and the body are well-known, but they are not
well-known to all people to be objects of different
knowledges, like a human being and a trunk of a tree.
(Question). How are they known then ? (Reply). (They
are always known) to be the objects of an undifferenti-
ated knowledge. For, no one knows them to be the
objects of different knowledges saying, ‘ This is the
body ' and ‘This is the Self’. It is for this reason that
people are deluded about the nature of the Self and of
the non-Self, and say, ‘ The Self is of this nature ' and
‘It is not of this nature’. It was this peculiarity with
reference to which I said that there was no such rule
(viz. only well-known things could he superimposed on

each other).”

a7 afymearfd ax aq, dageq a9 B, a9r
INE giewai, TamY gEs:, ¥l 99, ATHN aw-
afecafigriy aur A|RAA T faads fraufafae-
qIAEYT  JACAUAIAWT  FAT T, qRE@E:
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fiada e i | 91 gReeTRY sfiararfam
WA fagda sgFamed, afgdam 9 feday,
agq EeHARnAT Fa@UEATNGIT FAT TR | a9
afd graAITasa 985349 | amfag, aArfeoacan |
sy afgeddo Jg: sreneafqgaissanifia:, gear-
whfe afq srasd sasdq | auries, gaaRfadue |
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55. Disciple.—" Whatever is superimposed through
Ignorance on anything else is found to be non-existent
in that thing, e.g., silver'in mother of pearl, a human
being in the trunk of a tree, a snake in a rope, and the
form of a frying pan and blueness in the sky. Similarly,
both the body and the Self, always the objects of an
undifferentiated knowledge, would be non-existent in
each other if they were mutually superimposed. Just
as silver etc., superimposed on mother of pearl and
other things and vice versa are always absolutely non-
existent. Likewise, the Self and the non-Self would
both be non-existent if they were similarly superimposed
on each other through Ignorance. But that is not desir-
able as it is the position of the Nihilists. If, instead of
a mutual superimposition, the body (alone) is superim-
posed through Ignorance on the Self the body will be

non-existent in the existing Self.” That is also not
1It is non-existent in mother of pearl on which it is super-

imposed.
- The disciple means by the word ‘Self’ the consciousness, ‘1°.
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desirable. For it contradicts sense-perception etc.
Therefore the body and the Self are not mutually
superimposed due to Ignorance. (If they are not
superimposed) what then ? They are always in the
relation of conjunction with each other like pillars and

bamboos.”*

| AfvgeaTudEasaET | dgacan W Af-
qed o, quearnifgads | %9 acg wgdw QoA
sfeqq oreAT @ GEATAIR TUY: | a9 HEEA: TISTAY
fax: fageama |l ug |l

?6. Teacher.—* It is not so. For in that case there
arises the possibility of the Self existing for the benefit
of another ? and being non-eternal. The Self, if in con-
tact with the body, would be existing for the benefit of
another® and be non-eternal like the combination of
pillars and bamboos. Moreover, the Self, supposed by
other philosophers to be conjoined with the body, must
have an existence for the sake of another.” It is, there-
fore, concluded that devoid of contact with the body
the Self is eternal and characteristically different
from it,”

ACATHEATT ¢ JERMEATAT |enQANFAT w1g=ar-
fruearfeiasag) wafd | a3 foaw 3 o Far-
frsmmfagYs: g 1l wv |l

! Just as a combination of pillars and bamboos is called a house,
so the combination of the Self and the body is called a man.
¥ Another conscious Being.
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57. Disciple.—" The objections that the Self as the
body only * is non-existent, non-eternal and so on, hold
good if the Self which is not’ conjoined with the
body® were superimposed on it The body would
then be without a Self’ and so the Nihilist position
comes in.”

7| TE QARHA: ATHTHEAT HAEEAARGUAR |
JEITEE: | ¥ SEeAfy A ooy @ |9 e
aur 9 gt sndgafafy @F @ foww waly,
Qaq | ITHIA JATETEniE: €@ || ac |

58. Teacher.—* No. (You are not right). For we
admit that, like the ether, the Self is by nature free
from contact with anything. Just as things are not
bereft of the ether though it is not in contact with them,
so, the body etc., are not devoid of the Self though It
is not in contact with them. Therefore the objection of
the Nihilist position coming in does not arise.

qegREes, JEEAIA-AE™ aqafzfada: ekl |
ax | FRIigfa: SAreRiw qgET axarguesy: | smicAfa,
goe ag7, et afd:, @ 38, fasY faafus =, vy-
qrfgfi: g survad | awm sgafRfEda o«

! For, being superimposed the Self is non-existent.

? The relation of conjunction between the Self and the body is
not admitted by the teacher.

3 The relation of conjunction failing, that of false identity comes
in. For we must explain the idea, ‘1 am a man'.

* The body again is superimposed on the Self according to
the teacher,

5 And the Self would be without a body.
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59. “Itis not a fact* that the absolute non-existence
of the body contradicts sense-perception etc. inasmuch
as the existence of the body in the Self is not known
by these evidences. The body is not known to exist in
the Self by perception etc. like a plum in a hole, ghee
in milk, oil in sesame or a picture painted on a wall.
There is, therefore, no?® contradiction to sense-percep-
tion etc.”

%9 aff sgwmafagrafa IgeaQan, | S
Ao ? || &o ||
60. Disciple.—‘“ How can then there be the super-

imposition of the body etc. on the Self which is not
known by sense-perception etc. and that of the Self on

the body 2"

AE g | cammEafageaErna: | AR wEi-
TpeafagIad sqrnon, « frarae), s fasg
QFd, AHY TRASTTATAIIAR_ | &2 |l

61. Teacher.—" It is not a (valid) objection. For
the Self is naturally well-known. As we see the form
of a frying pan and blueness superimposed on the sky

' As stated by the disciple. See para 55 above.

2 One, therefore, should not refuse to accept mutual superimposi-
tion on the false ground that it contradicts sense-perception etc.

As a matter of fact it is only the qualities like consciousness etc.
of the Self and not the Self itself that is superimposed, though the
non-Self itself and its qualities are superimposed. Hence Nihilism
does not come in.

See Padmapada’s gloss (Panchapadika, Division 1) where it is
explained how consciousness is a quality of the Self.
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there cannot be a rule that it is things known occasion~

ally only on which superimposition is possible and not

on things always known.”?

% wwraq , genaY: @rausTI9on FgrigEaTagan
eTyar AcREafa || &R I

62. Disciple.—" Sir, is the mutual superimposition
of the body and the Self made by the combination of
the body etc. or by the Self ?

qeEnN—afy gidaragar, af ar encagar, &
ax &4 |l &2 |l

63. The teacher said, “ Does it matter if it be made
by the one or the other ? ”

oy firsa srg—ang Igriydaanr:, aqy aur-
QaAcag Ay 7 wegar geRAY: gaATENA-
quIT | HYIGAIRAT qUSFA: Earaig, fafimsan s
sy wdg fafimer eeafq swsauon fraa watas-
sfistagar || &¥ 1l

64. Questioned thus the disciple said, * If | were
only a combination of the body etc. ]l would be non-
conscious and would exist for the sake of another only.
Therefore the mutual superimposition of the body and
the Self could not be made by me. If, on the other
hand, I were the Self I would be characteristically
different from the combination of the body etc., would

! e.g., the Self.



44 A THOUSAND TEACHINGS

be conscious and, therefore, would exist entirely for
myself. So it is I, a conscious being, who make that
superimposition, the root of all evils, on the Self.”

YW qreAT—aAgdawyar I fsarsardaor
WY, a1 wdieafd 0 &

65. Thus told the teacher said, ** Do not' make any
superimposition if you know it to be the root of
all evils,”

A9 WET, IR A %39 | Sl Safug agwiss,
A T3F#F 3fa 0 &%

66. Disciple.—" Sir, I cannot.but make it, | am not
independent. | am made to act by someone else.”

a af§ afyfanearg @A &g | 37 9gw: wea-
F¥: 9999, 9 fafarg e, qa9 ag eag || & ||

67. Teacher.—" Then you do not exist for yourself
as you are non-conscious. 1hat by which you are

made to act like one dependent on another is conscious
and exists for itself. You are only a combination (of

the body and other things).”
AqAAASE, £ gE@ITAT WIS T FTAIH |18 <)

.68. Disciplee—""How am 1 conscious of pain and
pleasure and also of what you say if I be non-con-
scious ? "

lie., give it up. Know that you are Pure Consciousness and
never really identified with the body etc.
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69. Teacher.—" Are you different from the consci-
ousness of pain and pleasure and from what I say,
ornot?”

farsa s —arg arxaea: | sem ! awagwd
sRyd qaifgefia smif | agaeasE, A agwd &

sitat; g sty aemge=r: | gag:eagarfifen
9 ¥y mAify, @agw < TaM HAFIEE, 9 a4y
AT g1 | Afg SFIARIeHEd QU Swga%va-
13, GG a1 921d: | qERT afgargan segan-
ga: ;| &g f adisea: aneand SAfy ggar-
& |l so ||

70. The disciple said, “ It is not a fact that | am not
different from them. For | know them to be objects of
my knowledge like jars and other things. If I were not
different 1 could not know them. But I know them ;
so | am different. If I were not different the modifi-
cations of the mind called pain and pleasure and the
words spoken by you would exist for themselves. But
that is not reasonable. For pleasure and pain produced
by sandal paste and a thorn respectively and also the
use of a jar are not for their own sake. Therefore the
purposes served by sandle paste etc. are for the sake
of me who am their knower. I am different from them
as | know all things pervaded by the intellect.”
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- 4 geeaa—ud aff eadwed, fafimeawm Qo
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71. The teacher said to him, “ As you are possessed
of consciousness, you exist for yourself and are not
made to act by anyone else. For an independent con-
scious being is not made to act by another as it is not
reasonable that one possessed of consciousness exists
for the sake of another possessing consciousness, both
being of the same nature 'like the lights of two lamps.
Nor does one possessed of consciousness exist for the
sake of another having no consciousness ; for it is not
possible that a thing exists for itself for the very fact
that it is non-conscious. Nor again is it seen that two
non-conscious things exist for each other, as wood and
a wall do not serve each other's purpose.”

ag fafaeey @dsfy yoenfeEy: s=deage
729 1l $? ||

72. Disciple.—* But it may be said that the servant
and the master are seen to serve each other's purpose
though they are equally possessed of consciousness.”

Aaq , ATRESOETTE a9 fafiwass Aafyacm |
geffam  eEFa:  aftonmrmaRfy | @R ef
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73. Teacher.—"1It is not' so. For I speak of con-
sciousness belonging to you like heat and light to fire.
It is for this reason that | cited the example of the lights
of two lamps. Therefore, as changeless and eternal
consciousness, like the heat and light of fire, you know
everything ® presented to your intellect. Thus when you
always know the Self to be without any attribute why
did you say,” ‘l experience pain and pleasure again
and again during the states of waking and dream after
intervals of rest in deep sleep ?’ And why did you
say, ‘ Is it my own nature or causal ?* Has this delusion
vanished or not ? "

gegTh: TSy HIE—ATaT, AWE: @I saI-
Ag:, % g av fecewarai qama: | suyq | gegEai
eaq:fafgatita, syaqcam | FSTOBRIIARTIG
asi; g@@EAfalacagalEgenm Sediarsmraai
wa:fugadaar | aemgramsiafiass araq, s
TOTERAT FSFrrEeafafg: | au seamiy ag-

! For the non-conscious portion in each is of service to the
conscious portion in the other.

2 Superimposed on you, changeless, pure Consciousness.

3 See para 45 above.
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TUATFAATEGRE A GEATAT, AAFNIUR: T4
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74. To this the disciple replied, *“ The delusion,’
Sir, is gone by your grace ; but | have doubts about the
changeless nature which, you say, pertains to me.”

Teacher.—"* What doubts ? ”

Disciple.—"* Sound etc.,’ do not exist independently
as they are non-conscious. But they come into existence
when there arise in the mind modifications resembling
sound and so on. It is impossible® that these modifi-
cations * should have an independent existence ° as they
are exclusive of one another as regards their special
characteristics (of resembling sound etc.,) and appear to
be blue, yellow, etc. (So sound etc., are not the same
as mental modifications.) It is therefore inferred that
these modifications are caused by external objects. So
it is proved that modifications resemble sound etc,,
objects existing externally.” Similarly,’ these different
modifications of the mind also are combinations and
therefore non-conscious. So, not existing for their own

1ie, “I am liable to transmigration and misery and other than
the Lord who is ever free.”

* Sound, touch, sight, taste and smell.

3 Refutation of the Idealists.

4 je., sound consciousness, touch ~onsciousness, colour consci-
ousness, etc.

5 |t is only pure Consciousness that has an independent existence.

¢ like sound etc.
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sake they, like sound etc., exist only when known by
one ' different from them. Though the Self is not a
combination, consists of Consciousness and exists for
Its own sake, It is the knower? of the mental modifi-
cations appearing to be blue, yellow and so on. It must,
therefore, be of a changeful nature. Hence is the doubt
about the changeless nature of the Self.”

d JeEAIS—a Jwedd €49 | gFEasi ggAmEi
frada sriing: suesta wuftnficay geercafagy,
fregaggha sgefaarmiduela daaggury | afy
f aa ufonfuet Tq, advcafimafransrioefen
wIF, faada wafind, aur IfFzami cafqeay |

T ¥ quIscHATaq wafagagaivefsa: | o geeada
qaf 1l i |l

75. The teacher said to him, * Your doubt is not
justifiable. For you, the Self, are proved to be free
from change, and therefore perpetually the same on the
ground that all the modifications of the mind without a
single exception are (simultaneously) known by you.
You regard this knowledge of all the modifications
which is the reason for the above inference as that for
your doubt. lf you were changeful like the mind or the
senses (which pervade their objects one after another),
you would not simultaneously know all the mental
modifications, the objects of your knowledge. Nor are
you aware of a portion only of the objects of your

' The Self. 2 The disciple means the agent of the action of
knowing the modifications.

4
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knowledge (at a time). You are, therefore, absolutely

changeless.” *

- @a—susfuain ardl fafide, sweey: ge-
wqreRar |fy fAsga |l 9% |

76. The disciple said, “knowledge is the meaning
of a root® and therefore surely consists of a change ; *
and the knower,* (as you say) is of a changeless
nature. This is a contradiction.”

7| acaufifearal eugssgmET g | aY & e
qAT; @ gIeqqt AFATHE: ARAA: ITSTSTATEARSI-
qar 3fy sesfuaasia sawad | gur fofxfear gd-
AEATIFAAR qIeaqedq I, aga |l we |l

77. Teacher.—"It is not so. For the word know-
ledge is used only in a secondary sense to mean a change
called an action, the meaning of a root. A modification of
the intellect called an action ends in a result in itself which
is the reflection of Knowledge, the Self. It is for this
reason that this modification is called knowledge in a
secondary ° sense, just as the action of cutting (a thing),
producing and including the ultimate result viz., its
separation in two parts is secondarily called the mean-
ing of the root (to cut).

gegw: fBrsa srg—ag W, an freveanfaary+
afy eranul Towa: | wuql BR: Safafemanr

! Verse 7. Chap. 14 and verses 156—I158, Chap. 18.
2 To know. 3 For every root means an action,
¢* The disciple means the agent of the action of knowing,

5 See verses 53 and 54, Chap. 18.
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78. Told thus the disciple said, ‘* Sir, the example
cited by you cannot prove that | am changeless.”

Teacher.—"“ How ? "

Disciple.—"* For, just as the action of cutting, produc-
ing and including the ultimate change in the thing to be
cut, is secondarily called the meaning of the root (to cut),
80, the word knowledge is used secondarily for the mental
modification which is the meaning of the root (to know)
and which ends in the result that is a change in know-
ledge, the Self. The example cited by you cannot,
therefore, establish the changeless nature of the Self.”

TERATT—HARE T11q , afg Jaeseguzen): g |
freatuafoams ua i sosyr, 7 g arfdsany sq aear
sugfoa:, wea Suesar o || W} Ul

79. The teacher said, “ What you say would be true
if there were a distinction existing between the Knower
and Knowledge. For, the Knower is eternal Knowledge
only.! The Knower and Knowledge are not different
as they are in the argumentative ? philosophy.”

7 SuefeuwsEaAY grad: sAfafy || co ||

80. Disciple.—" How is it then that an action ends
in a result which is Knowledge »”* |
1 Pure Knowledge. * The philosophy of the Naiyayikas.

3 For Knowledge is spoken of as eternal in the previous para-
graph. A result cannot, of course, be eternal.
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eSqA— 0], SYLSEATNATSFATA §IH, % 7
g& aq cax ] @ g arewr faftraengaEam iy
gaxaq 1l < |l .

81. The teacher said, ** Listen. It was said (that the
mental modification, called an action) ended in a result
which was the reflection * of Knowledge. Did you not

hear it ? I did not say ® that a change was produced in
the Self as a result (of the modification of the mind). "

fisa ew—wd aff geed afy ajweafavafa-
qenYgsyeafia]y Il ¢= |l
'82. The disciple said, “ How then am I, who am

changeless, the knower, as you say,’ of all the mental
modifications, the objects of my knowledge ? "

& NEFAIT—AIAANE, AT Faesamad a7 ll¢3|)

83. The teacher said to him, “I told you the right
thing. The very fact (that you know simultaneously all
the mental modifications) was adduced by me as the
reason why you are eternally immutable.”

3Py waT, Feedfacdigefueasy afy msgrar-
I ZIAVY T ACEIRNILSEATAIAFEITTITACY €Y~
gAY, FEI9qY 49 || ¢¥ ||

84. Disciple.—" If this is so, Sir, what is my fault
when the mental changes resembling sound etc. and

! Para 77 above. 2] did not say that a modification ended
in a result that was Knowledge (the Self). 3 See Para 75 above.
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resulting in the reflection® of knowledge,® My own
nature, are produced in Me who am of the nature of
changeless and eternal Consciousness ? ”

gy, Tegd:, feg sifsgracg soow gfa
qREYEg 1 <4 |l

85. Teacher.—"It is true that you are not to be.
blamed. Ignorance, as I told you before,? is the only fault.’

afy wnaT, ggn § aA fafear aifty, w9 €an-
sTfad 0 ¢k |l

86. Disciple.—* Sir, why are there the states of
dream and waking (in me) if I am absolutely changeless
like one in deep sleep ? ”

d eRAI—iPg AFAA T4 Faaq || v ||

87. The teacher said to him, “ But you always
experience them (whenever they arise).”

aign. wgwaify, feg Rfscufifen, a g
eaaq |l ¢< |l

88. Disciple.—" Yes, | experience them, at intervals
but not continuously.”

4 qeeare—afé avrgd oA, 7 aaengd | Al
FARAAY Javaeaeaan Taa:fag, awad ug cam@ng |
fF= wwenfd @ &1 swead, safaaifteam,

! Para 77 above. ? Pure Consciousness. * Paras 48—50 above.
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'89. The teacher said, “ They are then adventitious
only and are not your own nature. They would surely
be continuous® if they were self-existent like Pure Con-
sciousness which is your own nature. Moreover, they
are not your own nature inasmuch as they are non-
persistent like clothes and other things. For whatis
one’s own nature is never seen to cease to persist while
one is persisting. But waking and dream cease to
persist while Pure Consciousness continues to do so.
Pure Consciousness, the Self, persisting in deep sleep,
whatever is non-persistent (at that time) is either
destroyed ? or negated ? inasmuch as adventitious things,
never the properties of one’s own nature, are found to
possess these characteristics ; for example, the destruc-
tion of money, clothes, etc. and the negation of things
acquired in dream or delusion are seen.

A7Yd WA, [aFacIRIR AWTEGH TR , €T~
wriftadiita, g @gIesw: | AqaFITIEN AT
R |l %o | |

1 And hence would always be experienced by you. 2In both
shese cases they cannot be regarded as really belonging to the Self.
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90. Disciple.—" But, Sir, when this is so, Pure Con-
sciousness Itself has to be admitted * to be adventitious
like waking and dream. For it is not known in deep
sleep. Or, (it may be that I have adventitious con-
sciousness or) am non-conscious by nature.”

9, 959, 43U | Sareasd Wq @NFgH
ygafa, uga | Sassmamia sewen sefag segAy
qq , A+GY AISFAFAISY | dgacaq QUq dAAFHA
Aifired 5 A $afq sqg=ar afig aFay | wEade
Taa: fagqumifReaaiam | Saracaeses g oA
a:fag: strurlyged A FHafag afag zwaq,
gagfasraa || {4 I

91. Teacher.—* No. (What you say is not right.)
Think over it. It is not reasonable (to say so). You
may look upon Pure Consciousness as adventitious (if
you are wise enough) ; but we cannot prove It to be so
by reasoning even in a hundred years, nor (can It be
proved to be so) even by a dull? man. As the con-
sciousness (that has for its adjuncts mental modifications)
is a combination no pne can disprove its existence for
the sake of another, its manyness and destructibility by
any reasoning whatever; for we have already® said
that whatsoever does not exist for itself is not

' The ideas, ‘] am a seer,” ‘I am a hearer,’ etc. showing con-
sciousness in one in dream and waking are absent in deep sleep
together with the two states. The disciple’s idea is : * When the
two states are not there in deep sleep, my consciousness is also
not there.’ 2 i.e., no one can be so dull as to prove It to be so.
. % See para 74 above.
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self-existent. As Pure Consciousness, the Self, is self-
existent no one can disprove Its independence of other
things inasmuch as It never ceases to exist.”

g safasQy 3fdaY war, ggn @ weandifa || QR

92. Disciple.—* But | have shown® an exception,’
namely, | have no consciousness in deep sleep.”

q | sargacarg | %9 sarara: { gzgdcaq 4 g3ty
gy sagd awaq | aff wnfyq wnaw, g oA
Ja=q swrwrgr f6faq eeq | gz afd ggR @ |
genrq veRT afadufy, @ g | a1 ag =fs: &aq Se-
wafufs aavwq | a1 & fegmaan 7 fefaq gefafs
afatafl, ar efy: cadqsaq | aff @59 swsafusam
Feeafnad fag eaa ua, F quomdyy | 9 fages
f§ wwrg: svaea gAgey ufifssfa afy samme |
ar g svar faan aRfssfa: aited, asge stufi-
fgfusvea cfsdara, ar & il geear ed-
sqifa.eaamr | sienfa qRioRdy warged ar A ai afy
JATONQEYT, TEANEAIT. | I9T HFAT Seoied  ar
DETFIYY 9@ AR ATARJIR+:, sracea-
ANEN, A AEqiRIEIal agaqr, agF acEqaa-
& il <R |l

93. Teacher.—*' No, you contradict yourself.”
Disciple—"* How is it a contradiction ? ”

! See para 90 above. 2 To the persistence of Pure Consciousness .
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Teacher.—" You contradict yourself. by saying that
you are not conscious when, as a matter of fact, you
are s0.”

Disciple.—" But, Sir, | was never conscious of con-
sciousness or anything else in deep sleep.”

Teacher.—* You are then conscious in deep sleep.
For you deny the existence of the objects of Knowledge
(in that state), but not that of Knowledge. 1 have told
you that what is your consciousness is nothing but
absolute Knowledge. The Consciousness owing to
whose presence you deny (the existence of things in
deep sleep) by saying, ‘I was conscious of nothing ’ is
the Knowledge, the Consciousness which is your Self.
As It never ceases to exist, Its eternal immutability is
self-evident and does not depend on any evidence ; for
an object of Knowledge different from the self-evident
Knower depends on an evidence in order to be known.
Other than the object the eternal Knowledge that is
indispensable in proving non-conscious things different
from ltself, is immutable ; for It is always of a self-
evident nature. Just as iron, water, etc., which are not
of the nature of light and heat, depend for them on the
sun, fire and other things other than themselves, but
the sun and fire themselves, always of the nature of
light and heat, do not depend for them on anything
else ; so, being of the nature of pure Knowledge It
does not depend on an evidence to prove that It exists
aor that It is the Knower.”

afaged ug sy s, A e fy S’ N
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94, Disciple.—'‘ But it is transitory knowledge only
that is the result' of a proof and not eternal Know-

ledge.”?

T | sam: fgenfrgeaay: fRwgm: | A &
oana: gAYy efaan wanfy: gur, A faar g
fagiw: sramead || Q4 |l

95. Teacher.—" No. There cannot reasonably be a
distinction of perpetuity or otherwise in Knowledge.
For it is not known that transitory Knowledge is the
result of a proof and not eternal Knowledge, as Know-
ledge ® Itself is such a result.”

. Teanat qwig: siygnE: | swtfaamt g aaafia-
&1, Fanfa: wlggq sfa fafw: sarigha < )l _& |}

96. Disciple.—" But eternal Knowledge does not
depend on a knower' while transitory knowledge
does so as it is produced by an intervening effort. This
is the difference.”®

fagr af§ enena: gwmig: @asfafy, aaofadyg-
adafd 1| Qs ,
97. Teacher.—" The Knower® which is the Self is

then self-evident as It does not depend on any
evidence (in order to be proved).”

1 True Knowledge is due to sense-perception, inference, testimony,
etc., when we see a jar, for example, with our eyes, we have what
" is called the true Knowledge of the jar. It is produced and there-
fore transitory. That is what the disciple thinks.

? Pure Knowledge which is the Self.

3 Pure Knowledge ltself. See paras 103 and 108 of this Chapter.

¢ One who applies a proof.

5 Between Knowledge eternal and transitory.

6 Eternal Knowledge. See para 93 above.
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qaEshy erdgrare:, fageng sfy ¥ ) A | #3-
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98. Disciple.—* (If the Knowledge of the Self be

independent of an evidence on the ground that Itis
eternal) why should the absence® of the result® of an
evidence with regard to the Self be not so on the same
ground ? "

Teacher.—" No, it has been refuted on the ground
that it is pure Knowledge that is in the Self.”’

quigRd. SAoRafafy:, sew afvcar e
ge7 aficar @ w3 AAmEr RgSTEYD | dd1ar «
aftcar sRafysda, a garzfagar | awgfsaed o=-
JEYEFI, qAIG: Afg=oraiy, aEqreaA=q: JAl,
geqreg+q gfd | cang =3[ gnrgfaegs | gAg-
UERA: AsqIAFAcaTY gdgcAgeefa: | 1% & aid
R garg: 3=31-vafa gaa-swos-Asgaiza fagai,
Ay wgafa: gaafasar €811 a9 gAig: swar
TqET TAART FATN SAARA: UG AFA: TOA-
amegadAify | widm erasafqear, a engfagar |
auT 3=orEn figacady, A =safgsacay | wig-

1 The disciple thinks that the Self does not exist as It is not
known by an evidence. * True Knowledge. See foot-note 1,
ara 94 above. 3 i.e., the Self is of the nature of pure Know-
edge and so It exists independent of every evidence. See paras

93 and 97 above.
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cgafaacisiy & ewd: swgen gFageRgEt
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99. “Whom will the desire (to know a thing)
belong to if the Knower depends on an evidence in
order to be known ? It is admitted that one who is
desirous of knowing a thing is the Knower. His desire
of knowing a thing has for its object the thing to be
known and not the Knower. For, in the latter case,
there arises a regressus ad infinitum with regard to the
Knower and also with regard to the desire to know the
Knower inasmuch as the knower of the knower and so
on (are to be known) ; and such is the case with regard
to the desire of knowing the knower. Moreover, there
being nothing intervening, the Knower, the Self cannot
fall into the category of the known. For a thing to be
known ! becomes known when it is distanced from the
knower by the birth of an intervening desire, memory,
effort or an evidence on the part of the knower. There
cannot be the knowledge of an object in any other way.
Again it cannot be imagined that the knower himself is
distanced from himself by anyone of his own desire etc.
For memory has for its object the thing to be remember-
ed and not one who remembers it ; so has desire for its
object the thing to be desired and not one who desiresiit.
There arises, as before, an inevitable regressus ad infinitum

lj.e., a thing to be known is distanced by the birth of an
evidence before it is known ; a thing to be desired is distanced by
the birth of a desire before it is desired ; a thing to be remembered
is distanced by the birth of a memory before it is remembered ;
and a tbini to be accomplished is distanced by an effort before it
is accomplished.
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if memory and desire have their own agents for their
objects.

79 AAIFRYAETGIIRY AFINA T qAET ©F1-
fgfa a1l 200 1l

100. Disciple.—" But the Knower remains unknown
if there is no knowledge which has for its object the
Knower.”

q, AIFY: AT HAwASARAIIAT | AXT-
favacy 5 wagedr q3aq TaE | AINfag AwAM
geeafarcAsalfa: svqa: qadya fagr avaify-
ngsuaErmay, sfr gt safeq | swand: <4-
*qIeATAY QY TR Afeed srrenq: wagasfs:,
A ENOHATATA, Sgacarg TUEd g19aed T AI=m|
gaq ! sy st sfwad wanf-
SAIMAIY, AlFAICaq | 99K d€q AqeqsAfaN: anl-
TUR: TEAAINNEY ATeRFAT TTaT, Ngriftanfug «g-
geatd, wUEd Tarq | 997 a9 969 SRty fa,
q &31 eNIeAA: Taeay | agETaRar & stenar-
TRAY: TATIeqqUYcafafig: | qERIg SfeRa: wegiet-
dyig faSarasNfag faga il Lo 1

101. Teacher.—'* No. The knowledge of the knower
has for its object the thing to be known. If it have for
its object the knower there arises a regressus ad infinitum
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as before.! It has already ? been shown that, like the heat
and light of the sun, fire and other things, the Knowledge
which is changeless, eternal and self-effulgent ® has an
existence in the Self entirely independent of everything
else. | have already * said that, if the self-effulgent
Knowledge which is there in the Self were transitory,’
it would become unreasonable that the Self existed for
Itself, and, being a combination, It would get impuri-
ties and have an existence for the sake of another like the
combination of the body and the senses. How ? (Reply)
If the self-effulgent Knowledge in the Self were tran-
sitory It would have a distance® by the intervention of
rpemory etc. It would then be non-existent in the Self
before being produced and after being destroyed, and
the Self, then a combination, would have an existence
for the sake of another like that of the eye etc. produced
by the combination of certain things. The Self would
have no independent existence if this Knowledge were
produced before it was in It. For it is only on account
of the absence or presence of the state of being com-
bined that the Self is known to exist for Itself and the
non-Self for another. It is, therefore, established that
the Self is of the nature of eternal and self-effulgent
Knowledge not dependent on anything else.”

~ ag uwq afy, wafs aame $9 aAg: awE-
&g Il LoR i

1 See para 99 above. ? See para 93 above.
$Br.U, 4. 3.9. ‘ See paras 64 to 73.
¢ And therefore producible. ¢ See para 99.
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102. Disciple.—* How can the Knower be a Knower
if he is not the seat of the knowledge produced by
evidences ?”

gead—uanran: fraed wfiaed « sefadieramEe |
Fanfafd anr | a=an: cgd=eiizgfsman afear,
FEEfWIIET a1, 7 eqEuRREy fad | qur arcaues
famany: weew wenfygawca afqgea swqae e
g1, ®IfAAer e geay sawrm 7m—Rsfa
agsan:, fasfa aaar zaf, aw faeaamfaes-
wasfy qraft arrgeasaegan 7 fageqd, FIARTATI-
fgfa 1l 20311

103, The teacher said, * The knowledge * produced

by an evidence does not differ in its essential nature
whether one calls it eternal or transitory. Knowledge
{though) produced by an evidence is nothing but know-
ledge. The knowledge preceded * by memory, desire,
etc. and supposed to be transitory, and that which is
eternal and immutable do not differ in their essential
nature. Just as the result of the transitory actions of
standing etc., the meanings of roots, preceded by
motion etc. and that of the permanent ones not so
preceded do not differ in their essential nature, and
there are, therefore, the identical predicates in the state-
ments, °‘ People stand’, ‘ Mountains stand’, etc. ; so,
the Knower, though of the nature of eternal Knowledge,

! True knowledge as opposed to delusion, See note |, para
94 above. . 2 See para 99 above.
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is called a Knower without contradiction inasmuch as
eternal Knowledge is the same ' as one produced by
an evidence (as regards Its essential nature).”

. gyrg frsa—faaranfacaseey arenq: srfafsa-
I S0 qGL >, g sienih, sga
AIQY, AGEACANAET T FIABINGZIA yaqer
gasid | agiflal g wEwo: fagda Sgacafafs
JIEATYIIGIA ATRqEAT €A || 2o¥ ||

104. Here the disciple starts an objection: "It is
not reasonable that the Self which is changeless and
of the nature of eternal Knowledge and not in contact
with the body and the senses should be the agent * of
an action like a carpenter in contact with an adze and
other instruments. A regressus ad infinitum arises if the
Self unconnected with the body, the senses, etc. were
to use them as Its instruments. As carpenters and
others are always connected with bodies and senses

there is no regressus ad infinitum when they use adzes
and other instruments.”

¢ g AUEATANEE PN FHed Aquaq
gfa F01 eURAq, aguFrAAfy FARAAR actged
FHON-ATHARIY , agugrasiy srrafgfa garg: cana-
5% sragedr soigrat ca /@ | A 9 AT sheAn
srafy, srfaafaran @eammE | oy sreag smeas
g fpal ®RAdifd Iq | 7 | Fw3eg cqa:fagear-
1 See para 108, ? Br. Su., 2. 3. 33, 40. |
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105. Teacher.—(Reply) ‘““ Agency is not possible
without the use of instruments. Instruments, therefore,
have to be assumed. The assumption of instruments
is, of course, an action. In order to be the agent of this
action, other instruments have to be assumed. In
assuming these instruments still others have to be
assumed. A regressus ad infinitumn is, therefore, inevit-
able if the Self which is not joined with anything were
to be the agent.’

“ Nor can it be said that it is an action * that makes
the Self act. For an action, not performed, has no
existence. It is also not possible that something
(previously existing) makes the Self act as nothing
(except the Self) can have an independent existence
and be a non-object. For things other than the Self
must be non-conscious and, therefore, are not seen to
be Self-existent. All things including sound ® etc. come
to exist when they are proved by mental functions
resulting in the reflection of the Self.

1 Br. Su., 2. 3. 33,40. The Self is not really an agent but only

apparently so. ? As the Mimamsakas hold. * Sound, touch, sight,
taste and smell.

5
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“One,’ (apparently) different from the Self, and
possessed of consciousness, must be no other than the
Self that is free from combination with other things and
existing for Itself only.

“Nor? can we admit that the body, the senses and
their objects exist for themselves inasmuch as they are
seen to depend for their existence on mental modifica-
tions resulting in the reflection of the Self.”

a9 F|EA1AT@ A S IR @9-
& 1l o% ||

106. Disciple.—" But no one depends on any other
evidence such as sense-perception etc. in knowing

the body.”

o, Wiy ud Tam | gfggeieg YgEmfy
aRanodgs fafg: | ada gfgamng | s o
fg Wq" ﬁm"ﬂ('ﬂiﬂﬂl gy ﬂmrf\gqmu[[-
e i fafe: | fafefft < saoes sanfy sE)-
qW, 81 9 FHIRN: FEEN WATHGRATAT TaE-
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107. Teacher.—" Yes, it is so in the waking state.
But at death and in deep sleep the body also depends
on evidences such as sense-perception etc. in order to
be known. Similar is the case with the senses. It is the
external sound and other objects that are transformed
into the body and the senses; the latter, therefore,

' The Naiyayikas hold that lsvara is different from the individual

g}:ﬁ;va{l;i:. view is refuted here. ?It is the position of the
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also depend on evidences like sense-perception etc.
in order to be known. | have said that Knowledge,'
the result produced by evidences, is the same ? as the
self-evident, self-effulgent and changeless Self. That is
which | mean by knowledge.”

FAE NIH—AXfA: TWORT B, FIeAAT-
wsqfq.easify ¥ fAsfiRgy | sgwa=nRE—a
frafafigg | ®u af§ sand: wosaq ! geen ety
qd! TARIRIFAFT TR, ageAlq | THQEIIaET
gfaae srfacda wafy | w1 gwoEl %S g Seaad
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108. The objector (the disciple) says, * It is contra-
dictory to state that Knowledge is the result of evidences
and (at the same time) it is the self-effulgent Self which
is changeless and eternal.”

The reply given to him is this: * It is not a con-
tradication.”

*“ How then is knowledge a result ? ”

“ (It is a result in a secondary sense :) though change-
less and eternal, It is noticed in the presence of mental
modifications called sense-perception etc. as they are
instrumental in making It manifest. It appears to be
transitory as mental modifications called sense-percep-
tion etc. are so. It is for this reason that It is called
the result ® of proofs in a secondary * sense.”

! Knowledge, according to the Charvakas, is an effect produced
in the body, a combination of the elements, like the effect of a
chemical combination. ? See paras 103 and 108. 2 See para 103
above. *The same pure Consciousness is thus called, in a
secondary sense, a knower, an agent, or the result of proofs. This
is the gist of the paragraphs from 94 onwards.
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109. Disciple.—** Sir, if this is so, independent of
evidences regarding Itself eternal and changeless Know-
ledge, the Consciousness of the Self, is surely self-
evident, and, all things, different from It and there-
fore non-conscious, have an existence only for the sake
of the Self as they combine to act for one another (in
order that the events of the universe may continue
uninterruptedly). It is only as the Knowledge * of the

! The substratum of the mental modifications by which they are
known (illumined). ‘
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mental modifications giving rise to pleasure, pain and
delusion that the non-Self serves the purpose of
another.' And it is as the same Knowledge and noth-
ing else that it has an existence.” So it does not really
exist at all. Just as a rope-snake, the water in a mirage
and such other things are found to be non-existent
except only as the Knowledge by which they are
known ; so, the duality experienced during waking and
dream has reasonably no existence except as the Know-
ledge by which it is known. So, having a continuous *
existence pure Consciousness, the Self, is eternal and
immutable, and, never ceasing® to exist in any mental
modification. It is one without a second. The modifica-
tions themselves cease to exist, the Self continuing to
do so. Just as in dream the mental modifications
appearing to be blue, yellow, etc. are said to be really
non-existent as they cease to exist while the Knowledge
by which they are known has an uninterrupted con-
tinuous existence ; so, in the waking state also they are
reasonably really non-existent as they cease to exist
while the very same Knowledge continues to do so. As
that Knowledge* has . no® other knower it cannot be
accepted or rejected by Itself. As there is nothing else

(except Myself the aim of my life is fulfilled by
your grace).”

! Consciousness, the Self. 2 The non-Self has no existence in-
dependent of knowledge unlike that of Prakriti (the material
cause of the universe) spoken of in the Sankhya philosophy.

3In all experiences such as‘ jar consciousness’, c{)th con-
sciousness ’, etc., consciousness persists and is therefore real
while jar, cloth, etc. do no persist and so are unreal. * The Self.

5 Because It is Self-evident.



70 A THOUSAND TEACHINGS

adAfy | wwr erfaen, afefre: da siswceaw-
@wor: | g€ar erfamman: fer faafisr | A9 & W
qIAISTA | a9 sacEang: @rgRiasafy, dangar-
rgRIsEifa 11 220 1l

110. Teacher.—‘ It is exactly so. It is Ignorance*
"due to which the transmigratory existence consisting of
waking and dream is experienced. It is Knowledge
that brings this Ignorance to an end. You have thus
attained Fearlessness.” You will never again feel * pain
in waking or in dream. You are liberated from the
misery of this transmigratory existence.”

sifafat 1 qee i
111. Disciple.—" Yes, Sir.”

! See para 49 of this chapter. ‘2 Brahman. Br. U, 4. 2. 4.

3 See para 48 above and foot-note.

;This word, not translated, indicates that the chapter is at an
end.
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CHAPTER III

REITERATION AND REFLECTION'

gagui  SYrAgUATITAFIOIT  AgtgaTATiEi
TREeamiggsad | wfqgRaay Qo arEHAFE-
qafagad:, 937 soifasfiruseifa saffor sasftaeq,
gfa a=araqrag || LR 1)

112. This method of repetition is described for those
who aspire after supreme tranquillity of the mind by
destroying accumulatad sins and virtues and refraining
from accumulating new ones. Ignorance causes
defects.” Defects produce eftorts of the body, mind and
speech. And through these efforts are accumulated
actions having desirable, undesirable and mixed results.
(This method is described here) so that there may be a

cessation of all these.
a9 YSITARBICET=aA RAwamon s fEawcatg
TeAft qg ar fagramrE:, deswa afkoami aw

! See Sankaracharya’s Vakyavritti 49.
2 Desire and aversion.
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derfiam | Maraits gEs | 37 9 gmasa; 9g-
I Aasnata: | @ R gegge: swawadaftean
sergfg Rofomagaaadaniamfimtafidaat-

sRfmi@adftmasamin:, ameda 1 gagem-
AwEAion | afgmigeara afgmar aamsIIgafy-

oo || 2232 |l

113. As they are perceived by the ear and the other
senses the objects called sound, touch, sight, taste and
smell have no knowledge of themselves or of other
things. Transformed (into the body and other things)
they, like brickbats, are (known to lack in the said
krrowledge). Moreover, they are known through the
ear etc. Being the knower that by which they are known
is quite of a different nature. For, connected with one
another those sound and other objects are possessed of
various properties such as, birth, growth, change of
condition, decline, death, contact, separation, appear-
ance, disappearance, cause, effect and sex. All of
them produce various effects like pleasure, pain
and so on. The knower® of sound and the like
is of a nature different from theirs as It is the

knower.

a9 QTR Suevanrs; degam far o R-
duefia || 2¢% |l

wegEg safameaAE, fRwadat sewif,
frd: sgafRfin: @:, afdm saudwearRaam-

' The Self.
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mifgfasd:, af eFcaurd wgafio wfafe o798
afied wnd srgFagei afed dradse. wg -
gy swqaficaa Aig | sra oa a wsrfafar af:
gfgat | «raY ai % shsafy ghifenirfariacar-
Rewor; wez: | wfAfe & 98 wRAAa o fua:
wsgY addq, sTfam qudg, wfAfeam | ag /@
ARy aresmEafy sggeaga i | cada waRar-
ada, afgddw  fideomgstmisadrgaiie-
o afid:, B Hha adeararfyfi: amreg-
sfafacm, 7 an sifaq e afggifeam aeg-
Fearq. 533, savm a1 gdwmarzfn | agr seamrn-
qq, afgdtsm fafd: shsawafegt:, sevEr
a uq sifug v gfgat fsad | aur @EAeS,
afadiva franfd: agureesnsgiesad: qeghght:
qfudia:, sracwwes AW A wiwq g gfgat
fiead | qur eaameda, afgdR: kil gsaag-
JuAIRRa0r:, SR EET A AR WA i gfgat
a3 | ‘ argsgRTmmeTerd quis  faweaTe
a7 gfa 73 1 Qs |l

114, 115. Distressed by sound and other things
experienced, the knower of Brahman will thus practise
repetition :

“l who am of the nature of Consciousness, not

attached to anything, changeless, immovable, imperish-
able, free from fear, extremely subtle and not an object,
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cannot, for the very fact of my being not attached, be
made an object and touched by sound in general or by its
special forms such as, the notes of the gamut, praise,
etc. which are pleasant and desirable, and also false,
terrible, insulting and abusive words which are
undesirable. So there is no loss or gain due to
sound. Therefore what can sound, pleasant or un-
pleasant, consisting of praise or blame do to me ?
Pleasant or unpleasant sound regarded as belonging
to the Self glorifies or injures an ignorant man
on account of indiscrimination. But it cannot do
even the slightest good or evil to me who am a
man of knowledge. (These ideas should thus be
repeated.)

" Similarly, no change consisting of gain or loss can
be produced in me by touch in general or by its special
forms such as fever, colic pain, etc., coldness, hotness,
softness or roughness which are unpleasant. Again,
pleasant touches connected with the body or brought
into existence by external and adventitious causes can
likewise produce no change in me inasmuch as [ am
beyond touch like the ether which, when struck with
one’s fist, does not meet with any change whatever.

“ Likewise, as I am entirely unconnected with sight
no good or harm is done to me by it either in its
general form or in its special forms pleasant or
unpleasant, such as, ugly sights.

*“ Similarly, Independent of taste ]| am not harmed or
benefited by it either in its general form or in its
special forms ‘such as, sweetness, sourness, saltiness,
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pungency, bitterness and astringency, though accepted
as pleasant or unpleasant by the ignorant.

“Thus I who do not consist of smell cannot be
harmed or benefited by it either in its general form or
in its special forms such as, flowers, fragrant pastes,
etc. considered to be pleasant or unpleasant. For the
Sruti' says that | am one who am ‘ eternally devoid of
sound, touch, sight, taste and smell’.

9 a o3 amEn gs3Ia: J aduser i,
dIAEFA  NAWEN A FOGIAGIAERO T,
s=\rgaafiear] dgacag gafkarg | a3 ©q afd
fagst an 7 s g @ syrEiay ar srftq | a=
afy sfaq feammfwE@a B sfed ar sgaga
ferseenel, awsa SZIEY @ | qEg wfavaear-
FRA—‘ yrsamsanfawcAIsy’ gfy ©ma: | aur qasi
qearafy Jami AfwE:, wffgacan | ¢ seRasa-
AgIEIsY ’ gfa wga: | arfy gdfrzadeamagssy
ngemi favdami 9 FaifraRegggn, o S
qRiqnifRaif:, @ quda, 7 g afy ssi ead e,
‘R FAIFY ava:’, ‘A HWOM agy A waE,
‘gmgraFa] oe:’, ‘q fecad dwg@d gm:?
gaTigfaenfng: | wArwITgas swEsan g 9y
3G | ewAm sgac@fysaIld, gaearasang, AW
gatfor syfegreata, ficaa: afifrasarfa adifig-
s Il 4%

! Kath, U, 3. 15. ‘
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116. “ Moreover, sound and the other external
objects transformed into the forms of the body,
the ear and the other senses through which they are
perceived, are transformed into the forms of the two
internal organs, (the intellect and the mind), and also
into those of their objects.’ For they are connected and
combined with one another in all actions. When this
is so, | who am a man of knowledge have no one be-
longing to me as a friend or a foe nor have I anyone
indifferent belonging to me. Anybody, therefore, who
wishes to connect me with pleasure or pain, the results of
his action, through a false egoism, makes a vain effort.
For | am not within the reach of pain or pleasure as
the Sruti® says ‘It is unmanifested and inscrutable ’.
Similarly, I am not changeable by the action of any of
the five elements as 1 am not of an objective nature.
Therefore the Sruti® says ‘It cannot be cut or burnt’,
The merit or demerit arising out of good or evil done
to this combination of the body and the senses on the
part of those devotional or adverse to me will be
theirs, but will not touch me who am devoid of old
age, death and fear as the Sruti and Smritis say ‘It is
not pained by omission or commission’, ‘It’ is not
harmed or benefited by any action ’, * Unborn,* compris-
ing the interior and exterior ' and ‘It” is beyond the
pain felt by the people, and unattached’. The supreme

‘reason (why | am unattached) is that nothing really exists
except the Self ”.
! Pleasure, pain, etc. 2 Bh. Gha, 2. 25. 3 Bh., Gita, 2. 24.

‘Br.U, 4. 4. 22. Br. U, 4.4.23, ‘Mu U,2.1.2.
7 Kath. U, 5. 11.
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As duality does not exist the portions of the Upani-
shats regarding the oneness of the Self should be studied
to a great extent.'

Here ends the prose portion of A Thousand Teachings
written by the all-knowing Sankara.

! The repetition of the last word in the text sh that th
portion of the book is concluded. xt snows that the prose
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Part II (Metrical)

SUGHGIFOE, 1| 9

CHAPTER 1
INTRODUCTION

Qe @9 99 |ITNIETHA |
geaafINardis aeh qafqy a3 1 L 1l

1. 1 bow down to that all-knowing?® One which is
pure Consciousness, all-pervading,® all,’ residing in the
hearts* of all beings and beyond all objects * of know-
ledge.

qRTeea fear: |t graeamaagfaen |
sgfaaadgrl ag 33 a9 || R ||

! Brahman, the all comprehensive Principle. It, like the sun,
illumines everything without being an agent.

? Just as a rope pervades the snake in a rope-snake.

3 Because It is the material cause of everything.

4 The Sanskrit word literally means a cave. Here it stands for
the intellect of which the Self is the witness.

5 Primeval Ignorance and all its modifications.
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2. Now' then’ the Vedas begin to describe the
knowledge of Brahman after dealing with all actions ®
preceded by marriage and the installation of sacred
fire.*

SRIOT gAYy 35y Srarfyd |

g9 Tarai aaY any geas aq: fean || 3 ||
qHTyAf qdisaed YgavTeayr g |

o fAAegNsy g@eEmAgT |l ¥ |

3, 4. Actions, (both enjoined and prohibited), bring
about one's connection with the body ; when the con-
nection with the body has taken place pleasure® and
pain’® most surely follow ; thence come attraction and
repulsion, from them actions ® follow again, as the results
of which merit and demerit appertain to an ignorant’
man, which again are similarly followed by the con-
nection with the body. This transmigratory existence
is thus going on continually for ever like a wheel.

@ aeq g warfgfy agrafasas |
aGIfEd AR a4y fsad W |l @ 1)

1 In the knowledge portion of the Vedas (for the benefit of seeckers
after liberation).

* After one has acquired the qualifications such as, self-control
etc., in order to be able to gain the knowledge of Brahman.

3 Both enjoined and prohibited.

¢ Sacred fire is established at the time of marriage. It burns
corétinul:)usl‘y throughout one’s life and with it one’s body is burnt
at death.

5 The effects of merit and demerit. The Bliss of Brahman
is not such an effect.

6 All efforts of the body, mind and speech. 7 One who was
not got the knowledge of Brahman.
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5. The cessation® of Ignorance’ is desirable as
it is the root of this transmigratory existence. Hence
a delineation of the knowledge of Brahman through
which comes liberation (from Ignorance) is com-
menced.’

a7 sriafigea: |
ATETREATIgIoY & ugegay waa |l & |
QIENATA B NNF Y3 |
acrif:Saarata fAFas fadtad || |l

6, 7. Not being incompatible with Ignorance actions
do not destroy it ; it is knowledge alone that does it.
Ignorance not being destroyed, the destruction of desire
and aversion is not possible. Actions ‘ caused by impuri-
ties® are sure to follow in case desire and aversion
are not removed. Knowledge alone, therefore, is taught
here ® so that liberation (from Ignorance) may be accom-

plished.

ag %9 a1 fed w3s% sttaw afy |
faaran: sgwificas Mg afx Fag aSsq 1l <

8. (Objection) Obligatory duties should be performed
(along with the practice of knowledge) as long as life
lasts,” because these duties co-operate with Knowledge
in producing liberation.’

! Just as a snake ceases to exist immediately on one’s having the
knowledge of the rope in a rope-snake. ? Primeval Ignorance veil-
ing Brahman. 3 In the Upanishats. * Efforts of the body, the
mind and speech 5 Desire, aversion and delusion. ¢ In the

Upanishats. 7 ish. U, 2. 8 Objection, verses 8—11 (line 1).
6
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a1 faqr aur $7 SYFacrf@a; |
ggaTgERaET 14 H4 ggghe || < |

9, As they are equally enjoined® obligatory duties
and knowledge (should be practised together). They
should be undertaken by those who aspire after libera-
tion because Smritis® speak of sins ? also (arising out of
the omission of those actions).

aq yaner faar awaiisatgaaa |
AIfASAY adarag gasatscadad || Lo |
qar gawer e &9 fMInlud |

. 539 HfafRofka 7 =9 afdgea: 1l 22 )

10, 11 (first line). You may say “ Followed by a
sure result Knowledge does not depend’® on anything
else.” But it is not so. Just as Agnishtoma,’ though
followed by an unfailing result,’ depends on things®
other than itself ; so, knowledge, though bringing about
a sure result, must depend’ on obligatory duties.

11 (last line). (Reply). Some people hold this
view. (We say :) No. As it is incompatible with actions
Knowledge does not depend’ on them (in producing
its result).'

1§sh. U., 11. 2 The whole body of the sacred tradition or what
is remembered by human Teachers. % See Manu Sambhita,
11, 44. ¢ Liberation. % In order to produce liberation. ¢ The
name of a particular Vedic sacrifice. 7 Higher regions, where
there is pleasure higher than in this world. 8 Accessories such
as, chanting of certain Vedic hymns, reading of certain verses and
the knowlegge of certain gods. ? Though it depends on actions
for its own birth. 10 Liberation.
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framan: afigs i =3 earafiaEe: |
fafsuengfga ffdie asifdar Il = )l

12. Accompanied by egoism' actions are in-
compatible with Knowledge. For it is well-known here
(in the Veddntas)’ that Knowledge is the consciousness
that the Self is changeless.®

a8 wat Adg ARy $q 933 |
qecadtar waAfgar sy w3fEfe | 3 )

13. Actions have their origin in the consciousness
that one is a doer and has the desire of having the
results of what one does, Knowledge depends on a
thing, (its own object and also on evidence), while
actions depend entirely on the performer.

wIEOIRRIfa ey gfgfhatst |
sfy qeaANIETY FR Fg sAIEAfad || 8 ||

14. The Knowledge (of one’s own real nature)
destroys the ideas of doership etc.' (on the part of
oneself like the right Knowledge of the nature of the
desert which destroys) the conviction of there being
water in it. When this is so how can (a man
of Knowledge) accept’ them as true and perform
actions ?

1E.g., '] am a Brdhmana' etc.  * Literally, the final portions of
the Vedas. 3%l.e., Brahman ltself. So, a man of Knowledge can
have nothing to do with agency of actions.

4 All the grammatical cases are meant.

5 For without accepting them as true actions are not possible.
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fregcaga: Tod %9 %g 9 |
wga fagar aenresd ¥4 gEgo (| 2 |l

15. It is, therefore, not possible on the part of a
man of Knowledge to have Knowledge and perform an
action at the same time as they are incompatible with
each other. So, one who aspires after liberation should
renounce actions.'

yerRfriior 3R ot fase |
qrfrai agfaaiey aracsRfafradg || ¢ |l

16. The natural® conviction on the part of the people
that the Self is not different from the body etc.} arises
through Ignorance. The Vedic injunctions (and prohibi-
tions) are authoritative as long as it prevails.

AfRdify FoPadaeaadfva: |
srfafreRa s aarfaer faafdar || o |l

17. The Self is left over by negating the body etc.
by the Sruti,' * Not this, not this,” so that one may have
the Knowledge of the Self which is devoid of all attri-
butes. Ignorance is brought to an end by this
Knowledge.

feran ar %4 . 9g3a qwma: |
FEcdfAASHY ggaERft F33 1| L< |

1l.e, (1) those of which the results are desired, (2) which are
prohibited, (3) that are obligatory and (4) those the performance of
which becomes necessary on certain special occasions.

? ].e., not arising from the teachings of the Sdstras.

3l.e., the body, the senses, the mind, the intellect, vital force
and their properties. ‘Br. U, 2. 3.6.
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18. How® can Ignorance, once negated (by Vedic
evidence), arise again ? For it is neither in the inner-
most Self which is only one’ without a second and
without attributes nor in the non-Self.’

qIZET: 9qgA Al WY o waa |
geedifa = faam aemfgamsagifasr 1 LR |

19. How can there again be the idea‘ that one is a
doer of actions and experiencer of their results if Ignor-
ance does not arise after there has grown the Know-
ledge, ‘| am Brahman’ ? Knowledge, therefore, is inde-
pendent of actions (in producing liberation).

I Afgegar Fna: g oa i |

FAEY) ArAaFT eyl o || so )
syatd gd FeaTeAS BN gugha: |

s fwafiead admfivdtad || 22 I

20, 21 (first line). Therefore, it is said by the Sruti

that the renunciation of actions including mental ones
(catalogued in the Ndrdyanopanishat)’ is superior to their
performance. Again immortality is heard of in the
Brihaddranyakopanishat® which says *“ This’ alone.”
Hence they should be renounced by those who aspire
after liberation.

! This verse is an answer to the objection that Ignorance, though
negated, m?\r prevail again. 2 So, the Self cannot cause Ignor-
ance. 8 No category in the domain of the non-Self can cause
Ignorance as all such categories are caused by it. ¢ So, actions,
naturally depending on this idea, become impossible then.

®Na. U.78. ¢4.5, 15. 7 1. e., knowledge alone, independent
of actions, is the cause of immortality (liberation).
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21 (last line). We give the following reply ' to the
objector who quoted the example of Agnishtoma.’

AFBFACACTICHIBIFIATS HIT: |
fam afgedamaY soreay faeay w3 1l k] U

22. Knowledge is quite opposite in nature to that of
actions like Agnishtoma etc. for they are accomplished
with the help of many® materials and differ in the
quality * of the result of each individual performance.
The example, therefore, is not parallel.

FeuTfgacESIAAIgFABA TG |
q fua\qseaﬁéa faaeafonndara || 3 |l

23. As it produces a result (variable in quality) the
Agnishtoma sacrifice, like agriculture etc., requires
subsidiary ° actions® other than itself. But what else
will Knowledge depend’ on ?

AT A€AT JEAEHIT 3597 |
HEFHSIIY AT arcrafas: || w0

-24. It is only one having egoism® that may incur
sin (by the omission ® of duties). A man who has got
Self-knowledge has neither egoism nor a desire for the
results of actions.

' Verses 22 and 23. ? See verse 10 above. 3 The perfor-
mance of such an action becomes efficacious only when prescribed
articles, ‘mantras’ (Vedic formulae) etc., are used. * Chh. U, I,

1. 10. 5 Sea footnote 3, sloka 22.  © So that the quality of the
result might be better. 7 Because liberation, the result of Know-
ledge, does not vary in quality. 1. e., the idea that one is an

agent and experiencer. % See verse 9 above.
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AEMERIEIATT GarRfEed |
sgfaefaarrg aresayefasfaag 1 2w |l

25. The Upanishats® are, therefore,” commenced in
order to teach the Knowledge of Brahman so that
Ignorance might be removed and transmigratory ex=
istence might for ever come to an end.’

qygfagaea fefy afezgda |
AeSYFOINTaTg TAlg: ATt || 2§

26. The word ‘ Upanishat’ is derived from the root
‘sad’* prefixed by two particles, * Upa’'® and ‘ni’°® and
followed by the suffix ‘ Kvip’. So, that’ which loosens
the bondage of birth, (old age), etc., (enables a man to
approach Brahman) and destroys birth, (death), etc., is
called Upanishat.’

! Upanishadic texts are meant. ? As independent of actions
right ‘knowledge produces liberation. 3 This verse states the main
conclusion of the Chapter. .

¢ This root has three meanings, (a) to slacken, () to move and
(c) to destroy. ® Near. 6 Certainly. " The Knowledge of
Brahman. 8 In the primary sense, the books are so called ina

secondary sense only.
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CHAPTER 1I

NEGATION

afigrasacamadify it |
g gfud sgfager afvema | ¢ )

1. Impossible' to be negated the Self is left over
on the authority of the Sruti, ‘ Not this, not this. ' So, the
Self becomes clearly known on the reflection, ‘I am
not this, I am not this.’ *

e g RguTenYeyr aISIERTYET |
faRgreRzacarcar  gantaal siq || 2 |

2. The consciousness of egoism (i.e., the mistaken
identity of the Self with the body etc.) has its origin in
the intellect’ and has for its object what * is based on
words® only. As its very nature and origin are both
negated (by the Sruti, ‘Not this, not this’), egoism ® can
never again’ be regarded as founded on any evidence.

! For the Self is the witness of the process of negation itself.

2].e., | am not the body, the senses, the mind, the intellect and
the vital force. But | am the witnzss of all of them.

3 The object portion in the consciousness ‘1. While using the word
‘I’ people mix up Pure Consciousness and the intellect. The
intellect is the object portion of the consciousness ‘I ’, Pure Consci-
ousness is the non-object portion. * Name and form. * Chh. U,,
6. 1. 4-6. © Though as old as time itself and experienced by beings
birth after birth. 7 After the nature of the Self has been known.
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qEgferarfen e smad af: |
zfis: caq fag: wecarcy 7 aeaa || 3 |

3. A following * knowledge does not arise without
negating ? the previous® one (e.g., the knowledge of the
rope does not come without destroying that of the
snake in a rope-snake). Pure Consciousness, the Self,
only has an independent existence and is never negated
as It is the result* of evidences.

3¢ aanfasmeg ih%ﬁﬁlﬁ{ﬁﬂ‘{l
FAZTITCH ageeardi afavaa || ¥ ||

4. One attains one's own innermost’ Self by
crossing ° the forest of this body infested with ferocious
beasts of grief, delusion, etc., like the man’ of the
country of Gandhara who crossed the forest and
reached his own country.

1 The right Knowledge of the substratum. 2 So, the Knowledge
of the Self does not arise without destroying the previous Know-
ledge of egoism etc. 3 The superimposed Knowledge. * See paras
103 and 108 (Part I).

5 It is the innermost because It is the substratum of the intellect,
the mind, the vital force, the body, etc., each of which is supposed
by the ignorantto be the Self. ¢ By discriminating the body and
the mind from the Self. 7 The story runs thus: This man, with
his eyes covered and thrown in a deep forest far away from his
own country, was very miserable and was crying loudly in order
that the covering of his eyes might be removed, when a kind
man did it and indicated the path to his country. The man then
did reach his own country by remembering the instruction of the

kind man. (Such is the case with the disciple and the teacher.)
See Chh. U, 6. 14,
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CHAPTER III

SELF-BRAHMAN

SaEERAT TarraEEdify aredq |
ArenT Ataasedifa faar assafmafds 1 ¢

-1. The aspirant cannot know that he is Brahman
if It be different from the Self. (It then contradicts the
Sruti) But if he has the conviction that he, the Self, is
Brahman (there is no contradiction to the Sruti). This
is (right) Knowledge which destroys Ignorance.

ARAAISFIE AgHl AEY@AIZA! Har: |
wRaedsed % A: eagened geadiggfa: | |

2. What would be the use (of the description by the
Sruti) of the qualities, ‘ not? large ’ etc. if they were the
qualities of one® other than the Self, it being not* an
object of search ? But if Brahman (with these qualities)
is the Self the ideas® such as, largeness, smallness, etc.
are negated ® from the latter.

! Which falsely shows that there are things other than the Self.

*Br. U, 3. 8. 8. 3 Personal God. * For it is other than the Self.
See Br. U, 1. 4, 7. % Superimposed on the Self. ¢ And thus libera-
tion is achieved.
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frearsarafiiend adtseerR qoar |
o ARG gegarau & aq i 3 |l

3. Know, therefore, that the Sruti, ‘ not large ’ etc. is
meant to negate the false superimposition (of largeness,
smallness, etc. on the Self) as it would be a description
of a void if it were meant to negate those qualities from
one other than the Self.

ICEARY T4 TITHA 574 |
7qToN GAAT: PN 3fa qrAgS a9 || ¥ ||

4. Moreover, the saying,' ‘ devoid of the vital force,
devoid of the mind and pure’ would be unmeaning if
these qualities were meant to be negated from one
other’ than the individual Self, the aspirant.

! Mu. U, 2, 1, 2, 2 Forthe vital force and the mind are possessed
by none other than the individual Self, It possesses them owing
to Ignorance which is removed by this negation.
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CHAPTER IV

THE NATURE OF RIGHT KNOWLEDGE

HETIIATS aggagaafceday |
. AETAATPIS BT BN qqgky | L 0l

l. How can those actions of which the root is
egoism ' and which are accumulated in the mind pro-
duce results when they are burnt? by the fire of non-
egoism, (the right Knowledge that one is neither the
doer of actions nor the experiencer of their results) ?

TLANTANE: TATHAFAHHT & 597 |
AfAQY wod acEarET=BIAY eag=aany || < ||

2. (The objector). Actions burnt by the fire of
Knowledge may produce results like the seen ones (of
the actions of a man of Knowledge). (Reply). No.
- They are due to another cause.®* (The objector). I ask

! Identification of oneself with the gross and subtle bodies.

Hence, actions accumulated in previous births are not obstacles
to liberation when the Knowled§e of Brahman arises.

3 l.e., those actions of past lives which have given birth to the
present body and have begun to produce results.
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you how there can be actions® when egoism?®is de-
stroyed. Please answer.

FErqIEE NGRS AT af3ed iy |
sfiga & satesarea sgzaa |l 3 |

3. (Reply). Such actions® produce their results by
overpowering the Knowledge of Brahman in you, be-
cause they have the power of producing the body etc,
Knowledge, however, becomes manifest! when* the
results of these actions come to an end.

ATETET T UI AW q09 T FA0: |
eRdIEaqIIe Fard JqEa g U ¥ ||

4. As knowledge and the experiencing (of pain and
pleasure) are both results of actions that have given rise
to the present body and have begun to produce results
it is reasonable that they are not incompatible with each
other. But other kinds of actions® are different  in nature.

JERATFIATAIA SERAJTANIH |
[eR+q NITET § AsFAMN g=ad |
qa: aafug fag gavmserfuadfa: 1 « ||

! Even those actions that have begun to produce results.

2 For egoism is the root of all actions. (See the previous verse.)

3 See Footnote 3. Verse 2,

* They come to an end only when they are exhausted by being
experienced and one gets absolutely disembodied freedom.

> (1) Actions accumulated in previous states of existence and (2)
those that are done in this life after the realization of Knowledge.

® For Knowledge destroys accumulated actions and makes im-
potent those that are done in the present life after the attainment
of Knowledge.
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5. The Knowledge of one’s identity with the pure
Self that negates the (wrong) notion of the identity of
the body and the Self sets a man free even against his
will when it becomes as firm as the belief of the man

that he is a human* being.
All? this, therefore, is established. And reasons

have been already given by us.

1 |[dentifying himself with the body.
2 The compatibility of Knowledge with the actions that have
begun to produce results and its incompatibility with other kinds

of actions.
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CHAPTER V

ERROR IN UNDERSTANDING

TAAEY INZTFY AEtTga AT |
FHATNNATSFAIqeRg g East || ¢ |l

. People do not receive Self-knowledge on ac-
count of the fear that their duties (according to their
castes and orders of life) would be destroyed like
Udanka ' who did not accept (genuine) nectar which, he
thought, was urine.

[That people do not like to receive Self-knowledge
is due to their ignorance of the real nature of the Self
and a wrong and false conception about It.}

gfgeamzdiarcar saradia T 72499 |
ATAET YT FRATCAZEHATCERIAA: 1| ] ||

"This man practised much austerity in order to please Vishnu
so that he might get nectar from him. Vishnu was pleased and
sent Indra with a pot full of nectar to give it to Udanka. Indra
wanted to deceive him and in the guise of a Chandd/a he hung the
pot containing nectar from his waist. The pot was hanging in
such a way that urine would fall into it if Indra were to make
water. When he appeared before Udanka in that fashion and
offered him the nectar the latter thought the pot contained urine
and refused to accept the nectar.
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2. The Self seems to be moving when the intellect
moves and It seems to be at rest when it is at rest on
account of Its identification * with the intellect like trees
appearing to move in the eyes of those who are in a
moving boat. Similar is the misconception® about
transmigratory existence.

MNeyeq qifadredAa anrai U g4 |
sreAA: dgfacaggamdiafa & i 1 2

3. Just as trees are thought to be moving in a
direction opposite to that of a moving boat by a man
in it, so, transmigratory existence is (wrongly) thought
to belong to the Self (by a man who has identified
himself with the intellect). For there is the passage in
the Sruti, ‘ as?® if at rest.’

Sacasfafasaa samy Y & srad |
ga: wsgifgfauiasda argad s || ¥ 1

4. The modifications of the intellect are pervaded
by the reflection of Consciousness when they come to
exist. So the Self appears to be identified with sound *
etc. This is the reason why people are deluded.’

JaawrcaagREaed S a3%T aq |
FTAIASTANS T AYSTAAY RAT || 4 ||

1 Due to ignorance. ? For people make the mistake of believ-
ing that transmigratory existence belongs to the Self instead of to
the intellect. $Br.U., 4. 3.7. 4 The objects of the modifica-
tions of the intellect i.e,, the body etc. % For unable to distin-
guish between the Self and its retlection people attribute the pro-
perties of the intellect to the Sellf.
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5. As it is the object of pure Consciousness and
exists® for It (the ego’ is not the Self). Pure Conscious-
ness is the universal Self* when the object portion* is
rejected.’

! For the agency and exlperience of the Self is due to the
suyerimposition of the ego on It.

See footnote 3, verse 2, Chapter 2.

3 What appears to be the individual Self owing to the proxi-
mity of the ego before the attaiment of right knowledge is known
to be no other than the universal Self when the discrimination of the
Self from the ego has been accomplished.

¢ The object portion of the consciousness ‘[ °, i.e., the ego.

5l.e., when the identification of the Self with the ego is known
to be due to a wrong conception.

7
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CHAPTER VI

NEGATION OF ATTRIBUTES

foar a9 g Taq arcar fafdrsad |
a9 e ador Ja A frdsa@ 1 L 1l

1. The Self Itself is not qualified by an arm which
has been cut off and thrown away. Similarly, It is not
qualified by any of the remaining things® by which It
is (thought to be) qualified.’

AEHTRA®A EEdq o aq fadgony |
FATCHERR TERTSHY Jh: SaEeor: || < I
2. Therefore all the qualifications are similar to the

arm (cut off and) thrown away as they are all non-Self.?
So the Self is free from all qualifications.

fRvufid ad aradeter auqr |
srfyamsaTae: € wa AERETREIT | 2 |

1 The gross and subtle bodies and their attributes.
2 See verses 91-94, Ch. 18,
3 For they are all superimposed on the Self.
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3. It is reasonable that, like ornaments,’ all these?
are qualifications (of the Self) owing to superimposition
through Ignorance. When the Self is known they prove
to be unreal.

FRAHT I AW NAGeTS ¥ |
arefiafy agme satmrgesd & ag 1 ¥ |

4. After rejecting the object portion® one should
accept the Self as the knower* free from all qualifica-

tions. The ego,” the object portion, is also like the
part of the body cut off.’

qEAFEAIRINM q: | éa‘!sm‘t o |
faeqaay a3 Ry wfaagdar ||«

5. The Self of which the whole of the object portion ’
is the qualification is different from it. Bereft of all
qualifications It has an independent existence like that
of a man® possessing a variegated'cow.

sTURISERIT ArsaY Aredfy aes: |
og safy Rrsiay gagamaaa |l &

6. As it is not theé Self the object portion in the
consciousness ‘|’ should be renounced’ by the wise.

! Falsely appearing to be the qualifications of the wearer,

2 See footnote 1, verse 1 above. 3 See foot note 7, verse 5.

¢ Pure Consciousness, the witness. 5 Though to the ignorant
it appears to be Self. & See verse | of this Chapter.

7In the consciousness ‘I’. 8 The man has an existence in-

dependent of the cow, so has the Self an existence independent of
the ego etc., Its qualifications, It having no connection with them.
® See footnote 13, verse 2, Chapter 2.



100 A THOUSAND TEACHINGS [cHAP, w2

As It was mixed with egoism ® previously’ the remain-
ing’ (non-object) portion is implied by the word ‘1~
in the sentence ‘' | am Brahman.’

11t is mixed with the Self, just as a snake may be said to be
mixed with a rope in a rope-snake i.e., a rope mistaken for a snake,

? Just as a Military Captain is called a Captain even after he has
retired, so, we call Pure Consciousness ‘1 °, even after It has been
discriminated from the ego. 3 Pure Consciousness.
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CHAPTER VII

KNOWLEDGE THROUGH THE INTELLECT

JEaree 931 9 €¥3F I a9 AT |
WAT GENTCYE &g qamARA |\ )¢ |l

1. 1 am the supreme Brahman all-knowing and
all-pervading, as pervaded! by the intellect all things®
in all conditions are always illumined by me.?

FureRgfg|rui aegt ageatsafy |
AATNE A I13Tg TFaTATARIY wEgq || % ||

2. Just as 1 am .the witness of all the objects of
my intellect, so, | am that' of the objects of other

! For the word 3{[&g in the Text see verse 156, Chap. 18.

2 In waking or dream ; either in this world or in the next ; known
either through the senses or inference or from the scriptures
etc.

3 Just as a lamp is different from the objects it illumines, so, I am
different from all objects illumined by me, Pure Consciousness.

' % Being witne difference cannot pertain to the witness. So
there cannot be more than one witness.
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intellects. 1 am not capable of being rejected! or ac-
cepted. Therefore | am the supreme Brahman.

frsiReangge Wfased @ ewa: |

erqegfearfacny gfgawsmgar il 2 |

3. As It is the witness of all intellects (and their
modifications) the Self is not of limited knowledge
like the intellects and has no change, impurity or

material nature in It.

AU SETEAT ATFHTECAIET |
nfa d@e33d aqq@YAg a=mar || 9 |l

4,. Just as in the presence of sunlight colours such
as red etc., (of flowers and other things) are manifested
in a jewel,’ so, all objects are seen (in the intellect ‘) in
My Presence.’ All things are, therefore, illumined by

Me like sun-light.
S@ﬂi’rﬂ%{s@w“&aﬁqﬁﬁl
%1 AEATCATT Zo1 qENIg B 7 Fred |l « |l

5. Objects of knowledge exist in the intellect as
long as it is there (in waking and dream) ; but they do
not exist in the opposite case (i.e., when the intellect is

! None can say that the Self is not the witness or not at any

place as It is All-knowi liand All pervading.
? No one can make the Self an object of one’s knowledge or

bnné It into existence by any action as It always exists,
rystal etc. * The intellect is not the illuminator.

8 Changeless like sunlgeh;.

® For there is no evidence that non-conscious things exist when
own.
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merged during deep sleep). The Knower is always®
the knower. Duality has, therefore, no existence.

erfadsteaTran aur ghgda |
fadwrg sugwa: &g =ify & famd 1 & 0

6. The intellect’ knew the non-existence of the
supreme Brahman before the discrimination (between
the Self and the non-Self). But after the discrimination
there is no individual Self different from Brahman nor
is there the intellect itself.

! For the Self never ceases to exist like the intellect, its modifi-
cations or the objects of knowledge. Therefore they must be
unreal. But the Seif which always exists must be real and pure.

® Here the intellect is spoken of as having delusion. For it is
on account of the mutual superimposition of the Self and the
intellect that all delusion arises. Otherwise the intellect itself
could not be spoken of as deluded or otherwise as it is non-
conscious.
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CHAPTER VIII'

MERGING OF THE MIND

faficael saa wa A 7Y @riRgeas NesRa: |
HaY 7 Sfaaa INAT A w3 WAmaRegm@ma: 1 L

I. The connection of enjoyment etc., with me, oh
My mind, who am by nature Consciousness Itself is
due to the delusion created by you. As | am free from
all attributes there is no utility accruing to Me from
your efforts.

frgsa aramasgafyg aatarmamadtRaragr |
&g qing 927 fagwaaarsas gaafsiq @ || R 1

2. Give up false attempts and come to rest in Me
from constant vain efforts as | am always the supreme
.Brahman as if* free from bondage, unborn and devoid
of duality.

! This and Chap. 19 may be studied together for comparison.

2 For Brahman is never bound. So It cannot be called at any
time liberated.
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aqT  3g TSRy ¥t TuT ¥ & aFmTAeT A |
fiwai fasrenimd o aay A Ascdig s aafRd: 12 1)

3. The supreme Brahman, the same® in all beings
and free from all attributes 1 am all-pervading like the
ether, imperishable, auspicious, homogeneous, partless
and actionless. I, therefore, have no benefit to be
derived from your efforts.

HE AWAY 7 AFATLSAY aUT T FEATCAGAEFAHTA: |
HAGEUISERAY A ¥ ©3a1 FAA H14 a9 SrgFeaa: 1))

4. No one different from Me can belong to Me who
am one only. Nor can I who am unattached belong to
anybody. | have, therefore, no benefit to be derived
from anything done by you. As you® are not other
than Myself you can have no effort nor its results.

%3 9 QY ° Y fwariafa afeagrar fdiaor |
SWEd dagfhd aEsgareaEtasarRagsRog |||l
5. Considering that people are attached to the ideas
of cause and effect,’ 1 have composed this dialogue
(between the mind and the Self) leading to the under-
standing of the real nature of the Self in order that they
might get freed from this (bondage).
FA13AT 9ft Feadwd Fgssasamngmanm |
RgwEmEa au S G931 @A a9 ArAfege ||

1 Because the Self of all. 2 You are non-conscious and have
no separate existence from Brahman. 8G. K, 4. 14-28.
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6. A man gets liberated from Ignorance, the cause
of great fear,' and roams (over the world) free from
desires, free from grief, a Knower of the Self, the same®
in all beings and happy if he ponders over this dialogue.

! I.e., of this transmigratory existence.

2 Because the Self of all.
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CHAPTER IX

SUBTLENESS AND PERVASIVENESS

gERarsafid /Y TaRETRAEE |
IR EEINY gagavgE: || ¢ |

1. A succeeding one in the series of earth® etc.
ending with the innermost Self is found to be subtler
and more pervasive when a preceding one is negated.’

[When we negate a preceding one we get a subtler
and more pervasive one till at last the innermost Self
is reached which is of the nature of Existence and
Consciousness and is the material * Cause of everything,
and therefore, absolutely all-pervading and the subtlest.]

ardar giyst smaragmr swoa: |
HEAEIN  a=atia R« seAm | R |

2. External earth is the same as that pertaining to
bodies. Water* etc., the other categories also are,

1 Earth, water, fire, air and the ether.

_ ?Known to have no separate existence from a suceeeding one,
its cause. ¢ See Br. Su., 1. 4. 23, ¢ External.
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without exception, known to be the same ' according to
evidences.’

[When all the elements either external or pertaining
to bodies are ascertained to be pervaded by the Self no
distinction is known to exist between the external
elements and those pertaining to bodies as the Self only

then exists. See Br. Sa., 2. 1. 14]

areaIdiai aaeqR: 93 @ T aur |
HEd%: QI GFRIFAA: IS 1 2 ||

3. Always Pure Consciousness | am one without a
second, all and all-pervading like the ether before the
creation of air and other elements.

RGN AT A AR 7AW g EqAT: |
HTRHBINZAY YT TATR FAISI: || ¥ |

4. It has been ascertained that all the beings from
Brahmd® down to the immovable creation are My
bodies. From what other source will blemishes like
lust, anger, etc. come into Me ?*

JAZY: BFISEIS AFaeIHaT |
S suyw aur a1 g8 Ar fad wa: || & ||

5. People look upon Me, the Lord’® residing in all
beings and always untouched by their defects, as tainted

1 As those pertaining to the bodies. 2 Measure—Ram Tirtha.

3 The soul invested with the aggregate of subtle bodies. °

¢ They do not by nature belong to me as they come and go ; nor
can they come to Me from anywhere else as there exists nothing
else except Me. 5 l.e., the cause, and the cause is never
touched by any of the properties of its effects.
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(with those defects) like a boy who (erroneously) looks
upon the sky as blue.

ReaFarTRIegeIeaAnTTiygi agr |
quR sifor: |5 aameq Aacwa: || § |

6. As the intellects of all beings are illumined by
My?® Consciousness all beings are bodies belonging to
Me who am all-knowing and free from all sins and virtues.

SfrsREfasT sagsraafesyq |
fred fafded s aeng 36 A famd 1 o 0l

7. Objects that come into being and are capable of
being made the objects of Knowledge are as unreal
as those known in dream. As duality has no (real)
existence Knowledge is eternal and objectless.

gigmifafd fredY®r gy cawgqgeaa: |
seratfaEc faaasag g s@fgsgang 1l ¢ |

8. As there is nothing other than the Self in
dreamless sleep it is said by the Sruti® that the Consci-
ousness of the Knower® is eternal. (As Knowledge is
really objectless) the khowledge of objects in the waking
state must be due to Ignorance. Accept then that its

objects are also unreal.’

1]e., by Me Who am Pure Consciousness.

? Br. J, 4. 3. 23-30. 3 Consciousness is the real nature of the
knower like heat which is the nature of the sun.

‘ For the changeless Self cannot be the seat of knowledge nor
can the non-conscious intellect. Therefore Knowledge in the
waking state with its objects cannot but be falsely superimposed on

the Seﬁ which alone is real.
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TIACATIAATS TOAY: HAAT 47 |
o Rrwed e A W 0 Q |

9. It is clearly understood that Brahman cannot be
the object’ of knowledge just as It cannot be the
object’ of seeing etc. as It has no colour, form and

the like.

! It is said in the Chhdndogyopanishat (7. 24. 1) : * Where one sees
nothing else, knows nothing else it is Brahman’, from which it
might be inferred that one does not see or know anything else, it is
true but one sees and knows the Self. The above verse is to remove
this doubt. The Chh. text (7.24. 1) prohibits in Brahman the
duality appearing to be real during Ignorance. ‘

* It is said in the Brihaddranyakopanishat (2. 4.5): *The Self
should be seen, heard, reflected upon and meditated on.” So there
may be a doubt that the Self is the object of seeing etc. The
present verse is to remove this doubt. The Br. text (2.4.5) is
really intended to make people turn away from the non-Self. It is
not to teach them that the Self is object of seeing etc.
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CHAPTER X

RIGHT CONCEPTION OF THE NATURE OF
CONSCIOUSNESS

zfeawy mAlTH 9T aEpfznd anAsIgT |

AJTH ST 9g5d a¥F A€ Gaq XgwWSE 11 Q |l

1. I am the supreme Brahman which is pure con-
sciousness, always clearly manifest, unborn, one only,

imperishable, unattached and all-pervading like the
ether and non-dual. 1 am, therefore, ever-free. Aum.'

giieg gevsgulafearcasy
@ Asfea wfafgva: sawmEa: |
quitgrandnasy gqa:
qquigAT s srenfa fea: || R 1)
2. Pure and changeless consciousness | am by
nature devoid of objects (to illumine). Unborn and

established in the Self 1 am all-pervading Brahman in

the front, oblique, upward, downward and all other
directions.

1 The Sanskrit word ‘ Aum' used in the text indicates that one
realizes Brahman by meditating on it. See Kathopanishat 1. 2.16, 17.
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STSISHTEA aUISHASYT: TIIN: GHTAISERZA: |
T FNOT HrENE Fme: g3wgeR qaY Agwds |13 0

3. | am- unborn, deathless, devoid of old age, im-
mortal, self-effulgent, all-pervading and non-dual. Per-
fectly pure, having neither cause nor effect and
contented with the one Bliss® [ am free. Yes.’

guANIcEaas 3nd 7 AsRa hfuceafudg Mgag )
¥qa: A9 waIscqavaacgdy warfen agrenga: 1

4. No perception whatever in waking, dream or
deep sleep belongs to Me but it is due to delusion. For
these states have no independent existence nor an
existence depending’® on the Self. I am, therefore, the
Fourth® which is the Seer of all the three states and
without a second.

sihgifgag:auafad & @ =18 aw fafie: |
eTavadas adq daavaanear: vy & exgaq il

5. As | am changeless the series producing pain
viz., the body, the intellect and the senses are not Myself
nor Mine. Moreover they are unreal’ like dream-objects,
there being a reason for inference that they are so.

1].e., the Bliss of the Self. ? The word in the Text indicates
assent. The disciple accepts Brahman as the Self.

3 For they cannot have an existence dependent on the Self which
is contrary to them in nature i.e., the Self is conscious while they
are not so. * Fourth, because the Self is beyond the three
states of waking, dream and deep sleep which are superimposed on It.

8 The argument is this : the series is not real as they are objects
of knowledge like dream-objects which are known to be unreal.
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e§ g st #x wifea Afen Aedgd R dsgraa: |
A gAY 7§ Mggeqy  TiRka quinAarsada: 1€ |

6. But it is true that I have no change nor any
cause of a change as | am without a second. As | do
not possess a body | have neither sin nor virtue, neither
bondage nor liberation, neither a caste nor an order

of life.

sATfyaY FaImaY @ %9 A &5 T ATACYTAISEAGT: |
QYT A9: |ANd A fecad aur g Fgnarshy gxRa: |l v

7. Beginningless' and devoid of attributes | have
neither actions nor their results. Therefore 1 am the
supreme One without a second. Though in a body |
do not get attached on account of My subtleness? like
the ether which, though all-pervading, does not get
tainted.

I ¥ JAY GRISTATNC Qquagareai qraY gan: |
qreRacay aarzAlsiy afesvdimiimazeafigarn < i

8. Though I am the Lord® always the same in all
beings, beyond the périshable and the imperishable,*
and therefore the Supr'eme, the Self of all, and without
a second | am considered to be of a contrary nature on
account of Ignorance.

! Bh. Gita, 13. 31. ? l.e., having no form. See Bh. Gita, 13. 32.

Sl.e., the cause. And therefore untouched by the defects of
beings in whom | reside.

* The unmanifested Power of Brahman which transforms itself
into the manifested universe. See.Bh. Gita, 15. 16-18.

8
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arfiqar wraAar ° Tafi-

fifdw sremrssaafy: gfwe: |
gnifgafeafaatsgaga:

feua: cawy and agrsweq | ||

9. Not distanced' by anything from Itself and un-
touched by Ignorance, by false conceptions (of possess-
ing a body etc.) and by actions the Self is very pure.
Without a second and established in My real nature like
the immovable ether | am (thought® to be) connected
with the powers of seeing and other perceptions.

arg gt g fafvgneaye 7 ad 7 gfy adw |
A TN 3@ T AT FS A AT GAZATI| Lol

10. There is the saying of the Sruti® that one who
has the sure conviction about oneself that one is Brah-
man is never born again. There being no* delusion,
there is no birth. For, when the cause is not there
there cannot be any effect.

aazfaed 9 adgdies aEgdT F @ J ST |
fqedq a Faza sevaT AT AR w@ir =g ¥ g

11, False conceptions of people such as, ‘mine,’
‘this,” ‘thus,’ ‘this is so,” ‘I am so0,” ‘ another is not so,’
etc., are all due to delusion. They are never in Brahman
which is auspicious, the same in all and without a
.second.

1 See footnote 1, p. 60, '
! Through Ignorance. 3 Kath. U, 1. 3. 8.
* For one has known the Self, :
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I2gd mandts (NS AEERAT 93 A MHAEAT |
AN 7 i B steq a1 937 Agfeai g R 1

12. All grief and delusion are removed from those
great souls when there arises the very pure® knowledge
of the non-dual Self. It is the conclusion of those who
know the meaning of the Vedas that there cannot be any
action or birth in the absence of grief® and delusion.?

ggaysafy 4y a azafy g4 g wrafy sgrea: |
a1 9 gAAN faSw1a 2: @ grnfaaEs g faa: o

13. It is the conclusion here (in the Veddntas) that
one who, though perceiving® the world of duality in the
waking state, does not,' as a man in deep sleep does
not,” perceive it owing to duality being negated and who
is (really) actionless even when (apparently) acting, is a
man of Self-knowledge ; but no one else is so.

gAlZash QAIIINA Rar i Aqwafifaiad o |
frg=adsfneafy fafadY wiw fecad s2wm g =4dfin: )

14. This Right knowledge described by me is the
highest because it is ascertained in the Veddntas. One
becomes liberated and unattached (to actions) like the
ether if one is perfectly convinced of this Truth.

} .e., free from all doubts. ? Ignorance implied by them.

3 Apparently. ‘ I.e., dues not perceive it to be real.
_ ® Duality gets merged in Ignorance in the case of deep sleep but
in the case of Self-knowledge it gets negated in all the states.
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CHAPTER XI

NATURE OF THE WITNESS

§I7ed exq:fag s=qai ¥ aays+aar |
. wEAifEgaYseaey qIEtfy faaega || L
1. All beings are by nature pure Consciousness

Itself. It is due to Ignorance that they apppear to be

different from It. Their (apparent) difference from It is

removed by the teaching ‘ Thou art Existence '}

vAtdgaaacd 9 wfaz=rcagazg |

mAeAfy gasoie afeF FA A 1 R 1

2. The scriptures negate Vedic actions with their
accessories? by saying ‘ Knowledge alone is the cause
of immortality,’ and that there is nothing else to co-
operate with it (in producing liberation).’

qaqt ®AEY gARfARY 1 q3qq: |

aeg 7 fafdwices faQe: sarewi=a ) 3 |

Y Brahman. 3 The sacred tuft of hair on the head, the sacred
thread, etc. $Br. U,4.5. 15.
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RIS "ty eamasAEifig: |
dq9r¥ gaesni-ma: gamssad: || % |l

3,4. How can there be any special* property in Me
who am changeless by nature and witness the modifi~
cations of the minds of all without any exception 2
{How can again there be any change in Me) who
witness the mind and its functions in the waking state
as in dream ? But as there is the absence® of both the
mind and its functions in deep sleep | am Pure Consci-
ousness, all-pervading and changeless.

€aW: GedY AUTSSATNRIICHES adq 7 |
qIQY: IR FIHEATIRAIZTAT | & |

5. Just as dreams appear to be true as long as one
does not wake up, so, the identification of oneself with
the body etc. and the authenticity of sense-perception
and the like in the waking state continue as long as
there is no Self-knowledge.

SATCERIATAY YAgNariafsa: |
el Jasor: P ssrmEAfy Fae: | |

6. 1 am Brahman of the nature of pure Conscious-
ness, without qualities, free from Ignorance, and free
from the three states of waking, dream and deep sleep.
Living in all beings like the ether | am the witness free
from all their defects. .

' E.g., agency, egoism, etc.
? Therefore witnessing the mind and its functions is not in the
nature of the Self.
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MACYFARASFY MIGETITIAT |

eTgRIERT ot agr fo=ATAISE @qrga: U s
" 7. Ever free and different from names, forms and
actions | am the supreme Brahman, the Self, consisting
of pure Consciousness and always without a second.

wg sqiftn wal 9 Qe sedi 3 fag |

¥ A MAwsEaAl aRAEw: g9 aam 0 <

8. Those who think themselves to be one with
Brahman and at the same time to be doers and experi-

encers should be regarded as fallen from both Know-
‘ledge and duties. They are, no doubt, unbelievers (in

the Vedas).

gRigAweatn 9ISy TuTAA: |

SIEZAcancaEs WY graradsaayg || & |l

9. It must be accepted on the strength of the
scriptures that the Self is Brahman, and that liberation
accrues from Right Knowledge only, like the connection
with the Self® of the results of sin and virtue, which,
though unseen is admitted (on the same authority).

q1 ArEreAArEar aigan: sagzfafa; |

sgyaea u3g adrsea: &aey g |l o |l

10. What are called (in the Sruti®) clothes coloured
with turmeric etc. are nothing but mental impressions

' The individual Self. 2B U, 2. 3. 6,
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perceived by people in dream. (The Self, their ' illumi-
nator, must, therefore, be different from them and from
the subtle body in which they lie.) So the Self, pure
Consciousness, (the perceiver of doership etc.,) must be
different from them? (in the waking state also).

myarfea fAfess: sawraaf§a; |
qfaesad €ay aggrar sdaa: |l 22 |

11. Just as a sword taken out of its sheath is seen
as it is, so, the Knower, the Self, is seen* in dream in
Its real and self-effulgent nature free from cause* and
effect.’

aareafaggEa gea exarfad gIgq |
B AJAIFNFAT SlReqFe@Agr 1| R

12. The real nature’ of the individual (Self) who
was pushed and awakened ® has been described by the

saying, "‘Not this,” not this” which negates all super-
imposition.

HEIIAIZAY LYET AFY Fgeawievar: |
ean ag7sd fanzd waar ag 0 23 0

13. Just as objects of enjoyment like a great King-
ship ® etc. are superimposed on Me in dream (and are

1 The Knower, Knowing and the Known in dream.

3 |.e., from the subtle body and the impressions in it.

3 Not as an object. *l.e., the mind which assumes the forms
of causes and effects in dream. 5 Brahman ltself.

¢ Br. U, 2. 1. 15. ’Br.U, 2.3. 6. $Br. U,2.1.18.:
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_unreal?), so, the two forms? (the visible and the in-
visible) with the mental impressions,’ are also super-
imposed on Me (and are similarly unreal®).

ygfegrerar srat armarsfon fiermn |
Afidgrensgeint | wrat frar sfg U 2w |l

14. All actions are performed by the Self® which
has identified Itself with the gross and the subtle bodies
and which has the nature of accumulating ® impressions.
As | am of the nature’ indicated by the Sruti, * Not this,
not this,” actions are nowhere ° to be done by Me.

. q qAYsgFararfa sRosaAgg: |
RAQFET FAFTIAN AT~ 1| ¢ ||

15. As actions have Ignorance for their cause there
is no hope from them of immortality. As liberation is
caused by right Knowledge (alone) it does not depend
on anything else.’

sad qTudg At Adarear H&ay \q |
fRedaraiseag=asacat®d aq: 1 15 1

16. But Immortality  is free ' from fear and des-
truction. The individual Self (signified by the words)

1Br. U, 4. 3. 10. *Br. U, 2.3. 1. $Br.U,2.3.6
4 For they are objects of Knowledge. ® The individualized Self.
Owing to continual performance of actions. As a matter of

fact the subtle body is the seat of mental impressions.

7 ]l.e., Pure Consciousness. ¥ Neither in waking nor in dream ;
and also neither by nature nor by Vedic injunctions.

% Actions etc. 1° Brahman. 111 it were not so it would
be capable of being produced by actions.
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‘dear® to one'is Brahman® (devoid of all attributes)
according to the Sruti, ‘ Not this, not this’. Whatever®
is thought to be different from It* should, therefore, be
renounced together with all actions.

1Br. U, 1.4.8and 2. 4.5.

? Therefore Brahman, not different from the Self, is not capable
of being realized by actions.

3 ].e., the ideas of ‘me * and * mine ' with respect to it.

¢ Brahman. '
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CHAPTER XII

LIGHT

IHIFES qAT & ARERAEFAY |
_ ggrata @ 9= gegfafa qeaa 0 |l

I. Just as a man (erroneously) looks upon his body
placed in the sun as having the property of light in it,
80, he looks upon the intellect pervaded by the reflection
of Pure Consciousness as the Self, the witness.

a3 €533 F qarfasteanes: |
auge adY Y@EAAA A f{Egfa 0 o2 0

2. The Seclf gets identified with whatever?® is seen
in the world. It is for this reason that an ignorant man
does not know himself (to be Brahman).

[The reason why people mistake the combination of
the subtle and the gross bodies for the Self is this
identification caused by Its reflection. On account of
there being the reflection of Pure Consciousness in the
body, the senses, the mind, the intellect and the vital

! The body, the senses, the mind, the intellect and the vital force.
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force they appear to be conscious and cannot, therefore,
be discriminated from the Self.]

gAY AFIcHTIAAYTTIZEHA: |
£34Y agIand Gy S F FTI=a9r 1) 3 ||

3. An ignorant man gets identified with objects*
of knowledge and does not know the Self (which is
different from them) like the tenth * boy who got identi-
fied as it were with the other nine.

e 5% oF a¥Afq gexaimwifeny |
eHAISY %9 €ataf RAGEY Faaarag il ¥ ||

4, Say how there can reasonably by the two con-
trary ideas, ‘ You do this’ and " You are Brahman'®
at the same time and in respect of the same person.

Fgrfwmifaat gi@ Aigen swaa: |
Eq9gacAgIaTy axafacysaq @ 1l «

5. Pain belongs to one identifying oneself with the
body. One not identifying oneself with it, as in deep
sleep, is, therefore, by nature free from pain. The
teaching, ‘ Thou art That’ is imparted in order that this
identification * might be removed ® from the Self.

! See foot-note, verse 2 above.

* After swimming across a river one of ten boys counted their
number and found that they were only nine. The reason for this
was that the boy did not count himself. He got, as it were, identi-
fied with the other nine and could not find that he was the tenth.
But he came to know that he was the tenth when he was told so.

$ Which is a non-doer. ¢ Together with lIgnorance, its cause.

* The unity of the Self and Brahman is here taught and not action.
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TRTBTAT ATTEST @1 A |
YEHE4 974 QYWY €8 wreAfq wead |l & |

6. An ignorant person’' looks upon the intellect
as the Self, when there is the reflection® of the Self in
the intellect like that of a face in a mirror.

g9 g o aued agd afa Qv e
| ug QY ey A9 R 93 1 e

7. He who looks upon the ego, the indiscrimination
that produces delusion and other mental modifications
(or the reflection of the Self in them) as having no con-
rfection with the Self, is, without doubt, the dearest to
the knowers of Brahman. No one else is so.

fisdacg fagar @ safiersad 4a: |
| TAIFITCAET aqrSFAISTAR I U < Ul

8. As itis the Knower® of knowledge that is referred
to by the word ‘ Thou’ (in the Sruti*) the understanding
of the term ‘ Thou ' in this sense is correct. The other”
sense different from it is due to superimposition. '

efirey anfasd gaarzgy afh |
&Y TAM@r aaY Areq gsgasgIAEda: 11 & |l

1 ¢ q"hﬂ > in the text.

2 This is why one attributes the properties (e.g., agency, experi-
encing, etc.,) of the intellect to the Self like those (e.g., spots etc.)
of the mirror to the face. '

. 3Br. U, 3. 4. 2. *Chh. U, 6.8.7.
. % Le., the Self with the intellect etc. superimposed on It.
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9. How can there be knowledge or ignorance in
Me who am eternal and always of the nature of Pure
Consciousness ? No knowledge,' therefore, other than
the Self ? can be accepted.

qeeqEATeY WY e A faway 1ur |

ATACYEAZIAE TN: G fqvagaar || Lo 1)

10. Just as the heat of the sun (in a part of the body)
together with that part of the body is the object of the

knower, so, pain and pleasure together with the intellect
in which they lie are the objects of the Self.

sfafagzans: afdsia@sga: |

faagws: agr gg: aQisg garfea F3@: 1 22 1l

11. I am Brahman without attributes, ever pure,
ever free, non-dual, homogeneous like the ether and of

the nature of Consciousness from which the object
portion * has been negated.*

frmrgeta fanar qdser: gagena: |
fagiarg gy gee: qa4ag @ar i 4R 0l
12. 1 am always the free® supreme Knower in all

Ll . ‘
beings inasmuch as there cannot be a more compre-
hensive knower different from Me.

Y arrgAEiERImERAYSTAt au |
s@fasa aur gFear q neHmy T Ja¢ 1 3 |

' A mental modification with the reflection of Consciousness
init.  ? Pure Knowledge. 2 See foot-note 3, verse 2, Chapter I1.

* On the authority of the Sruti, ‘ Not this, not this.’

5 Because untouched by the properties of objects of knowledge.
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13. He who Knows that the Consciousness of the
Self never ceases to exist, and that It is never an agent
and also gives up the egoism that he is a Knower® of
Brahman is a (real) knower of the Self. Others are

not so.

maarzARYT: gey aw: aeAfy |
3%t gga gERIacmmaEa: || 23 |l

14. Capable by no means of being known | am the
knower and always free and pure as the discriminat-
ing knowledge? is in the intellect® and liable to
be destroyed on account of its being an object of Know-

ledge.

HGAT A eRAtearan FHa: |
23441 SIE94T TEAT S=qaqredr: Isfqar i ¢4 il

15. The Consciousness' of the Self, on the other
hand, never goes out of existence and is not capable of
being produced by the action of agents etc. inasmuch
as producibility is superimposed on It by another
consciousness,’ Its object and different from It.

REERGEAVACAGICHA: FJAT 7T |
A7 Fefaesdtfa s gfg: aamnsr 1 18 1)

1 The consciousness ‘]l am a knower of Brahman’ is a modifi-
cation of the mind and should not, therefore, be attributed to
the Self. 3 The modification of the mind, ‘1 am Brahman.’

3 And not in the Self. * The Self which is Consciousness.

* 5 Phenomenal consciousness. 1t contributes its own producibility
to the Self on account of superimposition.
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16. The doership of the Self is false as it depends on
the misconception of the body being the Self. That I
do not do anything is the true knowledge which arises
from the right evidence, (the Vedas).

Tqed FOEAGALES S |
sal MER Fgr g93f glBaag o o

. 17. Agency depends on doership, instruments® etc.
but non-agency is natural. It has, therefore, been very
well ascertained that the knowledge that one is a doer
and experiencer is certainly false.

ud SIENgATARET EARASTIN AR |
faarsarszfufa & aar gig: s a¥3q 0 e b

18. How can the idea that | am a person to be
enjoined (by the Vedas to perform actions) be true
when the real nature of the Self is thus? known from
the scriptures * and inference ?*

qUT Qafeaq sAA RISCTET=aY Ugq |
fafizisas: gRISA & | 1| 1K ||

19. Just as the ethér is in the interior® of all.’® so,
I am in the interior” even of the ether., Therefore I am
without change, without motion, pure, devoid of old
age, ever free and without a second. -

1 Of action and of knowledge.

7 As described in this chapter. 8 See verse 8. ! See verse
10 above.

5 Being the material cause. ¢ The other four elements. 7l.e., |
am the substratum of everything.
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CHAPTER XIII

EYELESSNESS

sregy A TR aurssvaET 1 i |
eraracaId g aftm: eargwasea=Ria: g 0 Ul

1. There is no vision in Me as | am without the
organ of seeing. How can there be hearing in Me who
have no auditive organ ? Devoid of the organ of speech
I have no action of speaking in Me. How can there be
thinking in Me who have no mind ?

STATTET T HAIRT FEAAIT T FTRAT |
famfa® aqY 7 e1lgenasnfagy gq || * |
faagsea gger gzegeariaifaa: |
HPATIGPIEIRT[AGET /7T 1 2 ||

2. 3. Devoid of the vital force 1 have no action (in
Me), and devoid of the intellect | am not a knower.
Ever free, ever pure, changeless, immovable, im-
mortal, imperishable and bodiless 1 have no knowledge
or ignorance in Me who am of the nature of the Light

of Pure Consciousness only.
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foeear ar forar a1 Sreae) s |
7 RgRsyicagarwaanty=y qq 0 ¢ ||

4. All-pervading like the ether I have no hunger,
thirst, grief, delusion, old age or death as I am without
a body (mind and vital force).

STEqRIAT A TyfdAigezawar |
fafammeEses yem™ G & agr |l « |l

5. Devoid of the organ of touch I have no act of
touching ; and devoid of the tongue | have no sensation
of taste. | never have knowledge or ignorance as |
am of the nature of eternal Consciousness.

- 1 g €arwaAdEt Ffuangser Swwr |
freRarenaY zear AT ema R av il & 0

6. It is well known that the mental modification,®
produced through the instrumentality of the eye and of

the form of the object of vision, is always witnessed by
the eternal Consciousness of the Self.

qUIFAFegAZET a1 gaAY fwarsan: |
sl amfEear 9 Sagwanaeaty || v ||
ATMEIEAgIFAET ETA-d EqnITa: |
ggefeadY faan gemmwar 7 Fawr ll ¢ ||

1In connection with an Obi'n ect the intellect gets transformed into
the form of that object. is transformation is called a modi-
fication.

9
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7,8. Similarly, other mental madifications in the
forms of objects of knowledge produced through the in-
strumentality of other organs and also those in the forms
of memory, attachment, etc. existing only within the
mind, and those® again in dream are witnessed by one
different from all of them (i.e., by the Self). The Know-
ledge, therefore, of the Knower ? is eternal, pure, infinite
and without a second.

afen arshigefr TedsTiRtws: |
get 3@t aur wig Teagtaiingaar || § |l

9. It is through the indiscrimination between the
"Self and the modifications of the mind, Knowable
adjuncts to the Self that the Knowledge of the Knower?®
is wrongly conceived by the people to be impure and
transitory and the Self happy or miserable.

q@aT 43 739 Ygar gg |Afu |
A GARHST A7 darasshy || Qo |l

10. All men misconceive themselves to be ignorant
or pure according as they identify themselves with the
mental modification, ‘| am ignorant’ or ‘I am pure’. It
is for this reason that they continue to be in transmigra-
tory existence.

HAGSFTNENG qEmEEavad @y |
Fragwfagens gagacegy enda | L2 |l

1 These modifications do not assume the forms of external objects
but of their imgreaajon only. ?l.e., The Self which is Knowledge
itself, just as by the heat of fire we mean the heat which is
fire itself. 3 See footnote 2 on the two previous verses.
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11. One should always remember the Self to be
ever-free, unborn and comprising? the interior and
exterior as described in the Sruti in which the Self is
spoken of as ‘eyeless '’ and so on if one is an aspirant
after liberation.

Hagewizarem afezaifn agr A |

Ao gHAT: gW 3fT STFoEs: || QR )

12. That organs never belong to me is known from
the Sruti, ‘eyeless'” etc. There is again the saying of

the Sruti® belonging to the Atharva Veda that the Self is
“ devoid of the vital force, devoid of the mind and pure.’

WEIERRAES A 94 HSF |
AN @R qERg AT &g mE |l 23 ||

13. As | am always devoid* of the vital force and
the mind and heard of in the Kathopanishat® as having
no connection with sound etc. I am always changeless.

QY AT JERER 7 aurieady |y |
faarqy a1 amtat aaa: earEsmion || 1% |

14. I, therefore, have neither unrestfulness nor a
profound concentration. Both of them belong to the
mind which is subject to change,

HRATHEA FEET BY ITEAI 54 AW |
RACAARIRE fRFgsarmy /u || oy ||

I See foot-note ? verse 43, Chapter 17 and alsosee Mu. U, 2. 1. 2.
*Br.U,3.8.8. 3Mu. U, 2 1.2, (Thus both the Srutis prove
the same thing.) fMu U,2.1.2, 3Kath.U, 1. 3. 15,
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15. How can- | who am pure and mindless have
those two ?' I am without any change and without a
mind as | am all-pervading and devoid of a body.

ATgEgE aEeHd AAAE |
fageca geea gegea T wqr 7R 1) 15 |1

16. So, | who am ever free, ever pure and ever
awakened had duties’ to perform so long as there was
Ignorance.

gurfaatsanTiat w1 SreasgaY waq |

Ai f sawan « ggr ¥ AeaEd FAGIAR || Lo |l

17. How can I have concentration, non-concentra-
tion or other actions in Me as all men feel that the

acme of their lives is fulfilled when they meditate on

Me and know Me ?

a7 sgTRA TaisRa g geiseraa: aar |
&ST: QT CATERSCATIAISTA: 1l ¢ |l

18. 1 am, therefore, Brahman, the all-comprehensive
Principle, ever Pure, ever Awakened and ever Unborn,
devoid of old age, imperishable and immortal.

ng+a; gAY Argr HRAW AT |
qsnfsaam aneft = Jar faeavsaonsga: 1l R

19. There is no knower other than Myself among
all the beings. | am the distributor?® of the results of

1 See the previous verse. ? See the following verse.

3 See Sankarananda’s gloss on Sw. U,, 6. 11,
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their actions and the witness. It is I to whom all
beings owe their consciousness. Without qualities and
without a second | am eternal.

T quid A SraY TNE e B |
a A gear 7 gfyal smgat a9gr = 1 o |l

20. 1 am not the three' visible elements nor the
two® invisible ones, neither am 1 both (i.e., their combi-
nation, the body). | am devoid of all attributes and
the three Gunas® In Me there is neither night‘ nor
day' nor their juncture‘ as | am always of the nature
of light.’

Tfafge agur & gameaq |

aarcafu fargd sgag aursgag 0 e |

21. Just as the ether is subtle, without a second and
devoid of all forms, so, | am the non-dual Brahman
devoid even of the ether.

HATEHT €30 ATCRTY AFY QW a9y 3WAq |
u%ed giida aur aw fasfema: || kR I

22. The distinction between the Self in Itself® and
my Self is due to the superimposition (of different’
adjuncts on one and the same Self), just as ditference

1 Earth, water, and fire. 2 Air and ether.

8 Sattva, rajas and tamas, the three constituent essences of Mdyd,
the Power of Brahman transforming itself into the universe. See

Bh. Gita, 14. 5-19. * These words may also mean deep sleep,
waking and dream reaeectively. 5 L.e., Consciousness.
¢ Brahman. The intellect etc.
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(is- wrongly  conceived -to) exist in one and the same
ether owing to apexjttires (in various objects).

ADISHTEaYT A% e Ay fasiean: |
/G Frar afErar »nﬁesf%m‘t RAT N R

23. How can difference, absence of difference, one-
ness, manyness and the qualities of being known and
being a knower, the results of actions and also agency
and experiencing be attributed to Me who am one only ?

a3 7 aRaufmd g9y gy |
qqT YEEadr gg: aqr gesyonsga: |l k¥ |l

"24. 1 have nothing to reject or accept inasmuch as
I am changeless. Always free, pure, awakened and
without qualities, | am without a second.

¥e34 gagieRrd frmead auifga: |
fafyear #f eaqeuafigenr gt w1 R4 0l

25. One should, with great concentration of mind,
always know the Self to be All' One certainly be-

comes all-knowing and free when one knows Me to
be residing is one's own body.

- gy faga anht s gn @ T |
q g3 AT avarieaar Gewgr WA || ]E& |l

26. He who thus knows the reality of the Self

becomes successful in attaining the goal of his life and

! Brahman.  ? As the witness of the body gross and subtle.
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becomes perfect. He becomes a Knower of Brahman
and one' with It. One knowing the Self otherwise may
be said to commit suicide.’

Yl fafadt Qe anda a1
aeaifey: qawea: areawa: fasghear | e |l

27. This ascertained meaning of the Vedas described
briefly by me should be imparted to those who have
given up worldly action and controlled their minds
by one whose intellect has been trained (according to
the scriptures under a teacher who has known

Brahman).

! For a Knower of Brahman becomes Brahman. See Tai. U,, 2, 1.
? For tbe Self remains hidden, killed as it were. See {sh. U., 3.
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CHAPTER XIV

DREAM AND MEMORY

. TagEgEATSRiR i waraTE: qeead |
gU & agrerT e gdad | ¢

"1 As the resemblance of (objects of knowledge
like) jars etc. is perceived in dream and memory it is
inferred that the intellect in those forms was surely seen

before.

frgrReegyr ey 7Y Y 7 @ Ay |
WHRERATOT TR @ @ |l 2 |l

"2, Just as the body going from place to place for
alms® seen (e.g. by a wandering mendicant) in dream
is not oneself, so, witnessing the body in the waking
state the Seer must be different from it as it is seen.

qarfass gur arg afes srad a9 |
snfirearcgafyd aftnt exad gag |l 3 |l

1 The only means of subsistence, according to the scriptures, for
tl;oée v;:ho have given up worldly action in search of the knowledge
of Brahman. ~
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3. Pervading objects like forms, colours, etc. the
mind appears to be exactly like them, just as (molten)
copper assumes the form of a mould when poured
into it.

STWET AT TSR SAFACATHICATRAT |
qatgsa wEeArgITatHIa gead || ¥

4. Or, just as light, the revealer assumes the forms
of the objects revealed by it, so, the intellect looks like
all things inasmuch as it reveals them.

ditaraeasar ff gar w1 gufy =
A ATEN HY qIACER@T AISSHRA: A |l @ ||

5. It was the intellect in the forms of objects of
knowledge that was seen before® by the seer ; how can
he see them in dream or remember their forms if that
were not the case ?

SYWMHEY ATATCYAT BUIYTHIETAAT |
gg = TREagany: Tafgw SEd 1 &

- 6. That intellect is seen in the forms of objects of
vision etc. is what is meant by saying that it reveals *
them. The Self is said to witness the modifications
of the intellect as It pervades? them whenever they
arise.

! In the state of waking and experiencing.

. 2 In assuming the forms of objects the intellect gets changed ;

but the Self does not get changed in ;lvetvading the modifications
of the intellect. It does it by means of Its reflection. :
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fremasatRiar gal: &38Ry gew: |
nm umwza:& eqrent aay @gq Ul v |l

7. l am the Self of all as the intellects of all beings
are illumined by Me who am of the nature of the Light
of Consciousness only.

% F7 Hal T FHaT €A &S o€ |
WY g4 €81 ZS7 aengarseadr |l ¢ |l

8. It is the intellect’ that becomes the instrument,
the object, the agent, actions and their results in dream.
It is known to be so in the waking state also.” The Seer?®
is, therefore, different from the intellect (and its objects).

g ariAmArcAss FANIRIEIA: |
EIAMETEATHT F ISP A T 8 || 4 I

9. As they are susceptible of appearance and
disappearance the intellect etc. are not the Self. The
Self is the cause * of their appearance and disappearance
and cannot be made to appear or disappear.

QEERAA ¢ INABE 94 |
AR A B9 a%eead |l Lo |l

10. How can an interior, an exterior or any other
thing be attributed to the Self which comprises the

1 As there are no external objects in that state. See Br. U,, 4. 3. 10.
? For the existence of external objects depends on the intellect.
Otherwise they might be perceived in deep sleep also when the
intellect is not there. 3 The Self. %he substratum,
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interior’ and exterior, is pure and of the nature of
homogeneous Consciousness. ?

g eqreqr AfgAdtfs quaida i |

q JggfaaeRsy ahaE: @ sag | 2L Il

11. Why should a knower of Brahman make any-
more effort if the Self which is left over by negating the

non-Self according to the Sruti, ‘ Not this, not this’ is
co?sidered to be his Self ?

APAATRITG HQARA Feaey |
Frdareai %9 1§ Rgianmar || ¢«

12. One should rightly think thus : | am all-pervad-

ing Brahman beyond hunger etc.; how can | have
actions ?

qIGTEg 991 agreasey: g fagrafa |
HTCARATN F19 sga-arRgssiy || 13-\

13. A knower of the Self will wish to perform actions
if one who has reached the other bank of a river wish
to reach that bank while there.

HATRRATANY €T TATZNNIIAAT Ay |
T Mg @ Ay arearsaY smon gag || W ||
14, A (so-called) knower of the Self having the

ideas of acceptance and rejection should be regarded as

1 See footnote 1, verse 43, Chapter 17 and Mu. U., 2. 1. 2.
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not fit for liberation but must be considered to be cer-
tainly rejected by Brahman.

aifitd i sweamrcaaTwERRY a1 |
sgwenrfy 7 et gay sgfaysay 1 2 )

15. Even® for a knower of Prdna® the world with
the sun is Prdna and, therefore, there is no day’ or
night® for him; how then can they be for a knower*
of Brahman in which there is no duality ?

A R g frenigcagaie |
ARISR ErdTea TR 1l €6 ||

" 16. The Self whose Consciousness never ceases to
exist neither remembers® nor forgets Itself. That the.
mind remembers the Self is also a knowledge caused
by Ignorance.

gNa: SO G aisfareiea: eqa: |
w91 Rrgar aRwerssai a9 sarga: 1l L |l

17. If the supreme Self be an object of the know-
ledge of the knower, it must be a superimposition due to
Ignorance. It is the Self without a second when
that superimposition is negated by right knowledge like
a snake in a rope.

! Though he has not gone beyond all difference.

? Prdna is the being identifying himself with the universe. A
meditator on Préna gets identified with him.

® So, no duties to be done in particular hours of the day and night.

* Who has gone beyond duali?.

5 Therefore a man of knowledge is free from the duty of concen-
trating his mind. (See footnote 3, previous verse.)

¢ For the mind is non-conscious and cannot remember anything.
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3 FATSTATHICANTARET AL QY |
T Aty Qv wraealae=wen FAY w¥A U < )

18. Who (and for what reason) will attribute the
ideas of ‘me’ and ‘mine’ to the Self as It is unborn
and comprises the interior’ and exterior on account of
the fact that the agent, actions and their results do not
exist ?

TeqT qIetT s wRystgmsiaa: |
ereRFey @Y Ak fiwnd @ w0 )R

19. Forthe ideas ‘me’ and ‘ mine ' are superimposed
(on the Self) due to Ignorance. They do not exist when
the Self is known to be one only. How can there be
an effect without a cause ?

% A qur vy et agewy |

KEIGAA GYTHITERIESISERGT || o ||

20. It is (the individual Self known to be) the seer,
the hearer, the thinker and the knower that is (Brahman),
the imperishable One. As the individual Self is not

different from It, I, the seer, am the imperishable
Principle.

et wEH A ggeariiegag |
FINEHAT: [IEATATI &8 || RQ 1)

21. As all beings, moving and non-moving, are
endowed with actions such as, secing etc. they are

! Footnete 2, verse 43, Chap. 17 and also see Mu, U, 2. 1, 2,
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(Brahman), the imperishable One. Therefore I am the
Self of all, the indestructible One.

THAYTAICATAR BATeR FraTRad |
fma facde a: wgafy a weafx || R |l

22. He has the truest knowledge who looks upon
the Self as a non-agent having no connection with
actions and their results and regards It as free from the
ideas of ‘me’ and ‘mine’.

AATESIIA=ST: FJF4T U TI1E4; |

et Y mranrsa aeqn fRediiRE: || =2 )

23. Be in peace. What is the use of efforts if the
Self has been known to be naturally free from the ideas
‘me’ and ‘mine ’ and from efforts and desires ?

FISEFATHICHIA a7 JTRT F |
A /AT TrEY AsEagrE: @ ARAfg 1 2w ||
24, One who looks upon the Self as an agent of

actions and a knower of objects is not a knower of the
Self. One who knows It otherwise’ is a real knower of It.

=gy siy qrEerd FgTfesarenay vay |
AASHIUAMTAREIHRICAATAA: || =4 ||

25. Just as the Self is identified with the body etc.,
though different from them, so, It is looked upon as the
agent of actions and the ‘experiencer of their results

! As a non-agent and non-experiencer.
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owing to the fact that It is not' known to be a non-
agent.

TS gRdfentfe: sl 7o o @)
ATATATCHEIRICATIA: gHAFareqq: || & |l

26. Seeing,” hearing, thinking and knowing are
always experienced by people in dream. Moreover, as
they are essentially the Self It is directly Known.

[The meaning is this : The mind merges in the Self
as Primeval Ignorance during deep sleep but the Self
then, as always, exists in its nature of Pure Conscious-
ness. [herefore it is clear that the Self is different
from the mind and exists as the witness of this pheno-
menon ; that is what is meant by saying in the verse
that the Self is directly known.]

CRBA q€q AR TEIAT a9 |
ATAICATET QISAT; TF: QA AGPIU: 1| R ||

27. Even powerful beings including Brahmd® and
Indra* are objects of pity to that knower of the Self who
has no fear about the next world nor is afraid of death,

Pardn P aea FReRea a1 9 |
FeNT IcaIARSA TAIFNFATSINT || ¢ |l

11. e., The Self is not discriminated from the subtle body.

2 These are mental modifications through the instrumentality of
various organs. As the mind with these modifications is withessed
by the Self in dream It must be different from them,

3 See footnote 3, verse 4, Chapter 9 of this book.

. 4 The king of gods in heaven.
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28. What is the use of his becoming a powerful one
or becoming Brahmd or Indra if all inauspicious desires,
the cause of misery, are entirely uprooted ?

sgfiaensiat « simrediadidy |
SR IFT ATT @ ATCHEY WA || R ||

29. He is a Knower of the Self to whom the ideas
‘me’ and ‘ mine’ have become quite meaningless.'

gEaRY aegUraY F aaArRRTal |
Q€T YLTEHA HrAT I€q T4 B4 WG 1 30 ||

30. How can there be any action in one who finds
no difference in the Self both when? the intellect etc.,
Its adjuncts exist and when® they do not ?

qan A i sams@say |
SeqmTeH Y B Prrsaemraisad || 3¢ I

31. Say what action might be desired to be done by
one who has known himself to be without a second, who
is of the nature of homogeneous consciousness and who
is devoid of impurities, both natural and adventitious,

like the ether.

sTeRI @Fyacanfus |areAshy 4 |
qrateegaaY O oftdteg Raagg Il 3R 1l
32. . He who sees the Self in all beings and at the

same time feels that he has enemies desires surely to
make fire cold.

) l.e., unreal. ? In waking and dream, 3 In deep sleep.
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gEarngHIafear SRAABIRMIT |
sarrdtafa e & gay g Ay f§ a: |l 33 |

33. The Self which has for Its adjuncts the intellect
and the vital force is reflected in the modifications of
the intellect and in the senses like the sun reflected in
water (for example). The Self is free and pure by
nature (even in that condition) as it is said in the Sruti,’
“ It is at rest as it were.”

[The real sun in the sky never moves with the move-
ment of the water in which it is reflected though the
reflection does so. So, the Self does not change with
the changes in the intellect in which It is reflected.
The meaning of the Sruti quoted is that the Self, in no
condition, has either rest or motion ; It is always pure.
Rest and motion are in the intellect.]

FMorEAWACEEd qursdaiioy g |
sAYAaZIfYRY QT % F1d 9I=AT || 3% |

34. How can | have actions who am Pure Con-
sciousness devoid of the vital force and the mind, un-
attached and all-pervading like the ether ?

swamfy q wzarfy fafawices dgr |

agon & fagges Med aeafgarera: 4 3 )
TeAsE | U1 A QATEAIHIET F | -

Aeq aafad arfy fFssecaqmesa: 1| 35 1)

35,36, As | am Brahman, always changeless and
pure, | never see the absence of concentration in Me ;

'Br. U, 4.3.7.
10
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and free from sin and virtue | find nothing in Me to be
purified. As I am without parts, without qualities, with-
out motion and all-pervading | do not find, on my part,
the action of going or a place® to go to ; nor do I find
an upward, a downward, or an oblique direction.

frearasaifaey faca areafirs faga |
%9 19 ANarg fmageea fray | 39 )

37. How can any action be left for Me who am
ever free ; for the Self is always of the nature of the
Light of Pure Consciousness and hence devoid of
Ignorance.

" erHATEET $1 fyear e qiefzaca &1 |
AN @HAT: P 3 @ gag=T 1 22

38. How can there be any thought in one who has
no mind, and actions in one who has no senses ? The
Sruti® truly says that the Self is ‘ pure, devoid of the
vital * force and the mind '.

HlgaArRacag frcazfafiaa: |
STERAT w9 HISITCAQT ©q194: @71 || 3% Il

39. Always meditating on the Self one has nothing
to do with time ‘ etc. as the Self is in no ® way connect-
ed with time, space, direction and causation.

1 E. g., the sphere of Brahmd where the knowers of the qualified
Brahman go at the end of their earthly career.
2Mu U, 2. 1.2 ‘ 3 including the senses.

* The proper time, place, etc. are, on the other hand, necessary
for Vedic actions. % See Br. Su,, 4. 1. 11,
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gfine3ara g ol He@dwam |
FSra-aTad @19 aftregreaisaar wq || vo ||

40. The mind® is the place of pilgrimage® where
the devas,’ the Vedas' and all other purifying agencies*
become one.! A bath’ in that place of pilgrimage
makes one immortal.

[ Srfd Fe7IRTAAATA: qERONTY T 7 T3 |
QU] 731G AT LAATANT TRATTA TF RFT: 1) 92 1)

41. (Non-conscious objects of Knowledge like)
sound etc:’ cannot illumine themselves nor one another.
Therefore taste etc.’ are illumined by one?’ other than
themselves. They pertain to the body as they are
objects of knowledge.

sgRicAvaAfIRIgEIgaTagiys veeaa: |
' TRACIANIG GERA & 9 73347 A1fed aq: 9 wm )

42. The objects of knowledge, the ego and other
changes described as ‘mine’, such as, desires, efforts,
pleasure etc. cannot, similarly,” illumine themselves.
They cannot illumine one another for the same reason.™
You, the Self, are, therefore, different from them.

! The consciousness ‘1 am Brahman’. ? Because it makes a man
free from lIgnorance, the root of all sins and virtues. 2 The presid-
ing deities of places of pilgrimage.. 4 The study etc. of the Vedas.
5 The uttering of sacrecf names etc. ¢ Because of the appearance
of the all-pervading Brahman in the mind. 7 Merging in Brahman,
just as a man merges into water while bathing.

8 Sound, touch, sight, taste and smell. ® The Self.

10 | ike sound, touch, etc.; see the above verse. 1 Ag they are
objects of knowledge.
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srgfrarar § qreafifisar awder sAwSA dgan |
fafacawlor aevadisHacTERanISfaaaTeRaY Ua: )

43, All the change such as, egoism etc. have an
agent and are connected with the results of actions.
They are illumined completely by Pure Consciousness
like the sun. The Self, therefore, is free from bondage.

eireamaon & aadfgai faagar saica maicaafesa: |
HA A aerrzqasiET Afkar qrsiy aenrga oF 4T 1)

44, As the minds of all embodied beings are per-
vaded by the Self as Consciousness which is Its nature
like the ether' there is neither a lower? nor a higher?
knower other than Itself. So, there is one non-dual
universal Self * only.

gy swaesaar feran glvagar sar
sea gy ofigfesda: gfte: sanarsfadlses: o

' 45. The doctrine® that there is no Self has been well
refuted by me as the gross and the subtle bodies are
illumined by one® different from them. It° is un-
alloyed with actions’ that cause impurity and beyond
them. It is very pure, all-pervading, free from bondage
and without a second.

qztf‘qsq afy a7 gEd A7 99 sgar cagfafi; |
erggafagafrengivar aygur arfig @ w4d | 88 0

»1 Which pervades jars etc. ? The individual Self. 2 [swara the
creator, preserver and the destroyer of the universe. ¢ Pure Con-

sciousness. . -
. 5 It stands for the doctrines that the Self is a void, that It is
momentary and soon,  °® The Self. 7 Le., sin and virtue.
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46. If, according to you, the mind which assumes
various forms like those of jars and other things through
its modifications be not illumined (by the Self) the
defects in It, in the forms of impurity, non-consciousness
and change, cannot be prevented like those in the mind.

[lf one does not accept that the Self is the witness of
the mind and, therefore, unattached to it it is inevitable
that the defects of the mind will tarnish the Self.
Liberation becomes impossible in that case.]

g1 fagd i faceat @ a=d aify = fecad aun |
TRTIYAY §IF Aad an: GIRAT @SASAANE: 1199l

47. Just as thé pure and limitless ether does not get
attached nor tainted, so, the Self is always the same in
all beings and free from old age, death and fear.

sradqala 9 sdaEar efessves afy: asfearn: |
Ffagar greafa qEefefinda Adtgadfvar e usa

48. The elements' with and without forms and the
seat’ of desires, superimposed through delusion by
ignorant people on the Self, are thrown ® out of It which
consists of Consciousness only on the authority of the
Vedic evidence, ‘ Not this, not this’. The Self alone is
then left over.

[In this verse the whole of the gross and the subtle
universes are negated from the Self.]

! The gross body consisting of the five elements. See Br. U.,
2. 3. 1—4, The subtle body. See Br. U., 2. 3. 5. 6.

3 Le., negated from It.
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gaaEd FAAYSHANTS TEAY § gAed « TRAAIsIaq )
aya Ygafamaa: owed: 9T  Aa= wead: || 3R )

49. The impressions arising on account of the contact
of the mind with the objects known in the waking
state are perceived like objects ! in memory and dream.
So the body, the mind and their impressions® are
different from the Self as they are objects of perception.”

INTEYE WA qAifgE wsyard afg srfagmar |
qure, aggfaaiagd aqrsRAY amad 2y (1uel

50. Just as impurities like clouds etc. do not produce
any alteration in the naturally pure'ether by their ap-
pearance or disappearance; so, there is never any
alteration in the ether-like Consciousness free from
duality negated by the Sruti.

! Le. like those in the waking state. *Br. U, 2. 3. 6.
3 The meaning is this: as they are objects of perception the
body etc. are unreal like dream objects.
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CHAPTER XV

IMPOSSIBILITY OF ONE BEING ANOTHER

AeagFagInenmEafinfafifeada |
FFEArEEaTY f§ Aracaea &y A i ¢l

l. As one cannot become another one should not
consider Brahman to be different from oneself. For if
one becomes another one is sure to be destroyed.

[The idea is this: The individual Self, if considered
to be really different from Brahman, cannot become
Brahman as long as it exists ; and if it were destroyed
who would then become Brahman? Therefore one
should know that one is not different from It and It is
not different from one.]

THTEY 339 €8 e faafyafdag |
g9 7 9 O /A aEAIHEARE 1 R ||

2. Things seen (in the waking state) are seen like
a picture painted on a canvas when one remembers
them. Those by and in which they are so seen are
(respectively) known to be the individual Self and the
intellect. .
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FI AP 9GS FAFE: |
erdwror f wwed qF % afga: 0 3 0

3. What is perceived to be connected with kdrakas®
and entailing results? is (found to be) in the (category of)
objects when it is remembered. The seat,’ therefore,
(in which it was perceived before) was an object’ of
Consciousness.

3EMFAZITERS TIFCAFEATATT |
FIATEISANIGTAY A Hiacarfigawaar | 8 (I

. 4. The seen(e. g., the intellect) is always different
from the seer as it is an object of knowledge like a jar.
The seer is of a nature different from that of the seen.
Otherwise the seer would be devoid of the nature of
being the witness like the intellect.

earRAgfgaRearaY fdial encadYns: |
WA S99 agAMCHa=IAT || & |)

5. When they are considered to be one’s own, caste
etc. become the cause of injunctions like a dead * body.

They do not, therefore, belong to the Self.® The Self

would otherwise ’ become the pon-Self.

! (In grammar) the relation subsisting between a noun and a verb
in a sentence (or between a noun and other words governing it).

? Pleasure and pain. ® The intellect. * See verse 1, Chapter 14.

5 A dead body thought to be one’s father or mother becomes the
cause of being cremated by sons and others.

¢ ] ike the dead body which is no longer a father or 2 mother.

7 If caste etc., were regarded as belonging to the Self.
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A fyafss sag%safig.ea’r farwey |
qgawT: fraggeamifzariepareasia Il & |

6. As it is said (in the Sruti,') ‘pleasure and pain
(do not touch one who is bodiless”)’, Bodilessness® is
not the result of actions. The cause * of our connection
with a body is action. Therefore an aspirant after
knowledge should renounce actions.

FHEARAT TI@=TRAMIT T adsqarq |
B FSSTE AT Falewd FBran 1l w I

7. 1f the Self is considered to be independent with
regard to the performance of actions, It must be so with
regard to their renunciation also. Why should, there-
fore, one perform actions when the result® is known to
be Bodilessness ® which cannot be produced by actions ?

srntFEaitarsa ffas stoi ga. |

HATgRIGE qeEIwy qwa: T U ¢ |l

8. After giving up caste etc. which are the causes
of duties a wise man should (constantly) remember

from the scriptures his own real nature which® is in-
compatible with causes’ of duties.

AT |Tydy aif afémg & auar |
qamgaRacad g AfRRsad | <
! Chh. U, 8. 12. 1. 2 ].e., liberated even in life. 3 Liberation.

4 See verse 3, Chap. 1, Part 11. 5 Liberation.
4 When known. 7 Caste etc., due to ignorance of the Self.
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9. The one and the same Self is in all beings and
they are in It just as all beings are in the ether. As by
the ether, everything is pervaded by the Self which is
considered to be pure and consisting of the Light of
Pure Consciousness.

AOGTANNAIET T g el |
ggaeaay feg arwafiega 1 Lo 0l

10. By negating wounds and sinews the Srufi’
negates the gross body (from the Self). Being pure and
free from sin and virtue the Self is free (from all the

impressions of pain and pleasure). The Sruti' again
discards the subtle body by calling the Self bodiless.

FIGRAT A9APIEd €AYy Arsicany |

agdfa @ eneara @ @ safiaR: 1| (L

11. One Knowing the Self to be the same (every-
where) like Vasudeva®’ who speaks of the same Self

residing in a pipal® tree and in his own body is the best
of the knowers of Brahman.

gY1 gty angFar F Jsaq |
rferanfy aur g dafiyeafadsa; 1 R |

12. Just as the ideas of ‘me’ and ‘mine’ are not
thought to exist in other bodies, so, also they do not
exist in one's own. For the Self is the common witness
of all intellects. '

t{sh. U., 8. ? Sri Krishna. 3 Bh. Gita, 10. 26.



9.16]  IMPOSSIBILITY OF ONE BEING ANOTHER - 155

FIGEBRGFATN ANZNY 9T T 49 |
Jud VA aENTAET gerswa: v |l 13 |l

13. Desire, aversion and fear have a seat’ common
with that of the impressions of colours. As they have
for their seat the intellect the knower, the Self is
always pure ® and devoid of fear.

YFRATEARAAYS=IY ArcHeaY PRIrerfa |
8YTcHe SIAyearcans f& 7 aceaaq || % |

14. The meditator assumes the form of the object
meditated upon ; for the latter is different from the former;
(but) there can be no such actions® in the Self for Its
establishment in Itself as It is the selt and independent
of actions. For It would not be the Self if It* depend-
ed on actions.

wfiaswar afRvwsasaer |
sgugaarErar fagdar farsad (1 gl

15. Pure Consciousness, like the ether,’ is of one
homogeneous nature, undivided, without old age and
without impurity. It is conceived to be of a contrary
nature on account of adjuncts such as, the eye etc.

TRIEIEREAY AcRaRt Jerfyan |
FAFY qJAT RAT SINEARAISASY @a: || €& Il

! The intellect and not the Self.
2 Free from desire and aversion. 3 like meditation etc.
4 Liberation which is of the nature of the Self.

5 ‘Nirnayasagar " and ‘ Lotus Library * texts read €49 |
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16. What is called the ego is not the property of the
Self as itis an object of perception like jars and other
things. So are to be known the other functions and
the impurities® of the mind. The Self, therefore, is
without any impurity.

gdqgaaifya A ed g a9 |
fafeda afg gor ggarlarsufazdg |l L |l

17. The Self is changeless and all-pervading on
account of Its being the witness of all the functions of
the mind. It would be of limited knowledge like the
intellect etc. if It were subject to change.’?

© 7 ZfegEad IgayguRadT aq
afe agRfT g acwgsr adweg I < |l

18. Unlike the knowledge gained through the eye
etc. the Knowledge® of the Knower does not cease
to exist, It is said that, ‘the Knowledge® of the
Knower does not go out of existence’. The Knower,

therefore, is always of the homogeneous nature of
Knowledge.

Haray atiRa garat swomai ade = |
s9%d qganY aTiu &Y areditfa fIAg 0 <

19. One should discriminate thus : Who am [ ? Am
I a combination of the elements or the senses, or am |
any one of them separately ?*

) These stand for all the qualities of the mind, good and bad.
* Verses 157, 158, Chap 18. ? Pure Consciousness.
‘Br. U, 4. 3. 23.
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sqed A1 aned ar yafafegada ar |
RICARFOEATY ArarEAISeRIgeIfzaq Il Ro |l

20. | am not any one of the elements separately nor
their aggregate ; similarly, | am not any one of the
senses nor their aggregate ; for they are objects (like
jars etc.) and instruments (like axes etc.) of knowledge
respectively. The knower is different from all these.

aremuiraar gfgrfammEafa: |
gifyar avagadar g ANafEhiv: @3 || LN

21. (Placed?) like fuel® in the fire of the Self and
burning brightly by Ignorance, desire and action the
intellect always shines forth through the doors called
ears etc.

gfigmifaraayg 931 glafded |
fiedgfaan iar aearfin sg@gwar 1 *R |

22. The fire of the Self is the experiencer of gross
objects (in the waking state) when the intellect, ignited ®
by oblations, the objects function among the senses of
which the right* eye is‘the chief.

g1=a g gdftdifa smfyagdr ene |
HUMEY HRHIW SALIGA focqd 1) 3 )

' One gets unattached if one considers the perceptions of objects
to be oblations to the fire of the Self. ? Fuel keeps fire burning.
The intellect keeps the Self in manifestation. .

8 Assuming the forms of. ! For it is well-known that the
right part of the body is superior to the left. '
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23. One does not get attached to the impurities of
the waking state if, at the time of perceiving colours etc.,
one remembers that oblations are being offered to the
fire of the Self* and remains free from desire and
aversion.

A48 g J¥ s9%: Sisfarswaraan |
QEIEATE HAEHIE: TIasAR: gEifrar | 8

24. Manifested in the abode of (the modifications of)
the mind (in dream) and witnessing the impressions
produced by actions ? due to Ignorance the Self is called
Taijasa.’ It is then the self-effulgent witness.

* forwar araar afy SRR A wafa |
agT gy, 991 {A: TN ATEAT GA=ag% |l 4 |

25. (In deep sleep) when neither objects nor their
impressions are produced in the intellect by actions the
Self, cognizant neither of objects nor of their impres-
sions, is known to be Préjna.*

AAgtfegamm i ar staem: SRS |
Sa=d7 wrea=y e gaga: || 8 )

26. The conditions of the mind,’ the intellect ® and
the senses,’ produced by actions are illumined by Pure
. Consciousness like jars and other things by the sun.

! Footnote 1, verse 21 above. 2 All actions are due to Ignorance.

3le., manifested with regard to objects conalstmg of impressions

only. ' Le., one of unflmlted "knowledge. 51.e., the dream

state. —Ramtirtha. S L.e. the state of sleep. —Ramtxrtha
7 Le., the waking state.~—~Ramtirtha.
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a3qafy getw snemaaEwEa |
Fal arai agytear gEiarfidtad | e Ul

27. As it is so, illumining by Its Light the mental
functions ® existing for It, the Self is regarded by the
ignorant only as an agent of those functions.

FARSCYT UF TAREAT ArATINETT |
ad, aafearRaY: aaged aqRa: || ¢ |

28. Therefore, also illumining everything by Its own
Light the Self is considered to be all-knowing. Simi-
larly, It is regarded as the Accomplisher of everything
as It is the Cause® of all actions.

QiarfuRanreaa, feaedrsguiys: |

faexe) faajon: geed A=Y arg = Arcga: 1l RQ ||
FaAsTaar aify satswal aavsma: |

qLY AU AWSAF: FRISFAAR a1 1] 30 ||

29, 30. The Self with adjuncts is thus described,

(But) It is without adjuncts, indescribable, without parts,
without qualities and pure, which the mind and speech
do not reach. (For philosophers differ in their concep-
tions about the Self. Different conceptions are :) the
Self is (1) conscious, (2) non-conscious, (3) an agent,
(4) a non-agent, (5) all-pervading, (6) not all-pervading,

! Through which pleasure and pain are supenmposed on the Self.
* By Its proximity only.
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(7) bound, (8) free, (9) one, (10) many. (11) pure,

(12) not pure and so on.
Fa1cdy fasdra arY fif: @da g |
fnearfemamrmfgdamonmarEa: 1| 32 )
31. Words with the mind turn back without reaching

It as Itis without qualities, without actions and without
attributes.

s919% gaay sayq Hd: axraafag |
991, aglRgrenrE faargg o€ a3g 1 3R 0l
32. One should know the Self, comparable to the

ether which is all-pervading and free from all objects
having forms, to be the pure and supreme Goal® in the

Vedéntas.

g8 fgear wfd aftweaams aneasq |
FagIsIfasT gy fgas=aEe aur 1 33 |l

33. One should give up’ the waking state, its im-
pressions (i.e., dream) and deep sleep which causes
everything to merge in itself. The Self, the witness of
them all is then in the nature of Pure Consciousness *
like the sun which has dispelled the darkness of

the night.
EUEHIFIETAT: IFAT 9EF M |
@ UIIEHT GHY XOT |A4AY ST 1| 39 1)

}.Brahman. ? |.e., one should give up one’s identification
with them. 3 Brahman.
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34. Illumining the modifications which have for their
objects waking,' dream®' and deep sleep® the all-per-
vading Self is the same in all beings and the witness
of them all.

sreRgfgramgAsaisdmmm |
fafa=t sad g sAQArsaaeg: | 34 |

35. Caused by Ignorance® the diverse functions of
the intellect (called knowledge) come to exist when the
body, the intellect, the mind, the eye, objects and light
happen to co-exist (with the Self).

fafa=arenceamicaa fAarsgg o v3q |

golt Gqqass @ aqqarfamg || 3% |

anEd &34 qrea fins sqwaferan |

fasts fafesd ad faca g=af@affag ) 3w -

36, 37. One should discriminate from these* the
Self which is the witness, free from all fear, free from all
adjuncts, free from impurity, firm like the ether, without
parts and without actions, and know It to be the pure,
supreme Brahman, the same in all beings, the all-
pervading whole, the all-comprehensive Principle which
is eternally free from all duality.

TIIZIAEN ¥ G FAY 7Y |
faamda fmdarsmas a A ar ) 32

! Waking and dream are the objects of the modifications of
the mind. ? It is the object of the modification of Ignorance.

3 Superimposed on the Self.

* The body, the intellect, etc. (See the previous verse).
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" 38. One should ascertain whether Pure Conscious-
ness, the witness of all the mental modifications lis
knowable or not (and, if knowable,) whether It is an

object of knowledge or not.

aed zgfamd gufaanfy mraam |
A9 Bq ma=qaf ot gy 497 1) 2% 1)

39. The supreme Brahman is never capable of being
known by me or others according to the teachings of
the Srutis, ‘unseen seer’’ ‘unknown® (knower)’ and
‘ finite * 2 (if thought to be known), and so on.

TITYEIAATAT MATSVREIATI: |
FFIRTATAYIEITFRIT ST °IT 737 || Bo

40. Independent of every other knowledge, of the
nature of the Light of Pure Consciousness and not dis-
tanced by anything* Brahman, my own nature is always
known ¢ by me.

ai=da sAfaer €17 QuerTHms |
" RN BT NGETCRTEIAT || 2 ||

41. The sun does not require any other light in
order to illumine itself ; so, Knowledge * does not require
any other knowledge except that which is its own nature
in order to be known.

"2 Br. U, 3. 7. 23. , *Ke.U, 2.1
! Like the reflection of Itself* See also footnote 1, p, 60.
* Not as an object of knowledge but as a non-object.
® Pure Consciousness. ' -
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T AEATFTAISAT ETEY I€7 AR |
THFIANFACETAT T Ty @ik w47 || ¥ ||

42. Just as one light does not depend on another in
order to be revealed, so, what is one’s own nature does
not depend on anything else (i.e., being of the nature
of Knowledge the Self does not require another know-
ledge in order to be known).

sqf%. TAFIHIYET IRAAGHTAT] |
AEINECTHHIA:; N fazar gy ga: || 83 |

43 A thing naturally lacking®’ luminosity gets re-
vealed (i.e., has only its surrounding darkness removed)
when in contact with something which by nature is
luminous. The saying, therefore, that luminosity is an
effect produced (on other things) by the sun is false.

JASYEAT AIY a7 EHARSA |
TARYSATTIEAT 7 GBI Trqd @ || 8% ||

44. Something® non-existent‘ coming into existence °
from something® else is called its effect. But light’
which is the sun’s own nature does not come into
existence from previous non-existence.

! This half verse is an answer to the objection that Pure Consci-
ousness, though not capable of being known by another Conscious-
ness, knows Itself like the sun which, though not revealed by other
lights, reveals itself.

? For a thing naturally luminous is not made luminous by any-
thing else or by itself. So the Self which is of the nature of Know-
ledge cannot be known by another knowledge or by ltself. '

SE.g., ajar. 4 Not manifested before. 5 Manifestation.

®E:g., earthy 7 Light seems to be in jars etc. : ~’
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- g]/mT 9TrmeEs salfyafaftend |
gaiffsafear agagRiarca=tsaang || 84 |

45. Just as when jars and other things get revealed
the sun and other luminous bodies are called the agents
of revealing those things on account of their proximate
existence only (but are not really the agents) ; so, the
Self, Pure Consciousness only is called a knower (on
account of Its existence proximate to things known
but is not really an agent).

_ fazwater faalor gat ageasgs: |
a9 fqar agsEaISSTAT NI&qq: || ¥& |

46. Just as the sun, though devoid of effort on its
part, is called the revealer of a snake coming out of its
hole, so, the Self, though of the nature of Pure Con-

ciousness only, is called a knower (without agency on
Its part).

ABEG O awmi aggYgIseRteaany |
QedT agqaY g = | za@fead |l s

47. Just as fire which is naturally hot is called a
burner on account of its existence (proximate to things
burnt), so, the Self is a knower (on account of Its
existence proximate to objects' of knowledge) when
adjuncts are known® like the snake coming out of
its hole.

1 .lSuperix;poaed-on the Self. ? llumined.
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grasTaNshy agss: wal wEHIRIA |
TITYOT TIF SICHT FASHAYSHAT aa: || ¥e |l
fafzuifafRancai ageaafa maqa
FeaRIQIZAY WareagIcAfa sfeaan |l ¥ |

48,49, Just as the Self, though devoid of effort, is
called a knower, so, It is called an agent, (though
devoid of effort,) like the loadstone. In Its own nature,
therefore, It is neither capable of being known® nor
unknown? as it is taught (in the Sruti?) that the Self is
different from both the known and the unknown. The
ideas such as, bondage, liberation, etc. are likewise®

superimposed on the Self.

AR agr ¥ awrEafFIed: |
NIEARAATSA QNRNAY FATAT | 10 |l

50. Just as there is no day or night in the sun as it
is of the nature of light only, so, there is no knowledge *
or ignorance’ in the Self which is of the nature of Pure
Consciousness only.

| IS 5 qY 37 grATIgmafFang |
qAdA RAarAw @ e a7 sEd || . |

- 1 See verses 39 and 40 above. In the proximity of agents etc.
the Self is called an agent and as It is actionless It is called a
non-agent. ?Ke. U, 1. 4. 3 Like agency and knowingness.
See verses 45, 47 and 48 above.
¢ Therefore no liberation. > Therefore no bondage.
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51. Knowing Brahman, described as having no con-
nection with acceptance® or rejection® according to the
method? delineated, one is certainly never born again.

WeRgegqarey afdY A gEgaE |
8 SZGAIATE BIAgFAa &afaq |l aj

52. One who has fallen into the stream of births and
deaths cannot save oneself by anything else except
Knowledge.

fagd grasf~aitoT=a qagaan |
aftas Sreq wAifh afeneee gfd s 1| 43

53. The Sruti® says that the knots * of the heart are
torn asunder, all doubts disappear and one's actions
come to an end when the Self is seen.

wmigficdazalg gaaY [Agwig WIarEQRy |
grearmgfifivae IRd fgeadsfarafy fafadtau |

54, A man gets liberated if, after discarding in all
respects the ideas of ‘me’ and ‘mine’ he gets perfect
conviction in the etherlike goal® which is devoid of (the
gross and the subtle) bodies and described here accord-
ing to right inference® and the scriptures® well-studied.

1 Knowing that the Self is neither accepted nor rejected and that
It does not accept or reject anything.

% For a clear understanding of the terms ‘the Self * and ‘ Brahman°.
See also verse 96, Chapter 18. 3Mu. U, 2. 2, 8.

¢ The mutual superimposition of the Self and the non-Self.

5 Self-Brahman.  ® And therefore there is no possibility of there
being any error here.
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CHAPTER XVI

“ CONSISTING OF EARTH"'’

qifita: &R argzay 2R s |
qfeemEsan: gafgnzasaqzan | 2

1. The hard material in the body is known to be a
transformation of earth; the liquid part consists of
water ; and heat, vibration and empty space’in the
body are due to fire, air and ether respectively.

st azata gisarfigor: sam |
sqrRIRafzs fg asdtaEafafgag 1 1 |

2. Smell etc., (i.c., the senses) and their objects are
produced from earth etc. respectively as the senses have
for their objects things of their own kind e.g., colour and
light (the latter being of the same nature as the former:
its object). |

! The name is after the first word of this chapter in the text.

? Jl:e.. the channels through which food, drink, and the mind
move in the body. '
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gequivarglar aFqoagifa 37 |
afgesaraneacy A7 UHEA waq |l 3 Il

3. These' are called the organs of knowledge ; the
larynx and the hand etc. are called the organs of action ;
and the mind, the eleventh which is within the body is
for the purpose of knowing different objects one after
another (as they tend to present themselves at the same
time).

famarat sggfigeat aafaigarfadg |
FIAISSCAIE: €IGAU SAfIr sag+a7T || ¥ |l

4, The intellect is for determining objects. Always
illumining the all-pervasive’ intellect by Its light,’ Its
own nature the Self is called the Knower.

[The purport of the above four verses is that the Self
is different from the body, the senses, the mind and the
intellect.]

Y EET JATSSIIHT SAFALATHIAT 71a: |
sufyiaiscagfoicagsa: sad: agr ll & |l

5. Just as light assumes the forms of objects reveal-
ed by it but is really different from, though (apparently)
mixed up with, them, so, the Self is different from the
mental modifications (whose forms It assumes * while
revealing them).

! Smell etc. See the previous verse.

2 Pervading objects one after another. 3 Consciousness.
4 Through Its reflection.
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feaaY qy auraa: md aF gwEdq |

AEIIIEN EAA: AaTEageaqzafa || & |

6. The Self illumines the intellect in the forms of
sound etc. present before It like a stationary lamp

devoid of any effort and illumining everything within
its reach.

T AT ATeRAR Tat 33 q |
faensafasr fai fafimfea gaga: 1 9 |l
7. Pleasure etc, qualify the intellect identifying itself

with the combination of the body and the senses and
getting illumined by the eternal Light of the Self.

fragafiarens geredtfy & oaf)
gereaY g:fad exaggeane @ gieray |l ¢l

8. For one considers oneself to be distressed by pain
in the head etc. The Seer is different from the seen'
which feels pain. The Self is free from pain as It is the
Seer (of the pain).

&t carzg eagaTAIgg et g ar |

a{asgrﬁﬁzam giet e Jaa: |1 ¢ |

9. One becomes unhappy when one identifies one-
self with something® which has assumed the form of
unhappiness but not by merely sceing it. The Witness?*

of the pain in the body which is a combination of the
limbs etc. does not feel pain.

! The intellect. * The Self,
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SPIFHEFEA CAQAATAT a7 | |
ded =, ady wear ggeaewHal S 1 Qo |l

10. May it not be that the Self is both object and
subject like the eye ?* No ; the eye consists of several
parts and is a combination.” But the Self does not
become an object as It is the Seer.’

FAgAIgAseaaRaAIsiy 88 afy |
ArmAnuearg safaqaea sAar || ¢ |

11. One may argue that the S¢lf also has many
qualities such as, knowledge, effort and so on (and,
therefore, like the eye It may be both subject* and
object’). (No, it is not so;) It can never be an object-
because, like light, It has only one quality viz., Know-
ledge.’

FqfaqY Qageasiy agAcaaEIAay |
AYscAT GRS ARATH A7 933l 1| 2 )

12. Just as light, though an illuminator, does not
illumine itself, so, even assuming® that there is a

! The eye becomes an object when seen ina mirror and a
subject when it is in its own place. So, identified with other things
the Self is an object, otherwise It is a subject.—The objector.

% And, therefore, it may be both Subject and object as suggested
by the objector. 3 Pure Consciousness. It can never become
an object. For an object is always the non-Self.

¢ The objector means that the Self possessed of the qualities of
effort, desire, etc. may be a subject with certain qualities and an
obg'ect with others. 5Br. U, 2. 4. 12,

Even according to the assumption, therefore, one conscious part
cannot make the other conscious part its object ; nor can we imagine
that there may be a non-conscious part in consciousness.
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dividing line (dividing It into two categories viz., subject
and obiect) in the Self, It cannot illumine Itself. For It
is of a homogeneous conscious nature.

qgRt : 91at 7 gEAAAIeH HRA |
7 WIeRIA ggafaeayar A3 semdq || 23 |l

13. Nothing® can be an object of its own quality.
For fire does not burn or illumine itself.

gaARAAIAA 98y ggfaza: |
FseAT qraarfg fdgeam g=aa |l v |

14. The doctrine of the Buddhist that the intellect®
is perceived by itself is refuted by this. Similarly,’ the
assumption of parts in the Self is also unreasonable.
For It is of a homogeneous nature without having a
dividing line in It.

geaaify a g § ggieda ggarn |
JHISAT g2aaedn arFaeA fawew: || e

15. The doctrine of the void (Nihilism) is * also not
reasonable as it must be accepted that the intellect is
witnessed like a jar by another i.e., the Self. For the

! The Self is, therefore, not the object of knowledge which is
su?g_osed by some to be a quality of the Self.
here is no Self other than the intellect according to the
Buddhists.
% Like the assumption that the Self is both subject and object,
See verses 10—13 and footnotes.
¢ Like the doctrine that the intellect is the Self.
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Self exists before' the intellect comes® into (apparent)
existence.

sfated azecls asqq enfiweqa: |
fasedtefaygcaraneas g s || 2E

16. (Whatever® is pervaded by anything * is an effect
of that thing, the cause.) Itself uncaused the cause®
producing effects (such as, the intellect® etc.) must,
therefore have an existence invariably anterior to that
of the effect.

HAM FSYAYS Gared faameq |
. fieaeqis @@ a@ fAaegs azmag |l Qs |

17. Discarding Ignorance,” the root of all superim-
position and the controller of transmigratory existence,
one should know the Self to be the Supreme Brahman
which is always free and devoid of fear.

WocEad! aqV S gyared aniAay |
greqr-a fiasa<am arediedacad aaq 1l < |l

18. (Transmigratory existence consists of) waking
and dream. Their root is deep sleep consisting of Ignor-
ance. No one of these three states has a real existence
because each goes out of existence when another

! E.g., in deep sleep. ! In waking and dream.

8 E.g., an earthen jar. ‘ E.g., earth. 5 The Self.

¢ Pervaded by (the reflection of) Existence, the Self. The Self
must, therefore, have an existence anterior to that of everything.
Hence nihilism cannot be accepted.

7 Superimposed and therefore unreal.
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remains in it. One should, therefore, give up * all these
three states.

AreRgigRAmgrRYsratAasA |

wrfea: sarzreq viifa fRami dfqama: | R |
fami@ieatza 13 arasy aa Iy |
FETACAFRALAL g  &a: 9H17d: | Ro |

19, 20. Just as the closing and opening of the eye-
lids, connected with the vital force and not with the eye,
are mistaken for the properties of the eye which is of
the nature of light, and just as motion, not a property
of the mind and the intellect, is wrongly attributed to
them which are also of the same nature * ; so, the Self,
(though really not an agent,) is mistaken for one
because actions arise when the body, the intellect, the
mind, the eye, light, objects, etc. coexist with It.

GEEqETTAraY g AAYIEaaAT HArq |
Aqiaeaied &9 el sRaIg Il ¢
21. The peculiar characteristic of the mind is reflec-
tion and that of the intellect is determination, and not
vice versa. Everything is superimposed on the Self.
TRy enfiRgawi agreRan |
war dYeai fi agasay T3AT q%AF 1) R )

!].e., one should know that they do not exist in the Self or
anywhere else like a snake in a rope-snake when the rope is

own.

? For they are instruments of knowledge.
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22, Organs are (thought to be not all-pervading®
but) limited by their particular appendages (which are
in the body). The intellect gets identified with the
organs (and hence with the body). Illumining the in~
tellect, therefore, the Self appears to be of the same size

as the body.?

wfirs & agaYd guary ey |
qiesmiraagicasaifea; ggasar (| 3 |l

. 23. (Objection). Both knowledge and its objects
are extremely momentary (i.e., perishable by nature
every moment). They are appearances only (without
any permanent reality for a substratum) and are con-
tinually being produced. Just as a lamp (of the preced-
ing moment) appears to be the same (in the succeeding
moment) on account of similarity, so, both the objects
and the subjects of the preceding and the succeeding
moments (wrongly) appear to be identical on account
of similarity. The goal of human life is the removal of
this idea (of the continuity in knowledge and its objects
and the removal of the indiscrimination to which
it is due®).

AEFAENT 9 A8 sufy fFay |

Asi aifta aamreacqafanfagsad 1 ky |l

24. (Reply). According to one school of these
philosophers colour etc. (external things) which are
objects of knowledge exist. According to another

. VAs the{ do not function outside the body.

old this view.

Jn:nas
3 The verse states the doctrine of the Buddhists.
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school * external objects other than knowledge do not
exist. The unreasonableness of the former school is
now going to be described."

JIYIERETA B ESTJAWE: T QI |
giorrenTy GEER A9 wfag a1 @ 1l
errqIEAIcaazany geaaifafafaaa: |

€1 a1 Yirseaes g €a1a afgsad || & ||

25, 26. (According to this school) knowledge has
to be admitted to be identical® with external things ;
and everything' being momentary and the intellect,
the receptacle in which the impressions of memory
are to be retained being non-existent’ (at the time
of receiving the impressions) there will always be
the absence of memory. Being momentary, (according
to them) the intellect never retains the impressions
(of memory). (Again recognition is said to be due
to a misconception of similarity but) there is no cause ®
of similarity (between the preceding and the succeed-
ing moments’). (If, on the other hand, a witness per-
ceiving both the moments be admitted) the doctrine of
momentariness is abandoned. But that is not desirable.

R AfageacamA ety |
QHBREFARIREATSBIFAEATATAT (| R ||

! Idealists.  * There is still another School according to which
there are neither knowledge nor its objects. They are Nihilists.

3In that case their doctrine would be the same as that of the
Idealists. * Both subjects and objects. 5> Because momentary,

¢ E.g. parts, qualities etc. Beginning from here the arguments are
also against the idealists. 7 Phenomena belonging to the moments.
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27. The teaching of a means to the attainment of
the end (viz., the bringing to an end of the idea of
continuity in knowledge and its object) . becomes
useless. For it requires no effort to be accomplished.
As all phenomena exist only for a moment® the
coming to an end of the said continuity does not
depend on anything else.

w7 afy faaAsiy qrdam ssaam |
aatd aid sRncaarca=migar || ¢ |

28. If, (according to you,) the effect depends on
the cause though unconnected with it you have to
"accept dependence on a series’ which is quite
foreign.’ (If you say) “ Though all things, i.e. causes
and effects, are momentary some effects depend on
some fixed causes,” still nothing can depend on anything
else (according to your doctrine of momentariness).

gEaFIBRE FATRAaTA Y |
Ay dezaY aeg Qs+ Qfagrefy il % |l

29. That particular one of two* things existing at
the same time and connected with each other is fit
to depend on the other owing to whose connection it
is benefited.’

! The ideas of continuity and indiscrimination also being
momentary there is no effort necessary to remove them.

? Each phenomenon continually produced and destroyed every
moment and produced again is.known to be a series.

3 E.g., in order to be produced, curd may depend on sand instead
of milk. 4 E.g., a sprout and a cloud. 5 Here ends the
refutation of those who hold the doctrine of momentariness.
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FITEFIAEY aF SAraRTRTE A 7 |
AT WAGER WY 487 FS a7 || 30 I

30. Our doctrine is that there is false superimposi-
tion on the Self and its negation in the same Self.
Please® tell me who will attain liberation, the result of
Knowledge according to you who hold that all (i.e. both
the superimposed and the substratum) are annihilated.

siféq aracead AR AR ARAIFAR ar |

WAINTARaEaEy Arnatcatgneaa 1 3¢ |

31. That oneself exists .is undoubted. You may
call it Knowledge, Self or whatever? you like. But Its

non-existence cannot be admitted as It is the Witness
of all things existing and non-existing.’

Jarfamadswigtacacea Ay IEadq |
WiFNEarAfagcd «Yeca Taa 3533 1) 3R 0

32. That by which the non-existence of things is
witnessed must be real. All would be ignorant of
the existence and non-existence of things if that were
not the case. Therefore yours is a position’ which
cannot be accepted.

gzucazanfy fassqcawafysad |
aggd aneary faed SeafgElevar i 33 o

33. That which must be admitted to exist before
the deliberation about existence, non-existence or both

' Refutation of Nihilism. * A void.
2 The author’s doctrine, verses 31—44, '

12
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is One withbut a second as there cannot be a cause of
diversity (before there is any superimposition on It). It
must be eternal and different from what is superimposed.

AN IS TINETTARSIAY |
Yaca mravae agEenfEIIAE || 39 |

34. Accept duality as unreal. For it comes to exist
by way of superimposition like dream objects and does *
not exist before® the deliberation about its existence,

non-existence, etc.

FIRIEROATATY st garEar |
geqY: 4@ gegfaainm wldfa 9 =3 || 3w

35. All the modifications (of the Primeval Cause) are
known to be unreal according to the scriptures which
say that they have ‘words® only for their support ' and
that ‘he* dies again and again’ and so on. The Smriti
also says ‘ My ®> Mdyd (is difficult to be get rid of °).

fagfgam waren faweamy faswo: |
QYR 7 AVST HATERT A=ATHIFTT: || 35 ||
36, The Self is, therefore,” pure and is of a nature

contrary to that of what is superimposed. Hence It
can neither be accepted nor rejected. It is” not superim-

posed on anything else.

)} There is no evidence that duality exists when unknown. See

Pra. U, 4.7.8. ? E.g., in deep Sleep.
$Chh. U., 6. 1. 4—6. 4Br. U., 4. 4. 19,
5 Bh. Gita, 7. 14. ¢ As all duahty is unreal.

7 Because It is the ultimate substratum of all superimposition.
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FrEaY agrssiiad s sqfyeavma; |
fraaraTasueaEE aggeafd | 3w |l

37. Just as there is no darkness in the sun as it is of
the nature of light only, so, there is no Ignorance in the
Self as It is of the nature of eternal Knowledge.

USRI RIRATATICLFATHITHT: |
HIEY=aTE< & arseT T 974 || 3¢ |

38. Similarly, the Self has no change of states as
It is of a changeless nature. It would, no doubt, be

destructible if It underwent any change.

AASTEYT-AL 9€T Fq%5: & T @4 |

7 & AR ar Ay g6 w9=A || 3% N

gaearcafigearizanes ada 7 |

TRANTAY T TAEY g T g9 | 8o |

wevEarAfaasacafafaar & St )

HYUN €qeq 1§ WAAH a9 I 1| »e )

39—41. Liberation becomes artificial and therefore
transitory according to the philosopher who holds that
it is a change of one state into another (on the part
of the Self). Again it is not reasonable that it is a
union (with Brahman) or a separation (from Nature).
As both union and separation are transitory Liberation

cannot consist of the individual Self going to Brahman
or of Brahman coming to it. But the Self,! one’s own

! That the Self Itself is Liberation is the conclusion.
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real nature is never destroyed. For It is uncaused and
cannot be accepted or rejected by oneself (or by others)
while other things (e.g., states etc.) are caused.

TIRYCEATA §IET AP TFAY gAAq: |
mglg ar aay frcatsfimaeacgasa@a: (1 8 |

42, As It is the Self of every thing, not different
from anything and not an object like a thing separate
from It the Self cannot be accepted or rejected. It is,
therefore, eternal.

HIEAIACATY qa€q g HIeAy ¥ae: |
- gSaemREan: @3t qaq: | Al ) ¥3 0

43. Everything (transitory) is for the experience of the
Self which is eternal and free from all adjuncts.
(Liberation is, therefore, nothing but being established
in one’s own Self.) As it is so, one aspiring after
liberation should renounce all (Vedic) actions with their
accessories,

HIEARIA: T4 21 5 Arelagan: |
HSIASFARATINEG ANAHTTARRATH || 8% ||

44. To know the real Self' to be one’s own is the
greatest attainment according to the scriptures and
reasoning. 1o know wrongly the non-Self such as, the
ego etc. to be the Self is no attainment at all. One,
therefore, should renounce this misconception of taking

the non-Self for the Self.
' Brahman, the Universal Self.
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{OAT ERATAET WY | IR |
orfaany: sgrearw SreaY §ge=ad 1 94 1

45. The deviation of the Gunas® from the state of
equilibrium (which they have during the dissolution of
the universe with their consequent evolution) is not
reasonable. For no causes (of this transformation) are
admitted inasmuch as, (according to these philosophers,”)
Ignorance is then merged, (individual souls, Purushas, as
they are called, are always spectators only and /swara
is not admitted).’

saaTgged 9af: EAcHgT A a7 |
fram) a ag<itar gorsareafa ar w3 0 ¥&

46. If the Gunas be the causes of their mutual
change there will always be change or none at all. (If
one argues that there cannot be a continuous trans-
formation in the Gunas as creation, maintenance and
dissolution are known to come one after another, still)
there will be no regulating cause of the modifications of
the Gunas acting either on the Purushas' or on the
Gunas ; (and no other categories are admitted in the
Sankhya philosophy).

faReY gwagrat aged 7 9 g5ad |
srgtfgatecada=qY ardt & A3Qsfq ar 1 »e |l

! Sattva, rajas and tamas, the three constituent essences of
the material cause of the universe called the * Prakriti’ or
* Pradhdna” in the Sankhya philosophy. % The Sankhyas,

3 Refutation of the Sankhya doctrine ;: verses 45-—50.

% Purushas are immutable.
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47. 1If, (as admitted,) the Prakriti or Pradhdna work
for (the bondage and the liberation of) the Purushas
there will be no distinction ! between the bound and the
liberated. Moreover, there is no relation between what
is desired (i.e., liberation) and one who desires it as the
Purusha has no desire at all, neither the other, i.e., the

Prakriti
AT § YA gEeTnfawa: |
T g% aieamasty fawrsfy a gvaa |l ge

48. As the Purusha is changeless it is not reason-
able according to the Sdnkhya philosophy also ° that the
*Prakriti can work for it. Even admitting change * (in
the Purusha) it is unreasonable (that the Prakriti is of
any service or disservice to it).

dararguias 9%d: 95vEd 7 |
fhelisgsh agoed aumeatfafaeaa: || 8] 0

49. As there can reasonably be no mutual relation
between the Prakriti and the Purusha and as the
Prakriti is non-conscious it is unreasonable that the
Prakriti can render any service to the Purusha.

firdieasy fyarfed sraum 9 gdaq |
fafafiy aafanta: garmea gasad | wo ||

! For all Purushas will be bound or all liberated as the same
Prakriti works for all Purushas at the same time.

? For it is non-conscious. . 3 Like other non-vedic systems of
philosophy outside the pale of the Vedas. ¢ In that case the
Purusha will have to be admitted to be transitory and not, as it is
supposed, the lord of the Prakritt which is admitted to be eternal.
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50. If any action is admitted (in the Purusha) it must
be perishable. If (it is argued that) the action in the
Purusha is of the nature of Knowledge® only we meet
with the difficulty spoken of before. 1f uncaused action
in the Prakriti be admitted it becomes unreasonable
that there can be liberation.

q gHEd Favsoed wAAd gEEa: |
QRHIEeaAISTEN: €Y FONETIaHAIE 1| 4 |l

51. Pleasure® etc. cannot, as held by the followers
of Kanada, be the objects of knowledge ; for they are
the properties of the same substance,’ just as heat,
(a property of fire) cannot be revealed by light.*

gnucaRIacd gafamany |
RAYANIERgearRAIGed GEET 9 1l 4R |l

52. Pleasure and knowledge cannot come together
as each of them is (separately) caused by the contact
of the mind (with the self). Therefore pleasure cannot
be the object (of knowledge).

aqrAei q fasteargaesen Asaq |
Ut |R3aed | SR fafmone || w3 o

'1f knowledge is Pure Consciousness the Purusha cannot be the
lord of the Prakriti, (see footnote 4, verse 48 above,) but if it be
phenomenal, Purusha becomes perishable.

? Refutation of Kanada’s Vaiseshika doctrine : verses 51—66.

8 The individual soul. According to this philosophy souls have
qualities, such as knowledge, pain, pleasure, etc.

* Another property of fire.
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53. As other qualities also are different from one
another (like knowledge and pleasure) they cannot be
produced at the same time. If it be contended that the
knowledge of the qualities is nothing but their coming
in contact with one and the same self, we say ‘No’;
for they are qualified* by knowledge.

FAAa QYT RIATCaTy TaTayr |
gd md 7339 aamarasea: || 4 ||

54. Pleasure etc. are surely objects of knowledge
because they are qualified by it and also on account of
the memory, ‘pleasure was known by me.” (Moreover,
they cannot be known by being connected with the
self only and not with knowledge.) For the self is
non-conscious’ as it is different from knowledge

according to you.

gEIyateaqAcaeHaTasfywra: |
AITFATT FEAIA AQAY s 1| aa 1

55. Pleasure etc. cannot be the qualities of the soul
as it is changeless ® according to you. Moreover, why
should pleasure etc. of one soul not be there in other
souls and also in the mind as difference is common* ?

' E.g., we say ‘known pleasure ’, ‘known pain’, etc.

1 Whatever is different from knowledge must be non-conscious.
And non-conscious pleasure, pain, etc. cannot be known when in
contact with a non-conscious Self.

3 For souls, according to them, are all of an infinitely extended
nature and are, therefore, changeless.

¢ Just as pleasure etc. are different from one soul they are so
from other souls and from the mind.
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eqrFRTRISIREIAT g A IFrai s |

Fagrfy SreafacegRaE gsaa 1l & |

56. If knowledge be the object of a second* know-
ledge a regressus ad infinitum is inevitable. 1f, however,
a simultaneous production (of the two knowledges from
one single contact of the mind with the self) be

admitted you must accept (the simultaneous production
of colour, taste, smell, etc. from the same contact).

sTAFEAIATeaTy I+ AreRfa fFaa |
agfemraggcagag fF T 71 || we |
57. There is no bondage in the Self as there is no

change of condition in It. There is no impurity in the
Self inasmuch as It is ‘unattached’ as the Sruti’ says.

gEREREaE 7 fecas ofr wd: 1| uc |

58. (The Self is eternally pure) as It is beyond the
mind and speech, one only and without any attributes,
as the Sruti® says “ It does not get attached.”

ug afg @ Avagisfa srarmarTdsa |
EAGFAAT €A JIfeafsaq |
qeqY, ANaTA aATT: @ TGV q AT 1) 18 ||

" 59. (Objection). If this be so, in the absence of

bondage there cannot be any liberation and the
scriptures are, therefore, useless.

! It is admitted by the Vaiseshikas.
2Br. U, 3. 9. 26. \ $ Kath. U,, 5. 11,
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(Reply). No. Bondage is nothing but a delu-
sion of the intellect ; the removal of this delusion is
liberation. Bondage is nothing but what has been

described.!

AarersAIfaar far Saareaty gead | |
gfgaleaisRa g &4 wifsafd fmar il ge 1l

50. Hlumined by the light® of the Self, Pure Con-
sciousness, the intellect (falsely) believes that it is
itself conscious and that there is no one else which
is so. This is delusion. It is in the intellect.

SqTARAEIETEAIT aNqTI |
fyawIscaTasy @@y Aieq 2s9a 1 &9 |

61. Consciousness which is of the nature of the
eternal Self is superimposed® on the intellect. This
indiscrimination is also beginningless (like the Ignorance
to which it is due). This indiscrimination, and nothing
else, is what is called transmigratory existence.

AIQEIAIT 0T SA=gaIgaefha; |
qui qEeaausfanle) armeg dda: || &R |

62. The removal of this indiscrimination, and
nothing else, is what is called liberation as all other
conceptions of it are unreasonable. [t is the destruc-
tion of the Self according to those who consider-

"In verse 17 of this chapter.- So the scriptures are not useless,
as they teach the means to the removal of this delusion. See the
following verse. ? The reflection of the Self.

* See foot-note 2, para 59, chapter II, prose part.
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liberation® to be the change of the individual Self
into a different Being.?

AAEYFATHCAFATERTA ¥4 |

fasrsaafacd sarmay Ay gfaaq |l &3 0

63. Similarly, it is also not reasonable that libera-
tion is a change of condition (on the part of the Self)
as It is changeless. If, however, any change be

assumed to exist in It, it must be admitted to consist of
parts and so to be destructible like jars and other things.

seREfeararsear fg granmafgsegar |
giegsOEaYgA AiniagassTan || &% |
sy fEfdacarzdsan s394 |

TFAF WAAY A QrarearEi agE: | &4
HfY fawgYaq<m aradisearfa Sega: |
saFaaY gragTeaa g gataget ga: Il &&
W JEHT fcar aguarsiag |

JrFaER AT sqTEEITAAY 941 1) S 1)

64—67. Therefore the conception of bondage and
liberation different from this is wrong. The con-
ceptions of the Sankhyas, the Kéanadas and the
Buddhists about them are not tenable according to
reason. [hey should never be accepted. For they are
not supported by reason and the scriptures. Hundreds
and thousands of errors on their part may be mentioned.

1 See footnote 1, verse 41 above. > Brahman.
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As the scriptures other than the Vedas have been
condemned (in the ancient sacred tradition,’) ** scriptures
other than these,” (they should not be accepted). A wise
man should give up the teachings of such scriptures
and all crookedness, and, with faith and devotion, should
have a firm understanding of the true import of the
Vedéntas accepted by Vyasa.’

gfy qon graEEsar fauewazea anfg giea: |
sadang: WarRa: fRuu ggaay mmed egficga |l

68. False doctrines of dualism and those according
tp which the Self is not admitted have thus been
refuted by reasoning, so that those who aspire after
liberation may be steady in the path of Knowledge
{described in the Veddntas) and be free from doubts

arising from others’ doctrines.

woifgs wrandls fads fAgstanal fidiargaq |
erareq aveay fafady wafaeeaay fagfadfy aradig

69. Having attained the extremely pure, non-dual
Knowledge® which is Its own Witness and contrary to
what is superimposed a man, perfectly convinced (of
the Truth ot the Self), becomes free from Ignorance
and gets eternal peace.

! The tradition is this : Those learned ones, who want pure
religion should doubt about the truth of the various scriptures
found in the world, which are other than the Vedas etc.

? Badarayana, the author of the Veddnta Aphorisms.

3 Knowledge of Brahman that leads to liberation immediately.
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g% T 9 QR saaqiafaamataa: |
atea graf ARUSY 931 7 avagFeawantag w=a

70. Having a firm grasp of this secret Knowledge,!
the Supreme Goal, and being free from defects and
vanity people should always fix their minds on Brahman
which is always the same. For no man who knows
Brahman to be different from himself is a knower

of Truth.

HAETFAFATE [Naq0 fagsadsaafafiagias: |
g2 fafgear wd & s 7 fecad saq 338 s9hn: |

71. When he acquires this Knowledge, the supreme
purifier a man becomes free from all merit and
demerit produced by Ignorance and accumulated in
many other lives. He, like the ether, does not get
attached to actions in this world.

warFafaara faaftgam 1 adtofea aRwsior |
UIfFAIEIGTarT G931 93aRacEad gUaT | wR |l

72. This (Knowledge) should be imparted only to
him whose mind has been pacified, who has controlled
his senses and is freed”? from all defects, who has
practised the duties (enjoined by the scriptures) and
is possessed of good qualities," who is always obedient
(to the teacher) and aspires after liberation only.

! That the Self is Brahman.

? By the performance of Vedic actions without a desire for their
results. % Such as, learning, humility and truth.
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qeEq Y A auifamfar g agewarien 7
@ & fimavdls fard dxrcq govsy WAy |@da: ||

73. Just as one is free from the ideas of ‘me’ and
‘mine ' in respect of others’ bodies, so, one become‘s free
from those ideas (in respect of one’s own body) when
one knows the supreme Truth. One becomes im-
mediately liberated in all respects on attaining this very

pure Knowledge.

adiz srarsvafimIsRy saa
TqEqIArRy 3ay & ar=a: |
1 yauezrfy gaaisiis
TIRYSIY SqqqeT T@a: || 9% ||
74. There is no attainment higher than that of Self-
knowledge in the worlds of men and gods. It arises
from nothing but the Vedantas. This Knowledge of the
Self, superior even to the kingdom of Indra, should,

therefore, not be imparted to any person without
examining* him carefully.

1 See para 1l, chapter 1, prose portion.
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CHAPTER XVII

RIGHT KNOWLEDGE

HATSAT AT: 9Q WITHT GEAIETAH [T |
aqq; GITR ggeash qarens aq: 1 ¢ ||
. The Self to be known' is beyond everything

as there exists nothing else. | bow down to that pure,
all-knowing and omniscient One which is to be known.

wEFATmEAiTga: swfhag |

A5 YIEET Aeared quarserasy | = ||

2. I always bow down to those (teachers) who are
conversant with words, sentences and sources of Knowe

ledge and who, like lamps, have shown clearly to us
Brahman, the secret of the Vedas.

AFTFGAYANATTSATAEEAN: |
qURY ArFNEFIRd anfymfateaag n 2

! Not as an obiec't. See verse 1, chapter I, part 1.
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3. I bow down to my teacher whose words fell
(into my ears) and destroyed Ignorance (in me) like
the sun’s rays falling on darkness and destroying it.
I shall now state the right conclusion about the Know-
ledge of Brahman.

HIEARIAIYY AFGY I Fmw f[aad |
a4t Izargen caratafy g an: fan | 2 0

4. There is no other attainment higher than that of
the Self. For that is the purpose for which the teach-
ings of the Vedas, the Smritis and the actions ' (described
_in the work-portion of the Vedas) are there.

sremigisfa fy aY s gmidsy fawaa: |
eERga: 9T i) fRearngeaigie 1o« )

5. The acquisition® considered to be a source of
happiness on the part of oneself °* produces the opposite
result’ also. The Knowers of Brahman say that the
greatest acquisition is that of the Self as It is eternal.’

€AY FIUYTANIIAIZEINECIEY 9 q1+94q; |
HFIRaEg A e QiseaEiEagEz T |l § |l

6. Of the nature of being always® attained the
Self does not depend on anything else in order to be

! They lead to Knowledge through the purification of the mind.
? Such as, fame, wealth andsoon. 3Br. U, 1.4, 8. and 2. 4. 5.
¢ Pain ; owing to the loss of such acquisition.

5 See verses 43 and 44, chapter 16. ¢ For it is the Self.
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acquired. The acquisition that depends on other things
(e.g., effort etc.) is due to Ignorance (and so vanishes
when the means to which it is due vanish).

Hegefpecaiygr carasmey A S<4q |
mART g G enfadicam sqom |

7. The conception (of the existence) of the non-
Self is Ignorance the destruction of which is known
to be liberation. This destruction is possible by
means of Knowledge only which is incompatible with
Ignorance. (Compatible with Ignorance) actions can-
not destroy it.

sRFICE: STFEHRSR: |
g/ 3T T amEafanR | || ¢ |l

8. That actions produced by desires caused by
Ignorance give rise to perishable results® (and, that
Knowledge produces an imperishable result,”) are
known on the evidence of the Vedas.

PIAEINEAY aEads aqy g |
uEed mreRal ®a arFaeiafagtaa: | |

9. The learned know the Vedas® to be one con-
tinuous whole the only purpose of which is to demon-
strate one thing viz., Knowledge inasmuch as the

! E.g., higher regions. See Chh. U, 8. 1. 6.

? Liberation which is the Self Itself and therefore imperishable.

3 The work and the Knowledge portions of the Vedas. The
work portion leads an aspirant pertorming Vedic actions through
the purification of the mind, to Self-knowledge. i

13
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oneness of the Self® is to be known by the under-
standing of the Vedic sentences.”

F=IRLTY a3 Mamh&aeeg: |
5 AT NG TIARTFR T || L0 |l

10. (One may object that Brahman and the indi-
vidual Self are different from each other as they are the
meanings of two words which are not synonymous.
The objection is not reasonable) inasmuch as one has
to know the difference between the words from that
between their meanings and the difference between
their meanings from that between the words. (There-
fore the objector is led to the fallacy of reciprocal
dependence. So no difference between them can be
accepted, there being no Vedic evidence.) (Objection.)
As the Sruti states three things besides the Self viz.,
names, forms and actions (it evidently supports the
existence of things other than the Self).

HAGYITAY AWRAAA R wieqaq |

A O a1 gegTegAsean R afg: ) 2 |
v8 w1 qured g3: W BT |
gaRasead Wiaghe Resfag | = 1

11, 12. (Reply.) As they are inter-dependent® like
a painting ‘' and a description * of it those three are unreal.

1 Oneness of the Self with Brahman. ? Such as, ‘Thou art
That’, ‘| am Brahman’ and so on. 2 Br. U, 1. 6. 3.

¢+ For we paint a picture (say, of a god) with the help of
imagination when we hear a word (viz., the name of the god).
Again, similarly, we give a name to a painting when we see it,
say, on a wal
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So the whole of the universe exists only for a deluded
intellect.

Hagaay g afgwns a sfevaq |
gAY @ ary 39 Sreag wlaaq 1 23

13. It is, therefore, reasonable that these three are
unreal. Existence-Knowledge only is real. (Existing
prior to everything) It is both the knower' and the
known. It is the other things (i.e. name, form and
action) only that are unreal.

Iq 3 @ 37 e @S g WA |

I qxafa auyg: o0y shagsad | 8 |l
J7 cawTaY afe ar awEmr adF T |
rEAEIRi A7 gamwaadfigag | 94 |l .

14, 15. Existence-Knowledge® through which all
things in dream are known is the knower.’ It is the
same entity that is the known * in dream by Maya. It is
the same Consciousness through which one sees, hears,
speaks, smells, tastes, touches and thinks in that state
is respectively called’ the eye, the ear, the larynx, the
auditive organ, the tongue, the organ of touch and the
mind. Similary, It is the same Consciousness that
becomes in dream the other organs°® also functioning
variously.

! How It is both the knower and the known is explained in the
next two verses. 2 See Br. U, 4. 3. 6,

% For there is no other illuminator there.

‘ For there are no objects of knowledge in dream. See Br,
U, 4. 3.10 3 See verse 54 of this chapter.

¢ See the next verse and note 1 on it.
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secaarfufidafzs smmasar |
TRy AZY woLwey WA || L& |l

16. Just as the same jewel assumes different
colours owing to its proximity to different (coloured)
things, so, this Pure Consciousness assumes different
forms' on account of various adjuncts which are
superimposed on It (in dream).

WS 47 AGY Fraeared fslaa: |
gheed saredad wean gengalfa 1 o il

17. As in dream, so in the waking state different
forms® are superimposed on this Consciousness. It
manifests* the objects of the intellect when it performs
actions produced by desires due to delusion.

=W agegary @Y aRmFawds ¥ |
AIPEATETIT AgageAATDRIG || ¢ ||

18. The events in the waking state are similar to
those in dream. The ideas of the interior and exterior
in the former state is as unreal® as in the latter like
reading * and writing * depending on each other.

IT19 FTIAKT TCHW: AFIAIRG: |
JTHIHEACHGICAT T AAETIT || < |l

! The knower, the known and the instruments of knowledge.
2 See G, K, 2. 13, _ 3G. K, 2.9.10.

. * Reading depends on a written page without which nothing can
be read ; and writing also depends on reading as we first read and
then write. So both of them are unreal as the sounds represented
by written letters are all-pervasive and have no forms. Hence
they can neither be really written nor read.
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19. When the Self manifests different objects It
desires to have them ; and accordingly there arises in It
a determination (to acquire those objects). It then
meets with (those particular results of) actions done
according to particular desires followed by particular
determinations.

srfygrand agngaeRrd s |
qgar T¥Aq JENTEGYH A T J@a || Ro ||

20. Unperceived in deep sleep’ but perceived (in
waking and dream) by those only who are ignorant
the whole of this universe * is an outcome of Ignorance
and therefore unreal.

frmfad gians awear=af) fi a )
aEAreEATaA T o frftad || ¢ |l

21. It is said in the Sruti that the consciousness
of the oneness (of the individual Self and Brahman)
is Knowledge, and that of a difference (between them)
is Ignorance. Knowledge is, therefore,’ demonstrated
in the scriptures with great care,

fa urganenrsge far a%ma |

Tuficda aim aafeas A |l <

22. When the mind becomes purified like a mirror
Knowledge is revealed in it. Care should, therefore,

' Though there is Ignorance in deep sleep one is then no‘t

conscious of it. ? Consisting of name, form and action.
3 For without being demonstrated it does not arise.
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be taken to purify the mind by 3a (Yama®), faa

(Niyama ?), sacrifices * and religious austerities.

dafy ae: gatafgggaagany |
wReTRanTar aaggfseog || *3 |l

23. The best*® austerities’ regarding the body, the
mind and speech should be practised in order to
purify the mind. The controlling of the mind and
the emaciating of the body should be undertaken.

ARERfZAmT ¥ YHIET WH au: |
ASSITY: EAIHT: @ YR G 94T || 1

»

24. The attainment of the onepointedness® of the
mind and the senses is the best of austerities. Itis
superior to all religious duties and all other austerities.

£8 SRy fraresd R ada g |
JZTATE X TIAWTCATH 98 978 || 2% I

25. Sensuous perceptions are to be regarded as the
waking state. Those very perceptions revealed in
sleep as impressions constitute the dream state. The
absence of perceptions and their impressions is known

! Speaking the truth, non-stealing, continence, non-injury and
non-acceptance of gifts. '

? External and internal cleanliness, contentment, study of the
Vedas and meditation on God.

3 Enjoined according to one’s own caste and order of life, the
result l,:eing offered to the Lord by the performer.
* Bh. Gita, 17. 17.

5 Bh. Gita, 17. 14—16.
¢ Regarding Brahman.
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to be deep sleep. (The witness of the three states)
one's own Self should be regarded as the supreme
Goal® to be realised.

gUFaTEy gursard Hist sanwaaEy: |
TIEAFIIIITE TS I qgqrsway || & ||

26. What is called deep sleep,” Darkness® or
Ignorance is the seed’ of the waking and dream states.
It gets perfectly burnt by the fire of Self-knowledge
(and it no more produces effects) like a burnt seed that
does not germinate.

adas far /G FrarEst ga waE |
mrsaRAISRHEASTY aga®y serRaq || v ||
27. That one seed, called Mdyd, is evolved into

the three states' which come one after another again
and again. The Self, the Substratum of Mdyd, though
one only and immutable, appears to be many like
reflections of the sun in water.

dtsi "% aur fast smeami i |
TN =gy agurcar sigvgad |l ¢ |l

28. Just as the one seed, (called Mdyd) is regarded

as different according to different states such as, the

! Brahman. 2 ]t is called Ignorance because the modifi-
cations of Ignorance are there in it.

3 The word indicates a positive entity and hence it can be the
material cause of the three states. (See the next verse.)

¢ Waking, dream and deep sleep.
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‘undifferentiated,' dream, etc., so, the Self appears to be
different in waking and dream bodies, (both individual
and aggregate®) like reflections of the moon in water.

AT RATATEY AATSARY A4 514 |
TS cagTATeHT qoreamifzaissa: || 2 ||

29. Just. as a magician comes and goes on an
elephant (created by his own magic), so, the Self,
though devoid of all motion, appears to be undergoing
conditions such as, the undifferentiated, dream, etc.

@ gE A agqrea ArATSER) A |
q monTfE @ ager aur MseA: qEd | 30 |

30. Just as (in the above example) there is no
elephant nor its driver, but there stands the magician
different from them, so, there are no undifferentiated
etc. nor their knower. The Witness which is always

of the nature of Pure Consciousness is different from
them.

HAZAGN A wvar ararfaAshy an |
FEIIEAT AT ATISATATEAT qay 34 || 32 |l

31. There is no magic for the people of right vision
nor for the magician himself. It is only for the people
of clouded vision that magic exists. Hence one, not
really a magician, (wrongly) appears to be so.

! Hiranyagarbha or the aggregate vital force before it is
manifested.

? Just as the sea may be regarded as the aggregate of waves.
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[So, it is the ignorant only that wrongly believe that
Brahman is the wielder of Mdyd which is equally non-
existent both for men of Knowledge and for Brahman.)

AR @ 8T amEeRfi T g3 |
figd graafeas InfRa: 18 1 2R

32. The Self should be regarded as Brahman Itself in
accordance with the Srutis, ‘' The Self' is immediate,’
‘ All” knots of the heart are torn asunder,” ‘ If’ not’
and so on.

srgsIfcaaY areq agut ARTANIT |
guIirasaurasarggear Ny & wdq 1l 33 |

33. (Objection.) It is not perceived by the senses
as It is devoid of sound etc. Again how can It be
perceived by the intellect as It is different from pleasure
and so on ?

SEgAISTy auT gy e gareafa |
aamsfy adarcA gena @ Juy 0 3w |l

34. (Reply.) Just as Rahu,' though invisible, is
seen in the moon (during an eclipse) and the reflections
{of the moon etc.) are seen in water, so, the Self,
though omnipresent, is perceived in the intellect.

1Br. U, 3.4.1,2and 3.5.1. 2Mu. U,, 2.2.8. 3Ke. U, I.5.

* The name of a daitya or demon who is supposed to seize the
sun and moon and thus cause eclipses. Or the shadow of the
earth and that of the moon falling on the moon and on the sun
respectively during lunar and solar eclipses is what is known to be
Réhu. See verse 40, chapter 18.
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AT g1 |Ysvd 9P T8 A GEAA: |
g&Y MY 7 agacans eqrfyada: || 3« |

35. Just as the reflection and the heat of the sun,
found in water, do not belong to water, so, Conscious-
ness, though perceived in the intellect, is not its quality ;
for It is of a nature opposite to that of the intellect.

qgIwr fEy gfaaf af agangres |

DT WATIEAT A: oar aur w1l 38
Fael AaEY gfa QEaeRFAT JAT: |
faamrsgaafecaraar o adt™a: || 3s |l

36, 37. The Self whose Consciousness never goes
out of existence is called the Seer of seeing when it
illumines the modification of the intellect connected
with the eye, and similarly it is called the Hearer
of hearing (and so on). The Unborn One is called the
Thinker of thought when It illumines that modification
of the mind which is independent of external objects.
It is called the Knower as Its power of Consciousness
never fails ; so the Sruti' says, * The Seeing of the
Seer is not destroyed.”

sqradtafasifcs aar seadai |

&7 TRy Yged aqIsA=ANE oA | 3¢ ||

38. That the Self is immutable is known from the:
Srutis, ‘ As® if It were at rest "and ‘ It® moves as it

1 Br. U., 4. 3. 23—30 and verses 6—9, ch. 13 of this book.
?Br. U.4.3. 7.
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were.” That It is pure is known from other Srutis,
‘ The thief * in this state ' and ‘ Unattached.”*

FFAAICGIN FTEaqT NIAsA¥ra: |
Racda frfecg a9 IR g@a=: 0 3¢

39. The Self is conscious even in deep sleep as well
as in waking and dream as Its power of Consciousness
never ceases to exist and as It is changeless. It is only
in the objects of knowledge that there is a difference ®
(in dreamless sleep,) as the Sruti® says ‘ When there is.”

sqaqIATfg TS SABTBCARHA: |
THUCHETEUCACAIR 5 ac€53ad || %o |l

40. The consciousness® of objects (which arises out
of the functioning of the eye etc., the non-self,) is
mediately known ; for it depends on an intervening
reflection of the Self (in order to be known). As
Brahman is the Self of (phenomenal) consciousness It
is immediately ®> known.

afg frarsauter agdiasmEs |

IEATCRATTA NANSFITAISAT || ¥ |

4]. Just as a second lamp is not necessary in order
to illumine a lamp, so, a second consciousness is not
necessary to make known Pure Consciousness which
is of the nature of the Self.

!Br. U, 4. 3. 22.
?In deep sleep the objects of Knowledge get merged in
Ignorance. 3 Br. U, 4.5. 15.

* Modifications of the mind reflecting Pure Consciousness.
5 See verse 26, chapter 14.
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fanget RAwRed mard ar aftsad |
7 QY ACPNAT AR AR av A | 9R |
42. The Self is not an object (of knowledge).

There is no change or manyness in It. It is, therefore,
capable of neither being accepted nor rejected (by Itself
or) by anyone else.’

qumERaFadssiot sergegsai: |
AERTeRfT 4y Afw gavsea Rdfr @ w2

43, ' Why should a man have even the least fear
who knows that he is the Self comprising the interior*
and exterior,” beyond birth, decay, death and old age ?

aiRafzd: &% affieadedizanm |
sTeEIRmRIcasanafl fram i w2 |

44. It is only before the negation of the Idea of
caste ’ etc. on the evidence of the Sruti, * Not * large ' and
before the ascertainment of the nature of the Self on the
authority of the sentence, ‘ Thou art That’ and also
before the demonstration of the Self (to one) on the
part of (the knowledge portion of) the Vedas that Vedic
actions are to be performed (and not afterwards).

qREIRE srendtai agoa: |
¥geda g SanEaarcds garear || gy |

! For no one else exists except the Self.
_ 7 The interior and exterior with reference to the body. The Self
is the substratum of both the interior and exterior together with

the body. % They are conditions of fitness for Vedic actions.
‘Br. U, 3.8.8.
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45. Caste® etc. given up with the giving up of the
previous body do belong to the body only (and not to
the Self). For the very same reason (of being perish-

able) the body is also not the Self.

aarg Jgaisfa shaisaaieg |
AERTEA {41 TggutafE 73 1 9%

46. The conceptions of ‘ me ’ and ‘ mine ’ with regard
to the non-Self, the body etc., are due to Ignorance and
should be renounced by means of Self-knowledge as
there is the Sruti,” * of the Asuras.’’®

gmgTYSEatoi RSy fadag |
qqT, WATT GITHY agFIATRBANG || B ||

47. Just as the duty of observing defilement for ten
days (following child birth or the death of a kinsman)
is refrained from when one becomes a wandering
religious mendicant ; so, the duties belonging to parti-
cular castes etc. come to an end when right Knowledge
is achieved.

YEHTHEATHGYCAT T T T |
AT TARAEY: HMT: Fg=a=asgacazy || 8¢ |l

48. A man of Ignorance reaps’ the results of those
actions done according to particular desires followed by
! See verse 5, chapter 15.

2 Chh. U, 8.8.4,5. 2 Opponents of gods.
4 See verse 19 of this chapter. .
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particular determinations. But when the desires® of a
man of Self-knowledge vanish he becomes immortal.’

ATEREIEY: w1 Ry faadaq |
7 |rsd arae aissear faaga: ada: | R |l

49. The outcome of the ascertainment of the real
nature of the Self is cessation from actions etc. and from
having an end or a means. (For) It is, according to
the Smriti,} eternally contended.

seqrreafiEaiftn desd « ey |
ATAISFATHRON 18 JSraeareaanday || 4o ||

50. The results of actions are the production,
acquisition, transformation and purification of something.
They produce no other results. All actions with their
accessories ' should, therefore, be given® up.

AT fReaTgTenTacaIY ar afg: |
dggicata ai difa a=rdf geasdq || « |l
I TIE AUl g% faftwd agfr Ruag |
ganaEErFag afggifa saeaar || us ||

51, 52. One desirous of attaining Truth should with-
draw into the Self the love that he has for external

' For these are in the mind and such a man gives up his
identification with it on the strength of Self-knowledge.

* Brahman. 3 Bh. Gita, 4. 20.

¢ Wife, children, wealth, sacred tuft of hair and holy thread.

§ By one who aspires after liberation which by its nature cannot
be the result of any action. ~



49-55] RIGHT KNOWLEDGE 207

persons or things. For this love, secondary * to that for
the Self, is evanescent and entails pain. He then
should iake refuge in a Teacher who is tranquil, free,
bereft of actions and established in Brahman as the
Sruti® and Smriti ® say ‘' One having a Teacher knows ”
and “ Know that.”

| NSNS s Reanomfaang |
SEfAETIAAY TarFgsaTarRg i || w3 |l

53. That teacher should immediately take the
disciple in the boat of the Knowledge of Brahman
across the great ocean of the darkness ! which is within
him —the disciple who is of a one-pointed mind and
endowed with the qualities ° of a (true) disciple.

= Ty ghathaRfiatee o)
WS fame ﬁgu?ascgqrﬁ:ﬁ | «¥% 1)

54, The powers of seeing, touching, hearmg, smell-
ing, thinking, knowing and so on, though of the nature
of Pure Consciousness,’ differ on account of adjuncts.’

srarvgfaiarfuficd feamfagon |
QI TETH Pg: 91 SETR &7 || wa )

55. Just as the sun illumines the world with its rays
which are free from growth and decay, so, the Self

1 See verses 4 and 5 of this chapter. *Chh. U, 6. 14,2,
3 Bh. Gita, 4. 34.

* Ignorance. 5 See verse 72, chapter 16.

¢ See verses 14, 15 and 16 of this chapter.

? The eye etc., ‘the sense organs.
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always knows® all things in general and all particular
things and is pure.

sreaely: adTeusaER-AEY i |
segrgunIeg agat T faumad || u& |

56. Appearing to be in the body * owing to Ignorance
and, therefore, appearing to be of the same size * as the
body the Self is regarded as different from things other
than the body (and possessed of its qualities) like the
moon etc. reflected in water and appearing to be
possessed of its qualities.

- ger ag frdtars e aenfrers « |
gYHIgaIenaY e ag nAgassT |« ||

57. One merges the gross external objects experienced
in the waking state in the subtle objects experienced in
dream and these again in Ignorance. One then comes
to have the vision of the Consciousness of the Self,
attains Brahman' and has not to follow any path
(northern ® or southern.®)

qrne % e Aotsarmngigfg |
TqrenedY fealon: gy gEY g: T@a R | (lac it

! With Its consciousness which-is Itself.

2 Gross and subtle. 3 See verse 22, chapter 16.

‘ For a clearer exposition see verses 65 and 66 of this chapter,
and also Ma. U,, 3—7.

> The path which leads one to the region of Brahmd (Hiranya-
garbha) at death. See Br. U., 6. 2. 15, and Bh. Gita, 8, 24.

¢ The path leading to the region of th h dies.
See Br. U., 6. 2. 16, and Bh. Gits, 8. 25, o o one dies
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58. Having thus renounced ' the three states of the
undifferentiated ’ etc. ane gets across the great ocean of
Ignorance, for one is by nature established in the Self
without qualities, pure, awakened and free.

A AMASTILINSHT €T = |
q9E: 83eE g oY gE¥ @ sEd 0 ug

59. One is not born again when one knows that
one is unborn, deathless, devoid of old age, free from
fear, pure and all-knowing (i.e. knowing all particular
things and things in general).

qat<s agnvist amedtfy fAifema: |
agA FAY ST aGwSS st 1 g |l

60. How can one be born again who has known
the oneness of the Self and Brahman and is sure of

the non-existence of the seed, called Ignorance, stated
before ® ?

dfiaeafdadiga fad afrsgaas |
gEaRAEauIsaaTs e} gHagIT |l €2

61. When the Witness is discriminated from the
intellect etc. which are unreal It does not identify Itself
again with the (gross or the subtle) body as before, just
as butter raised from milk and thrown into it does
not get mixed with it again.

!'L.e., one’s identity with the three states. i Deep sleep.
2 Verse 26 above. .

14
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Y AT T WY JWHEWRH |
R aRreag S faa: o &R |l

62. One becomes free from fear when one knows
that one is BraAman which is Existence, Knowledge
and Infinite beyond the five sheaths consisting of food
etc.'! and which is described in the Sruti’ as not
perceivable and so on.

JEIZNAL: Q3q+ AIEAFTABILA: |
aIATA-Taamy 7 fAAfy gaga 1 &3 |l
63. That knower of the Truth of the Bliss of the

-Self has no cause of fear whatsoever. For afraid?® of
Him the organ of speech, the mind, fire and so on act
regularly.

amifEa; @ P @Y IRedarsad |
suieh agEAE A %19 HROT a7 || &% |l

64. Whom should the knower of the Self salute

if he is established in his own Glory which is infinite,
non-dual and beyond name ! etc. ? Actions then have
no utility. (for him).

ROgama qm: Tewa: asaR: |
gfydtd g aRuemEISssargag=ad |l &4 ||

qrRIERATReArgyRT i e s |
aeqY wangfhedd agaeay fAgsad | &% ||

! The vital force, the mind, the intellect and bliss. See Tai. U,,
2.1.5. ? Tai. U, 2. 7. 3Tai. U,, 2. 8. 1.
4 Chh. U,, chapter 7, parts 1 —15,
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65, 66. The externally conscious individual which
is one with the aggregate of the gross bodies, and the
individual which is conscious internally only and one
with the aggregate of the subtle bodies, are both
merged' in the individual experiencing deep sleep
which is one with the undifferentiated.

As the three states viz., deep sleep etc. have words
only for their support they are unreal. The truthful *
man, therefore, who knows that he is Existence-
Brahman gets liberated.

WTRYEATIT WIAATENTS, a99 = |

Frar A R saEi fgwnf@eE: o gl

67. | have no knowledge or ignorance in Me as |
am of the nature of homogeneous Consciousness only,

just as there is no day or night in the sun which is of
the nature of light only.

AINEARNEIAIZRT TAWE Q27 |
mEON & 7 &% T ;A deeg A g

68. As the truth of the scriptures may never be
doubted one should always remember that one is
Brahman and, therefore, has nothing to accept or reject.

STEAT | YAY TASAHT AAY 74T |
RfY @atfor yarfy owadd @ w9 || &% 0

69. A man is never born again who knows that he
is the One Existence in all beings like the ether and that
all beings are in him.

. ' Ma, U,, 3—7 and verse 57 above. ?Chh. U, 6. 16. 1 —3,



212 A THOUSAND TEACHINGS  [CHAP. xvi

7 g Ay qrFafgaaseaceaa: wfaq |
s Fefaaensge: wadaa: || wo I

70. The Self is pure and self-effulgent having by
nature no interior, exterior, middle or anything else
anywhere according to the Sruti,' * devoid of the interior
and exterior.’

Afrrafzarena: aeagaaissa: |
arfamarRaemy {7 &4 garssagr || wg |

71. The Self is non-dual (and left over) by the
negation of the universe according to the Sruti,” ‘ Not
“this, not this." It should be known as described in the
Sruti, ' Unknown?® knower * and never otherwise.

gacarcArg Rl ag IR vy |

@ ATEHT AIYATAIEAT Qarfafd 5@ 11 e |l

72. 1f one knows that one is the supreme Brahman,
the Self of all, one should be regarded as the Self
of all beings according to the Sruti,' * their Self.’

WAZEQTAICHTA TARAT TR |

gaYarea: @ Yamal ggeam faad 1wy

73. An individual becomes adorable by gods and
free from being under their control (unlike beasts * under

men) if he clearly knows the supreme Self, the shining
One to be himself.

1Br. U, 2.5. 19 *Br. U, 2,
* 3Br. U, 3.8. 11 ‘Br. U, L.



70-77} RIGHT KNOWLEDGE 213

STENR TETEHM: FFATT-AGATAT |
3Eqd HJHICATAZIAT A q5qd 1] ¥ ||

74. The Truthful man * who has renounced every-
thing unreal ? does not get bound again when he knows
that he is always Consciousness, the eternally existing
Self devoid of everything like the ether.

FaoEasFadTEYy figha 9t & ¥ |
TACEANSAFITE TaeqTaea Jar Srgwaq 1l w4 ||

75. Those are to be pitied who know the supreme
Brahman to be otherwise. Those, on the other hand,
who know It to be not different from themselves are
established in the Self and are their own masters.' They
have all the gods under their control.

fRcar g gear=arars=an qg w5 |
MARAT SR @ P& 9909 1l 9§ ||

- @g sFsgaeAmgAryafiay |
Rdmedna: ad apssaREmay || e ||

76, 77. Give up all connection with caste etc., all
actions and all talk regarding the non-Self. Always
meditate on the pure Self, the all-comprehensive
Principle as Aum’—The Self which like a causeway *

' Chh. U, 6. 16. 1—3. 2Chh. U,, 6. 1. 4.

3 L.e., to be other than the Self.

* Not subordinate to anyone else. See Chh. U,, 7. 25. 2.

> The sound ‘Aum’ is the name and symbol of Brahman. See
Kath. U, 1. 2. 16, 17.

®A causeway protects cornfields etc. by preventing water from
entering into them.
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protects everything established (such as, castes, orders
of life etc.) and which, untouched by day and night, is.
all directions, horizontal, upward and downward and
which, free from unhappiness, is of the nature of eternal
Consciousness.

qriaRRfRgS JavsargaTgen |
EaHTERT O g et sageaa: || oe |l

78. One should know oneself to be the Supreme
Brahman free from all bondage—merit, demerit, past,
future, cause and effect.

HERFEA TP RITTEATY TrEa: |
qra9T GqAfweanEs; aeagar qa: 1) e |l

79. The Self is the doer of everything though It
is a non-doer. It is pure. It runs ahead of those
that run though It does not move at all. It appears
to be many though unborn. For It possesses all powers

by Mdyd.

qasaTREEEai s agREy I9r |

WHaamngeae fMitwsHEsga: | ¢o |l

80. Without action, a non-agent and one without &
second I, the universal Self, make the world go round

like a king who is only a witness or like the loadstone
which moves iron by its proximity only.

faet fafewd et fgeg aftamag |
g€ g€ auWr g% agenehifr el 1l < 1
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81. One should have the conception that one is
Brahman which is without qualities, without actions,
Eternal, free from duality, free from unhappiness, pure,
awakened and free.

g7 A} ¥ @4 ga qENd Tadd 7d 9 |

/4 ¥ar-adid svwfand a<add fageq |
ﬁmamﬁegﬁtgﬁn&a S HAEE: |

aSm: GIFREAIEANTTREY ARONSTESA: |l ¢ ||

82. Having gained a perfect knowledge of bondage
and liberation with their causes (viz., Ignorance and
Knowledge respectively), having acquired a complete
understanding of the cause' and effect? which are
objects of knowledge and are, (therefore,) to be negated,
and having properly known the one supreme and pure
Truth (to be the Self) which is beyond all objects of
knowledge, known in the Veddntas and taught by Srutis
and knowers of Brahman one stands freed from the fear
of being born again, becomes all-knowing, has every-
thing accomplished, goes beyond grief and delusion and,
(therefore,) has the acme of his life fulfilled.

d TAY TqEq AFGE AFACAHT | AT |
U a |[reafafy awrewty: s@r || <3 |l

83. The Self cannot be accepted or rejected by
Itself or others, nor does It accept or reject anyone else.
This is right Knowledge.

! (Eﬁ in the text. ? 24 in the text.
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STRRTATIAST QY AT |
- medai f Rgeasd addanaraT: 1 <R |l

84. For this Knowledge, the subject of all the
Veddntas produces the conviction that the Self is
Brahman. One becomes perfectly free from the
bondage of this transmigratory existence when one
achieves it.

. (g |RAgTAT A 1ty Fewn |
qfisl o ga_IacEamimag 1 ¢ |l

85. This Knowledge, the supreme purifier, the
greatest secret’ of all the Vedas and gods * is revealed

here (in this chapter).

AERARJTFATT WET [AGART |

faTwra q3rasy fsaragna T |l ¢§ Ul

86. This supreme and secret Knowledge should not
be imparted to one who has not controlled oneself,

but should be given to a disciple who is obedient and
dispassionate.

FFamIeAAY ;e freswais+ay @ e |

sRfisgrataegs: fasamt: |l s i

87. As there is no other equivalent (which a disciple
may offer to the teacher) for imparting (to him)

! For this Knowledge does not come without being taggiat bg a
. See

Teacher. ? Not easily attainable even by g
Kath. U,, 1. 1. 21,
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~ Selfknowledge one should always possess the qualities *
of a disciple, achieve Knowledge and thus get across
the ocean of transmigratory existence.

W NI q47 Frar AEFEAY 7 QAR |
gam:; ganfrdcaed ARAY an: || ¢ |l

88. I bow down to that All-knowing and All-power-
ful One who is of the nature of Consciousness and be-
sides whom there is nothing else viz., a knower, know-
ledge or an object of knowledge.

fagar arfar: &AY AsTeRmegRgIziag |

GIHFAY AREAFAY gErAIsEaEEeq |l ¢k ||

89. 1 bow down to my most adorable Teacher who
is all-knowing and has, by imparting Knowledge to me,

saved me from the great ocean of births and deaths
filled with Ignorance.

! See verse 72, chapter 16.
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CHAPTER XVIII

‘THOU ART THAT'

Aqenar Adiasa sgafea s gaa: |
Y acd auy NaIgAEwEI 1o |l

1. I bow down to that Eternal consciousness, the
Self of the modifications of the intellect, in which® they
merge ® and from which they spring.?

gREq qIAgReEA: Facreisgan sfafi: |
w3 dgrafaf Rame =y gdtegra goe@ad | 2

2. | bow down to the great mendicant, the Teacher
of my Teacher who, of great intellect, routed hundreds.
of enemies of the Sruti by means of words comparable:
to swords and made impenetrable through thunder-like
reasoning, and who protected the treasure of the real
import of the Vedas.

frg®: adarcdiedy Ju wiwnfa: |
fpnd wraacds ATgRsgRaET 1 2 |

1 Just as cm:les of fire (e.g., in a revolvmg torch) merge in and

from fire. ? E.g., during deep sleep. 3 E.g., during waking
dufream when they spring from the Self. "8
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3. If the conviction, ‘1 am nothing but Existence
and am ever free ’ were impossible to be attained, why
should the Sruti teach us that so affectionately like a
mother ?

fagrRamferemrgsagat fafisaa |
eaRrafdigear axafienfiarad: 1 g 1

4. Just as the idea of a snake is negated from a
rope (in a rope-snake), so, everything of the nature of
the non-Self is negated from the eternally existing Self
implied by the word ‘1 ’, on the evidence of the Srutis,
* Thou art That' etc. and by reasoning.

STSUTRITAY K41 quigeieaar aum |
faqralgy awur watarg gafa: caracAREaar |l 2 0
5. Brahman should be regarded as the Self on the

evidence of the scriptures, just as religious duties are
known from the same source. Ignorance vanishes (im-
mediately on the attainment of right Knowledge) like
the effect of poison coming to an end when mantras*
are remembered.

agqTE QIR agaEareraniys |
TATHTASET I Jwady /a: 1 € |
gaeify gamoer diwar afeniigar |

garnfXfaar aift aread frsmRag || v |1l

1 Sac.red forrr;ulae addressed to individual deities like Garuda and
others.
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6,7. It is reasonable that of the two ideas, ‘] am
Existence-Brahman’ and ‘I am an agent ' both of which
have the Self for their witness, the one owing its origin
to Ignorance should be given up. Springing from
evidences which are only apparently so viz., sense-
perceptions etc., it gets negated like a mistaken notion
of a direction by the other one which has its source in
the right evidence of the Vedas.!

§® WG I=PTe PIIINY a9 |
ageHify gastar aregaseaads ot |l ¢ |l

8. When they say ‘Do this’ and ‘You are ex-
‘periencers ' the scriptures restate popular conceptions.
The Knowledge, ‘1 am Existence' arises from the
Sruti.  The other ? (arising from injunctive scriptures) is
negated by it.

T eqndieges AR gwar R |
9940 QPR gFEAIsgiaFad i < )

9. (Objection).® Absolute liberation does not arise
when one is told, ‘ Thou art That.” One should, there-
fore, have recourse to the reiteration (of the idea, ‘I am
Brahman ') and support it with reasoning.

TIPS A g SFAERR Y R |
HYFAST TAFAINW g4 & aq Ul e Wl

! For they are the words of the Lord. See Br. Su., 1. 1. 3,
? Le., the idea of agency and of experiencing.
Objections—verses 9-18.
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10. Even acquainted with the (literal) meaning of
the sentence’ one, once told, cannot know its true im-
port but requires other things which, as we have said,
are two.’ |

fraYsafauscarsiai @ aur 93 |
AfA%aY WAaaracaEIqarsTaT 1| 1 |l

11. Just as an injunction regarding Vedic actions is
necessary,’ so, it is not incompatible (in the case of one)
so long as one has not directly known the Self and
Self-Knowledge has not been firmly grasped by one.

AfA = ayr faear =g afqemq |
AHEARA: F14 ATaEATIEY || LR I

12. All one’s efforts (viz., self-control etc.) become
useless if one can know Brahman without being enjoin-
ed. One should, therefore, go on with the repetition so
long as the Self is not known.

azedif = Rmang s aad gag |
gegled TTETH LINAFSAT iy || 23 1

3. Firm impressions originating from sense-percep-
tion do surely negate the Knowledge, ‘| am Brahman’
arising from the Sruti.” Moreover an aspirant is attracted

'l.e., ‘Thou art That .

2 (1) Mental repetition of the sentence and (2) looking for reason-
ing in support of it.

3 Even when actions are known from Vedic statements an injunc-
tion regarding them is necessary so that one may get the result
arising from the observance of the injunction.

‘* From the Vedic statement, ‘ Thou art that .

*Br. U, 1. 4. 10. :
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towards external objects through impurities (such as,
attachment and so on).

HATGAANAA AT T4 |
sFaEgsisasy gt fandq n

14. Perceptional Knowledge ' which has for its
objects particular properties of things does surely
contradict that® which arises from hearsay and in-
ference and which is related only to generic properties

of things.

awardnadt sHafgEl Aesead |

afy ar zgaq stagrFaggieama: | . )
frg:eseftady FamRisgaiad |

gt Asyreadyr @Ets qaafy | 2§ )

15, 16. No one is seen freed from the distress (of
this transmigratory existence) simply by understanding
the meaning of the sentence. If, however, a rare man®
is seen to be freed from such distress on the mere
hearing of it he must be inferred to have practised
repetition in previous lives. Moreover our* conduct
will have to be regarded as non-scriptural (if you do not
admit the existence of an injunction) in this case.” But
that is not desirable.

' E. g., the knowledge that arises by actually seeing fire.
the knowledge that arises on hearing the word * fire * or
throu i inference on seeing smoke.
3 E g., Vamadeva, who, while in his mother’s womb, had Self-
knowledge. See Ai. U, 2. 5. { The conduct of mendicants.
5In the case of one who has become acquainted with the
sentence, but not with the Self.
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qIEify & Svear 4T aw qa: |
q dTegcoHEaATeafagrafiYsad il v ||

17. (Just as everywhere in the Vedas) the means to
an end is enjoined after stating the result® to be
achieved, so, here? (the result, ‘Thou art That’ is
stated and) the means can be nothing but this repetition
which only?® is regarded as being capable of revealing
an eternally existing thing.'

FEAIIHATIT qETET T |
IJSwaIgAacaATsE feg QRATEH |l < 1l

18. Therefore, practising self-control etc. and re-
nouncing everything ° incompatible with this end ¢ and
the means’ to it one should carefully practise the said
reiteration in order directly to know the Self.

- AMRF weari ARITFaEe: |
frararea g wrsd w7 Ayay faafaga: 1’ i
19. (Reply). This is not so; for the Upanishats
end ® with ‘ Not this, not this " (and deal with nothing *

else). Results to be.achieved by means of actions
are heard of in the previous ! part of the Vedas but

1 For example, ‘desirous of attaining heaven a man should per-
form sacrifices,” Similarly, desirous of attaining Brahman one should

practise the said repetition. ? In the Veddntas.
3 And not sacrifices etc. * Brahman.
5 All actions. ¢ The direct Knowledge of Brahman,

” The said repetition.
Y l.e., with Brahman having duality negated from It,
? Le., they do not enjoin actions. 10 In the work portion.
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not liberation which has an eternal existence (and is not
achievable by means of any action).

gag:@ JursaEd fuAisg:@ &1 Awenfa |
sréwal aursgEaY farg:@ & sArAf || o ||

20. Just as the distress experienced by one’s son is
superimposed by the father on himself who has no dis-
tress at all, so, the ego is superimposed on the Self
which is eternally free from any pain whatsoever.

AYscaray Afgadifa amaeafafesad |
wayssarafafy: shacgafaniougs 1 2 |l

21. This superimposition (of the ego on the Self) is
negated on the evidence of the Sruti * Not this, not this ’,
as if' it were a reality. And hence no injunctions?
which are all due to superimposition can by any means
be reasonable (after such a negation has taken place).

srreRtE agreata: afalgcads = |

rReaEf ey & 3 o FUISTR: || R |

22. Just as colour is superimposed on and negated
from the sky by ignorant people, so, there are the

superimposition (of the ego) on the Self and its negation
from It.

sraRreafafisda Avgisive wigyan |
sraysamfaealsy fsafusaarfyas 11 3 |

! For it is oply things superimposed that are negated.
? Such as, the repetition of the sentence.
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23. This negation is not one of a reality, but of a
false superimposition only like the prohibition of the
placing of fire' on the highest region of the sky ;
for liberation would have surely been transitory if things
really existing were negated.

GarsqY M= T TJAY a1 7 =947 |
q GWIEAY aFRAEAIEEHgEdAT | || R¥ |l

24. It is only to objects of knowledge and not to
non-objects that a word® or an idea’ can be applied.
Brahman which is the Self of them and also of the
ego is not within the scope of a word or an idea.

ggwalcAfa sasd Qo) wFarly aq |
Afy Adify acad aeal Ffisad || a )

25. Everything such as agency etc. superimposed *
by the ego on (the Self), Pure Consciousness is negated
together with the ego on the evidence of the Sruti, * Not
this, not this.’

sqgfeq: cagsAIREr: agFazfe: |
argreaat=at; et Sar feasqurssa: 1l _E ||

26. (The Self is then known to be) Intelligence,

Self-effulgent, a Seer, the Innermost, Existence, free
from actions, directly cognised, the Self of all, the

! There is the scriptural statement that fire should be placed
neither in the highest nor in the middle region of the sky. The
lacing of fire in those two regions is an impossibility ; still it is
orbidden like the real placing of fire on the earth.
?l.e., all the evidences.
% Through the indiscrimination between the intellect and the Self.

15
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Witness, One imparting consciousness to others,
Eternal, devoid of qualities and without a second.

|y Qa2 aeq TATATAISTRREAEA |
ATeRrRHId 34 19 TARERANEC: || 29 ||

27. On account of the constant proximity of the
conscious Self the ego also appears to be conscious.’
Hence the two things viz., oneself * and things related
to oneself denoted by the words, ‘I’ and ‘mine’
originate.

wiRRIRweafy aRwsasgecag s |
7 ®Pagad asgeagwTacEs ATeR |l %< ||

28. As the ego is possessed of species action, etc.
words are applicable to it. But no word can be used
with respect to the innermost Self owing to the absence *
of these from it.

srTEY ax a39 s3r: gaeefy Ryan |
AT Arranfagsy: sd9a || Q)
agsaIRAEstazd: gsRfiesad | 30 ||

29, 30. Words which denote the ego and the other
things which reflect the innermost Self express the
latter only indirectly but by no means describe It
directly. For nothing that has no species etc. can be
described by means of words.

1 E.g., Proximate to a red flower a crystal appears to be red.
2 The experiencer, the agent.

3 See verse 24 above.
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HTEATNIAY FUEFAICHTSREAANTT |
TFEFRY dgveayl: qOucaTsR Sraar || 3¢ |

31. Just as words denoting® the action of fire are
applied only indirectly and nor directly to torches etc.
(having fire in them) as they imply a thing? different
from torches etc.; so, words® implying the Self are
applied to the ego having the reflection of the Self (and
appearing like It).

FEEFAY JEARIEY AqTJTHIA: |
sTaTEFgERcdaRgtagadag || 3R
eggArAfatar ganaafysay |

g@aceqd sreRtegIsiafaey ay ada 5 |1 33 1l

32, 33. As it imitates the mirror the reflection of a
face is different from the face. The face which does
not depend on the mirror (for its existence) is also
different’ from its reflection. Similarly, the reflection
of the Self in the ego is also regarded (as different from
the pure Self) like that of the face which is different
from the face. The pure Self is considered to be
different (from Its reflection) like the face (which is
different from its own). In fact, however, the Self and

! The word:‘burn’ for example, is used with reference to a torch
when we say ‘ The torch burns a thing ’. ? Fire.

3 E.g., the word, ‘I’ implying Existence, Knowledge, Bliss, etc.

‘* As a matter of fact it is the real face reflected in a mirror and
acquiring, as it were, the quality of being in it and possessing its
properties that is called the reflection. The reflection cannot be
real, because it is not always in the mirror ; nor can it be called
absolutely unreal, because it is sometimes seen there. Therefore,
the reflection is indescribable and the face is different from it.
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Its reflection are free' from (real) distinction (between
each other like the face and its reflection ).

dal 9 9 4% ATIEY FEAEHN |
qEGSBIAT THAGIATGAY  Hroo || 3% 1|

34. (Objection). Some say that the reflection in
the tgo (as distinct from the Self) is the individual
soul.’ (But if one asks how the reflection which is
not a reality can experience anything at all the objector
answers that) the reflection is a reality as the shadows
of things are known to be realities according to the
Smriti.! Not only so, there is another reason also (why
a shadow should be regarded as a reality). For a man
in a shadow feels refreshingly cool.

AR AFRY ar agrararsT: o |
wéFd G Taq= T F || 3% ||

35. (Other objections). Some say that the indi-
vidual soul is a part of Pure Consciousness. Others
hold that it is a modification of the same. Still others
are of opinion that the ego together with the reflection

! Though there is an apparent distinction there is not a real one
between the Self and lts reflection nor between the Self and the
intellect. For as a matter of fact neither the reflection nor the in-
tellect has an existence independent of the Self. The conclusion is
that Pure Consciousness, reflected in Ignorance and the ego etc.,
its modifications, is regarded as the individual experiencing trans-
migratory existence owing to a nondiscrimination between Itself
an?l Its reflection. See verse 43 of this Chapter.

2 Which has an existence dependent on that of the face.

$ The experiencer of this transmigratory existence.

* * One should not deliberatel! cross the shadows of one’s teachers
and other superiors.’ Therefore a shadow must be a real
thing having the property of coolness.
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of Pure Consciousness ¢irt it is the individual soul.
Others again think that it is the independent ego,
(neither a part nor a modification,) which is the
experiencer of this mundane existence.

wgHOfidam: dad, awadt sfaq |
A4 QYT AgEad FarEy e | 3
36. The' Buddhists say that the series of the

momentary’ consciousnesses, ‘1’ and so on,is the
individual soul. There is no witness® (distinct from the
series to see the beginning and the end of these
momentary phenomena). Now examine which of these
doctrines * is reasonable.

qarfeni s sqreal 95d sqgAreaa |
gaaTEY 7 1y et areqatEs Q. |

gAEET gt Agseaal adq |l 3 |

37. Let us now stop discussing the different
doctrines about the transmigratory soul. Let us go on
with the present subject.” The reflection of the face
in the mirror is a property neither of the face nor of the
mirror. For if it were the property of either of the two,
it would continue even if the other were removed.

QAT AR JEEAIR IJewaq |
Agigfaam 3@ agfaEa: || 3¢

1 See verse 23, Chapter 16. 2 Produced and destroyed every
moment. { See footnote 1, verse 14, Chapter 16. * Including
that of the author. See footnote 1, p. 228.

5 Viz., the reflection. Five alternatives are discussed. Verses
37, 38, 39 (first line), 39 (second line) to 42, and 43. The last one is

the conclusion according to this book.
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38. If it is argued that it'is a property of the face
because it is called after it, that cannot be so. For it
imitates ’ the mirror and is not seen even when the face
is there (but the mirror is removed).

gaRafy Faw gtarcazaan |
wEgaeT aay £ff: TAgrEEeggaar 1| 3% |l

39, (First line). If you say that itis the property
of both, we say ‘No’; because it is not seen even
when both are present (but improperly placed).

(Second line). (Objection). It may be said
that Rahu, a real thing, though invisible, is (sometimes)
seen’® in the sun and moon ; (so the reflection of the
face, a reality, though invisible, is sometimes* seen in
the mirror).

qgY: 9Wa aEg fag qrewama: |
g Tqaegea aeq Tqreqagiea: (| »o |l

40. (Reply). That Rahu is a real® thing is known
from the scriptures® before one sees it in the sun or
moon. But according to those who hold that it is
the shadow of the earth it cannot be a real thing and
the unreality of the reflection has been proved by
arguments before.’

! That is, the reflection of the face.

7 |.e., undergoes changes that the mirror is subject to.

® During eclipses. See footnote 4, verse 34, Ch. 17,

¢ When a mirror is properly placed.
5 See footnote 4, verse 34, Ch. 17.

8 But there is no such evidence with regard to the existence of
the reflection. 7 Verses 37-39 above.
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SrammAfAaISY Ag segTaans: |
aguivatiay agrFanateat agq i v |l

41. This is a prohibition® regarding the crossing of
the shadows (of one’s teachers and other superiors) ; but
it does not prove the reality of a shadow as a sentence
expressing one meaning cannot express another at the
same time.

ATgatlR 9 IeHATFSAIRIAR |
ST 7 ETSCAIIYRT F T[4 || 82 )

42. That one feels cool while sitting in a shadow’
is not the effect of the shadow on one. Itis due to
one’s refraining from using warm things. Coolness is
found to belong to water but not to a shadow.’

HCRTITETSAIES JRIAAISAT 947 |
TR FegfmamnnaEEa | 1) w3 |

43, The Self, Its reflection and the seat of the
reflection, (i.e., the intellect) are comparable to the face,
its reflection and the mirror. The unreality of the
reflection is known from the scriptures and reasoning.

A TAdaBRcagrEEaCTREga: |
afafiardsy: wca garfiar *3q 1 ¥y |l

44.  (Objection). Who is the experiencer of trans-
migratory existence as it cannot belong to the Self
! See footnote 4, verse 34. ? See verse 34 above.

3 For, sitting in the shadow of a hot piece of stone, one does not
feel cool at all.
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which is changeless, neither to the reflection which is
not real nor to the ego which is not a conscious entity ?

. erfygTg uara: Srstafasa: |
FEYATHAT HguTERTATCRAT & 1) ¥4 ||

45. (Reply). Let the transmigratory condition then
be only a delusion due to the indiscrimination (between
the Self and the non-Self). It always has an
(apparent) existence due to the real existence of the
changeless Self and, therefore, appears to be pertaining

to It.
Trgaat a1 TISAT Arens: aTRads: |
ey AATY QY FEEAARHAT a4 (| 8% |

46, Just as a rope-snake (a rope mistaken for a
snake), though unreal, has an existence due to that
of the rope before the discrimination between the rope
and the snake takes place; so, the transmigratory
condition, though unreal, is possessed of an existence*
due to that’ of the changeless Self.

ARAIATAATAAT Tqd: TRTAHIAT |
geht et @ dardt fra QAf F=a || vo |l

47. Some say that the Self, to which the reflection
belongs, though changeful on account of the modifica-
tions of the mind pertaining to Itself such as, ‘I am
happy’, ‘I am miserable’ and, though an experiencer
of the transmigratory condition, is eternal.

! Empirical or phenomenal existence. ? Real existence.
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FERTATEIgRETArerarEss fAnyfan: |
sgwatereaafy wea=a 3 faman || ve |l

48. Having no knowledge of the Vedas and deluded
on account of the lack of the real knowledge of the Self
and lts reflection they consider the ego to be the Self.

qaiY FEgaEANT HFAFASQ: |
HrRATEIA TR aEAaasa: 1| 8 |

49. The transmigratory existence consisting of
agency and the experiencing (of pain and pleasure) is,
according to them, a reality. They, therefore, continue
to be born again and again on account of the ignorance
of the nature of the Self, its reflection and the Seat of

the reflection, (the intellect) between which they cannot
discriminate.

Fa=arraar JRUCHATACEATIAT |
TINY gt 37 Aty AR (| Ko ||
50. That the Vedas imply the Self by means of

words such as, ‘ Knpwledge ' etc.! becomes reasonable
if it is true’ that the Self is of the nature of Pure
Consciousness and the intellect has Its reflection in it.

aEfrgaary 4 fedssay g |

FARY TSR TBY AvafafEa: 1 1 |l
qAAgatwasy ¥ A% €8 Ay a7 |
WArdyg B §ggaiAaey frrgang || «R |l

! Words such as, Existence, Bliss and so on.
! These words will then be applied directly to the intellect with
the reflection of the Self in it and indirectly to ti;e Self. See verse 29.
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51, 52. (Objection).! It is well known among the
people that the meaning® of the root and that * of the
verbal suffix, though different from each other in each
of the words such as, ‘does’, ‘ goes’, etc., are seen to
belong to the same subject.*

They are not seen to belong to two different subjects.
either according to ordinary people or grammarians.
Now, please tell me the reason why the meanings of
the root and the suffix should belong to two different
subjects in the case of the words such as, ‘ knows ’ etc.

AreATaraTg frgtsay ureadm faa: e |
S9d SIfAFA Srardicgsad et || 43 ||

. 33. (Reply). The meaning of the suffix is the
reflection of the Self (in the intellect) and the root
denotes an action i.e., a modification of the intellect.
As the intellect and the reflection are not discriminated
from the Self the word ‘ knows '’ is predicated falsely
about It.

7 gewastea areaay frga e |
#AY AFgaeEaIfy saEifa 3599 || w8 |l

54, The intellect has no consciousness and the Self
no action. The word ‘knows’ can, therefore, reason-
ably be applied to neither of them.

ArcgaY wanseA afuf@fy gsad |
a wient fafieamEy fag sedfy a0 as |l

! The discussion begun here ends in verse 69.

* The meaning of a root is an actxon 3 The meaning of &
verbal suffix is agency. ‘ E.g., Devadatta,

5 Meaning wrongly that the Self is the agent of the action of
knowing. .
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55. The word ‘knowledge’, in the sense of the
action of knowing, cannot, similarly, be applied to the
Self. For the Self is not a change only (as is indicated
by an action) inasmuch as it is taught (in the Srutis)
that It is eternal.

7 gedfgarsacd sl a usFHq |
Y AT 34 sRTsgEead || «% ||

56, The word, ‘knowledge’, in the sense of the
instrument of the action of knowing, is applied to the
intellect and not to the Self as an instrument cannot
exist without an agent." Neither can the word, in the
sense of that which is the object of the action of know-
ing, be applied to the Self.

T quA% uareH fag Ersitea: agr |

Aqf TqT=TeIATSATH RAH AIRAA: &7 || 4w ||

57. The Self is never knowable and is not directly
denoted by any word according to those who hold?®

that It is eternally changeless, free from pain and
one only. '

TSGR a7 TSFIAGETAT |
AFAARATAG AT IEATERISAA 1| 4c ||
58. If the ego were the Self a word might be applied

to it in its primary sense.’ But it is not the Self
according to the Sruti as it is possessed of hunger etc.

' If the Self becomes an instrument there will be no agent left.
? It is the doctrine of the author. 3 See verse 29 above,
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g aff 7 geamt aufy aor: Y= |

W msgea afyatsar aqfy g (| a< 1)
. QESYTATAYTNCY ATEATCYIRIOAT |

qr g g, qaY " afaces afafga: | &o Ul

gfafgigersea afy s fagenar |

Jwafasfag=a: ar wifag gavaa (| &2 U

afigeafafgdieg@aggfidsar
TRYET 7 AIST qAT0 GIFEGT 1) &R ||
59—62. (Objection). Well, words that have no

primary meanings can have no secondary ones also.
Therefore, you are to explain the application of the
words ‘ knows ’ etc.

The Vedas would lose their authority as an evidence
if words were false." But that is not desirable.’ (Reply).
Should one, therefore, have to accept the application of
words according to popular usage ?

(Objection). If you accept the usage of ignorant
people you will. have to arrive at the conclusion of

the Chdrvdkas who hold that there is no Self (other
than the body). But that is undesirable.

If, on the other hand, you accept the usage of the
learned you will arrive at the same dilemma as before.’
The Vedas which are an authority do not use meaning-
less words.

oga gEEmw gEeds R Al |
gaeq afafyeay f& gm_aﬁﬁw 5qa |l &3 |l

! Have no meanings. ? For the Vedas are the only evidence
regarding the Self. 8 See verse 54 above.
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7 JEQIIATEEY ANA{GAE: |
sirreifa frai qat S afts caama: 1) &9 1)

63, 64. (Reply). As the reflection appears like the
face people accept its oneness with its reflection in
a mirror.

All people, therefore, naturally use the verbs ‘knows’
etc. owing to the indiscrimination between that? in
which there is the reflection and that® which is reflected.

g€ HICANSIET WA | 8347 |

auT AqFqREATT Hed ggRer=Ta 1l &4 |l

65. The Self is said to be knowing® things on
account of the superimposition of the agency of the

intellect on It. Similarly the intellect is called a knower
owing to the superimposition of Consciousness on it.*

Taey Sreaay I fed saYfas@ga: |
A g fRaq qEHTARRATEAT a1 931 || &% ||

66. Being Eternal, Knowledge which is the nature
of the Self described by the Srutis® as the Light (of

Consciousness) is never created by the intellect, by
Itself or by anything ° else.

RYSEATAY ggSATAa T e |
g3fFa, mA%des agqgREauewa: || Qv |l

! The intellect. 2 The Self.
3 To be the agent of knowing. ¢ See verse 54.
5Mu. U, 2.2.9and Br. U,, 4. 3. 6. * By the eye etc.
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67. Just as people regard their bodies as themselves
and say that they (bodies) know things, so, they speak
of the intellect having the agency in producing know-
ledge, and of the Self (as being its seat).

Nt AW Prammig fafnt: |
Afgar: feaa maficagemfer s || &< |

68. Deluded thus by the modifications of the intel-
lect which appear® to be conscious and are created the
argumentative philosophers say that knowledge is
produced.

. aErsAnEgdAmiEAnesafaan |
WAV w153 9Jay 41 7 acerfy: 1 &R |l

69. Therefore the words ‘knows' etc., the corres-
ponding modifications of the mind and their memory
are possible on account of the indiscrimination regard-
ing the Self, the intellect and the reflection of the
Self in it.

FgTigfafacd s seaq gaq |
glganigwificed araraea adsaq || wo ||

70. Just as the properties’ of a mirror assumed
by the reflection of the face in it are attributed to the
face, so, the properties * of the intellect assumed by the
reflection of the Self are superimposed on the Self.

! Owing to the mutual superimposition of the Self and the
intellect.

? Dark spots etc. 3 Agency etc.
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geeg TcaarEaEnigienTataa difyan |
AfE®T 33 AIGFq qEeAIAEgHEa: || o |l

71. Therefore, just as torches and other things
appear to be possessed of the power of burning (on
account of there being fire in them), so, the modifica-
tions of the intellect, illumined by the reflection of the
Self, appear to be endowed with the power of perception.

TAFAATINET=T AIEHT: TA9AT T |
2T mgwIfaca sfafigafea Qymar: || w= 1

72. The Buddhist philosophers deny the existence

of a Witness by saying that the modifications of the
intellect are themselves perceivers and are also per-
ceived (by themselves).

939 AregeearEd % agrorgsaam |

ArararEY & i A sreamay |ar afy | w3 )
H+ Y AHEATHeATNY acamy |
gfafacaca geacaizsafta=ags afd | wv |

73, 74. Say® how to refute (the Buddhists who hold)
that the modifications of the intellect are not illumined
by a Witness different from them. (In refuting the
Buddhists it may be said? that) though a persistent®
Knower, different from the modifications, revealing their

! Addressed to the Veddntins who do not accept a reflection of
the Self.

? By the said Veddntins.
* Kn

own to be so on the evidence of recognition : the knower is
the same in respect of all the modifications.
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presence and absence must be accepted, it is not
necessary to assume a reflection of the Self).

(Reply).) This persistent Knower also is no better
than the modifications themselves as the said Knower,
different from the modifications, will be equally non-

Conscious.’

ersngreq gy g fafg: sarffa [emag |

g sgesifcar=aaity saga: (| v ||

75. If you® are of opinion that the presence and
absence of the modifications will be known owing to
the proximity of the permanent Knower we say ““ No.”
For the (changeless) Knower will be of no utility.

(Even admitting that It will reveal them by Its proximity
only) everything * will have mental modifications.

srefl & ¥ 9 =Nar @ cIqISUIAT: |
sreayed ¥ g flacanficd 9 7 @ qaq || & |l
paican: ageHify W agugAsh |

aRareify fusaife: gada | gsad 1| v i
sfafasaing afte ghiceagageaar |
qengeg fafasita caddfy aafy |
qegaTeafafrgcageqIe: 9854q || we ||

1 To the Veddntins who do not accept the reflection of the Self.

? For being a knower (an agent of knowing) it will fall into the
category of the non-Self and so will be non-conscious.

3 Those Veddntins who do not'accept the reflection of the Self.

¢ Including non-conscious objects, inasmuch as the knower is all-

pervading.
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76—77. lIs the hearer (i.e. the aspirant) who is
suffering from the misery due to transmigratory exist-
ence and seeking liberation the Witness Itself or other
than It ? That the Witness is subject to misery and
desirous of liberation is not your view.

If, on the other hand, he be (other than the Witness)
he then an agent, cannot accept the idea, ‘1l am
Brahman, the Witness.! And, (in that case) the teach-
ing of the Sruti, ‘ Thou art That * would be false, which
is not reasonable.

78. (First line). But this teaching may be accepted
if the Sruti teaches it without discriminating the two,
(the Self and the ego).

78. (Last two lines). But if the Sruti discriminates *
the ego from the innermost Self and then says to

the ego ‘ Thou art That '’ the defects spoken of (in the
previous verse) will creep in.

eafigeagfoaggnsagar: 97 |
GI+YY J1=q waTT A7 <afafd egdq i« 1

79. 1f you® say that the word ‘ thou ' means finally
the witness you must explain how there can be a
relation’ between It and the ego so that the word
‘thou ' may express the Witness indirectly.

gEERACAREUY IqEIGSHY FAG 1l o 1l

' For in the absance of a reflection, the Witness, untouched by
Ignorance and its effects, cannot become an aspirant.

? The refutrtion of the Sdnkhyas who do not accept the reflection
of the Self in the intellect.

3 The Sénkhyas. ¢ As the reflection is not accepted the
relation cannot be ascertained. (

16
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80. (Objection). Suppose the relation is one of the
seer and the seen. (Reply). How can it be with regard
to the Witness which is devoid of activity ?

#fipaedsiy arzrcrarsager wagly |
STCATSTRIY ARTEATT Eawursgor & o Il <

81. If it be contended that there will be the identity
of the ego and the Witness though the latter is devoid
of activity (we say it cannot be so ; for) the knowledge
of the said identity will not be there in the absence
of the knowledge of the relation that my Self, the
Witness exists.

© gawmger gvenfgfa Ieweaq afg |
qatenr: eygfirar gYar sEY a1 e T 1 <R 1)

82. If you think that the relation will be known
from the scriptures ? it cannot be so. For (in that case)
all the three? defects spoken of before will arise. (And
if there be a knowledge of the relation at all) it will be
one of ‘mine’ (but not of identity).

srefirefiredn Wiy ghigag agr |
sar &fy aear: sgaREARESRAGIT Il ¢} |l

83. When it is accepted that the non-conscious
intellect appears to be conscious its modifications also
appear to be so like sparks of red-hot iron.’

1 Chh. U,, 3. 14. 3.

2 (1) The ego cannot know the relation as it is non-conscious,
(2) the same is the case with the Witness as it is changeless and
(3) the non-conscious ego cannot be taught by the Sruti.

3 It is the conclusion,
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STITEEAT WIS T EAY A Sreaqr |
Sweq gfea: €amar agaga agqrafy | ¢ |l

84. The knowledge on the part of the people of
the appearance and disappearance of the mental modi-
fications is reasonably possible only on account of (the
existence of) the Witness, the limit' and not in the
contrary case. And in that case (viz., if the reflection
of the Self is accepted) the intellect * may know itself
to be Brahman.

a3 sfrawmfeaca: fuoesitagaq
gEaafecdagIst amagag || ¢

85. (Objection). Is it not a change on the part of
the Self to pervade the intellect like fire pervading a
mass of iron ? (Reply). We have refuted® this in the
example of the face and its reflection in a mirror.:

FeomarR RarREitciageeg=aq |

TeIIslvageacd 4 g Qateaar & |l ¢& |

86. That black iron appears to be red is only an
example (to illustrate the fact that the non-conscious
intellect appears to be conscious). An illustration and

its subject can nowhere be absolutely similar in all
respects.

ads Jq=rare fad SaFaagaq |
gEnIEY quigal ArarasRaY aww i ¢y ||

! For It is left over when everything else is negated.
2 See verse 29, 3 See verses 33 and 43 above.
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87. Reflecting Consciousness, therefore, the intellect
appears to be conscious like a mirror reflecting a face
and appearing like it. It has already' been said that
the reflection is not real.

fad Jaafucdasemgfrathag |
ygefy s@g: camgaiass 7 |l << |

88. It is not supported by the scriptures or
reasoning that the intellect is conscious. For in that
case the body, the eye, etc. also would be so.

azcafRcafa Yvx Swafasdna: |
_a = et qamE) 1 Jafy | <% )

89. (Objection). Let them be so.

(Reply). No. For (in that case) the position of the
chdrvdka philosophers comes in. Moreover the knowl-
edge, 'l am Brahman' also will not be possible? if
there be no reflection (of the Self) in the intellect.

azesifa faYswy sa8 earasaneafy |
gergeafguna snggafikd as: || Qo Ul

90. The teaching ‘Thou art That’ will surely be
useless in the absence of the knowledge, ‘1 am
Brahman’. This teaching is of use to those only who
are acquainted with the discrimination® between the

Self and the non-Self.

1 See verse 43 above.

2 For the Self is changeless and the intellect is non-conscious.
See also verse 29.

3 See the four following verses, verses 96-—98 and 181—183 of
this chapter. See also Ch. 6.
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AAagaY WAy IR @ da |
argfagendls: caFaredify vy 1]

91. “Mine’ and ‘it’ are ideas predicated of the

non-Self and the idea ‘I’ of the ego.! The ideas such
as, ‘] am a man’ are predicated of both the Self * and

the non-Self.

S=aY=q1383aT A9t TATATOTASAT |
famorfafsacs qur A & giwa: 1 QR |

92. They® should be regarded as principal and
subordinate with relation to one another and be taken
as the qualified or qualifying according to reason.

udg gancasnsgAe famong |
gl MATIAT ATLAISEHTIT T 11 3 ||

93. Both the ideas ‘mine’ and ‘it’ are qualifications *
of the ego,’ as for example, ‘ a man having wealth ’ and
‘a man having a cow’’; similarly, the gross body is the

qualification of the ego.’

JeaIee g1 aq WEFAt 5 anfao: |
aeRTeaatavraY & Efazcacgg=azr || % |l

! Which appears like the Self through the reflection.

? The empirical Self, the ego.
3 The ideas about the empirical Self and the non-Self.
‘In relation to the idea, ‘I am a man’. Wealth or a cow des-

cribed as ‘it” is described as ‘ mine’ in relation to One’s gross body.
5 Spoken of in the middle of verse 91,
¢ The empirical Self described as my Self. The ego again is the
qualification of the innermost Self when one says ‘1 am the Witness.’
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94. Everything® pervaded by the intellect together
with the ego’ is the qualification of the Witness. With-
out being connected with anything and pervading every-
thing by means of Its reflection the Self is, therefore,
always of the nature of Knowledge Itself.?

sRi@mfg ad aais Seglga: |
afadsfamica aifka af fFafsug 1 . |l

95. All this, described according to popular ideas
is the reverse (of what is true) and exists for the
undiscriminating ; it' does not exist at all for men of
Knowledge.

. feagsafasy f& ey vzeq ¥ |
eRaggfia gfedamuror || 25

96. Agreement’ and contrariety’ with regard to
words and with regard to their. meanings are the only

! The gross body and things connected with it.

? Including the whole of the subtle body.

3 This (verses 91—94) is how the Self is discriminated from the
non-Self. See verse 90 above.

¢ Everything described as qualification in the two previous verses.

5 The Self is always the witness and never ceases to exist. It is
self-existent and never a qualification. (See verse 94 above), It is,
therefore, real.

The ego etc. that are witnessed by the Self and depend for their
existence on It are always of the nature of qualifications. (See
verse 94 above). They are, therefore, unreal.

These are what are called agreement and contrariety with regard
to the meanings of the words.

The words such as Self, Existence, Knowledge, Bliss, etc. imply
Pure Consciousness. They are neither qualifications nor denote
an*thing qualified.

he words agent, experiencer, knower, thin, fat and so on do not
denote Pure Consciousness. They are applied to the Self when the
bod{. the senses, etc. qualify It.

These are what are called agreement and contrariety with regard
to words.
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means by which the meaning implied by the word ‘1°
may be ascertained.

AIRlgRgfaafmegyasFarRamEy |
@ awafa efs wai axg g fAvafa 1 Qw0

97. (Waking up from deep sleep one says) ‘1 did
not see anything at all in that state.” (From this it
is clear that) one denies the existence of the mental
modifications, (the knower, knowing and the known) in
deep sleep but not that of Knowledge Itself.

Tgvalfaq g agfedq dafagisfeaary |
EFARAIBA TSI FJATETET 745 1| ¢ )

08. The scriptures themselves discriminate between
Knowledge Itself on the one hand, and the mental
modifications, (the knower, knowing and the known) on
the other and prove that the former is changeless and
really existing and that the latter deviate from existence,

as they say ‘It is self-luminous®’ and ‘ The Know-
ledge * of the knower does not (cease to exist).’

ud fagmarrad gierzsfaiga: |
gficacangiang sigrigraged 1 &% Ul
HET A AFFAAIGIA: |

aeq fysgeada@ay 4 garawfRar |l Loo |l

! But not the absolute oneness of the meanings of the word,
‘thou’ and ‘that . See verse 99 of this chapter.
?Br. U, 4.3.9. 3Br. U, 4. 3,23,
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99, 100. Just as Brahmd removed the Ignorance’ of
the son of Dasaratha by means of words® only, but
did not teach him any action in order that he might
know that he was Vishnu ; so, in order that one’s Igno-
rance may be removed the Sruti, teaches one ‘ Thou
art That’ when one has learnt the meanings of the
subordinate sentences’ according to the Srutis' and
popular grammar. .

sTgsIszea famr ar sARAN gameafy |
SaYw azdlcdd w0 a3 fgwar || 1o |l

101. It is the indirectly expressed meaning of the
word ‘I’ viz., the innermost and self-luminous Self
which is expressed in the teaching, ‘' Thou art That.’
And the result is liberation.’

FANAN N TACHA a9 AT
SPAGIOCIUINS: WEE: EFIARAT: || Lo ||

102. It would surely be necessary to admit an injunc-
tion ® if right knowledge were not produced immediately
when one was taught (that one was Brahman). The

1 It was assumed by him out of his own accord in order to veil
his Powers for some time.

2 The words are :—you are Vishnu and not the son of Dasaratha.
U’ ZE?. Existence, Knowledge, Unlimited Brahman. See Tai.

¢ And thus has learnt the meaning implied by the word ‘I,

5 When the knowledge, ‘I am Brahman' arises on being taught
*Thou art That.’

¢ E.g.,» an injunction regarding the mental repetition of the idea.
‘1 anlx Brahman'. See verses 9—18 of this chapter to which this is
a reply.
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Self* exists in Its own nature even before’ one is
taught (the meaning of the sentence, ‘ Thou art That’),

ARAAIRARGFR aeHIT WA A7 |
axaneaIfdarray oy sr3scadaa: 1| o3 |l

103. The listening to the teaching and the production
of right knowledge are simultaneous, and the result is
the cessation ® of (the transmigratory existence consisting
of) hunger etc. There can be no‘ doubt about the
meaning of the sentences like ‘ Thou art That’ in the
past, present or future.

Afaarafagiacarcesd IrgIAEAa; |
WY HAT AT TARAAT F @HT: || L0% |l

104. The right knowledge of the Self which is of
the nature of Pure Consciousness is, no doubt, produced
in one at the time (of listening to the teaching) as all
obstacles are removed ° (beforehand).

1 The Sruti is the right evidence regarding the knowledge of the
eternally existing Self. It cannot, therefore, be said that a wrong
knowledge, a futile knowledge, a doubtful knowledge or no know-
ledge is produced from the sertence. Verses 102—104 refute these
objections.

? So the knowledge arising from the Sruti is not wrong.

3 Which is directly felt and therefore the knowledge is not futile.

t It is felt that one is Brahman in the past, present and future.
The knowledge is, therefore, not doubtful.

8 Through the method of agreement and contrariety. See verses
96 and 97 above.

The ignorance of the implied meanings of the words, ‘ thou’
and ‘that’ is the only obstacle to the right knowledge of Self-
Brahman.

It cannot, therefore, be said that no knowledge is produced.
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% aRagreHifa fFawacafaas |

w}9 g qar gears gsqaqr |l Lo4 ||
seageaggamga faafviss ar |
AENIFREIAY Alfed IROTATARE 1l Lo § |l

105, 106. Does one understand the word ‘ I ’ to mean
Brahman, ltself or something other than It (when one
is taught ‘ Thou art Brahman’?) [f it is understood to
mean Brahman ltself you must accept the absolute
identity ! of the meaning of the word ‘1’ and that of the
word Brahman. But if (the word ‘1’ imply something)
other than Brahman the knowledge, ‘I am Brahman’
certainly becomes false. The arising of the knowledge
of their absolute identity from this sentence cannot,
therefore, be denied.

g 9ZARAT FITRIGY Az |
aqyTfafanTare e wecad sq |l Low ||

107. Having the reflection of the Self in them the
intellect and its modifications exist® for It and are
non-conscious.” (Liberation,) the result is, therefore,
supposed to be in the conscious Self.

geedsfy w3 ava gadfia swfyeq |
agAIcAeARgFal Pranar agaEs I 1| Lo¢ ||

108. As neither the intellect (with the reflection
of the Self) nor its modification in the form of the
ego is of the nature of the result’ or its (material)

! Directly expreased by the word ‘art’ the copula in the sentence
*Thou art Brahman".

! Therefore they cannot be connected with liberatnon. the result
of right knowledge. 3 Liberation.
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cause the result is capable of being attributed to the
Self though immutable, like victory to a King.

SIRTEg ATMTEY JETEIC § o3 &: |

QY sPAgt AgTaTaEazT geq |l 208 ||

109. Just as the reflection of a face which makes
a mirror appear like it, is the face itself,' so, the
reflection of the Self in the mirror of the ego making

it appear like the Self (is the Self).? So (the meaning
of the sentence,) ‘| am Brahman’ (is reasonable).

gedq afqufa: eacagedlfa T amaur |

aeIfiegue sy graagads: |l Q2o |l

110. It is only in this way® and in no other that
one knows that one is Brahman (and that Brahman

is oneself). Otherwise the teaching, ‘ Thou art That’
also becomes useless in the absence of a medium.*

AYg: TATGUIIAIYIT a4l WA

seqyeq 4 If38 3Nged $Ta ag3q U 12 1l

111. Teaching becomes useful if it is meant for a
hearer (i.e. the aspirant). Who will be the hearer if
the Witness is not ?

HEURFET TR TAG AR YA |

A aeRAITRIOSRT HITIYEA FFCqd 1 1¢R ||

! Not different from the face. 2 Not different from the Self.
3 L.e,, when the reflection of the Self is accepted. See verse 78

above. . * The reflection of the Self.
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112. If you are of opinion that the intellect proximate
to the Witness' is the hearer it cannot be regarded
as deriving any benefit from the Witness as from a
piece of wood.

geY Aacga: shawad qfonfaar |
srrar@sfy = #Y g1 afe garagay | 223 |l
113. But the Witness must be admitted to be subject

to change if there be any benefit rendered by It to
the intellect.

What harm is there if the reflection of the Self is
accepted as it is supported by the Srutis* and Smritis ?°*

HATAIA qftoREw wrafafaneaa |

Uiy qaErSREY T gEcaaq |l 9ex Ul

114, If you say that there will be changes in the
Self in case the reflection is accepted we say ‘' No.” For
we have already said (that the reflection of Consci-
ousness In the intellect is an unreality) like a snake

appearing to be a rope and (like the reflection of a
face) in a mirror appearing to be the face itself.

AreRTTacafa fgRpTenr agarey |
garea afFafgftg avasaawa: 1 24 |l
reayEd TUFaQIINIGET aFtaar |
TVTEET astacy asaersafafwar || Q& U

! Which only exists and is actionless.

? Br. U, 2. 5. 19. 3 Bh. Gita, 15. 7.



112-119] "THOU ART THAT'’ 253

115, 116. (Objection). No. There will be the fallacy
of reciprocal dependence here as the knowlege of
the reflection depends on that of the Self (and the
knowledge of the Self depends on that of the reflec-
tion) ; (but it is not so in the case of the face etc. and
their reflections) as the face etc. are always known
independent of their retlections.

The reflection may be said to belong to the Self if the
latter be known to have an independent existence.
Again, the Self may have an independent existence if
the reflection belongs to It.!

9§ AN gufrag: 9gaeT edea |
TATEAT FPFAATCAITTATTRAT AZ: || L2 Ul

117. (Reply). It is not’ so. For the intellect and
the Self are known to exist independent of each other
in dream (like the face and its reflection), as the Self
then illumines the modifications (of the intellect) in the

forms of, objects such as, chariots ® etc. though they are
not present in that state.

sanan f§ @sam: gy fAvargf: |

WIad, @ AITEIC & S /Ay wa 1) Qe )
FH{Cqaaneacd agFHld Mgsad |

STHIY I ATedd O afggrsad |l 9e8 ||

! The fallacy spoken of in verse 115 is explained here.

? The intellect is an object of the Self (Pure Consciousness) in
dream. The Self must, therefore, be admitted to have an existence
independent of that of Its reflection. $SeeBr. U, 4. 3.9,
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118, 119. Pervaded by Consciousness mental modi-~
fications in the forms of objects come into existence.
External objects are what impart their forms to these
modifications. The most desirable of all things (on the
part of the agent), these external objects are called
objects of his action. One having such a desire is
enjoined to perform actions. The mental modifications
in which the forms of external objects are present are
called the instruments of his knowledge of objects.’

A |sq19: |AFAfa fAnaa |
FaAafFF=am Ay safy @ aAcafaq n 2o |

120. The ego which is pervaded by the reflection
of Consciousness is called the knower or the agent
of the action of knowing. One who knows oneself, the
witness to be distinct from all these three?® is a (real)
knower of the Self.

graFgafheayen: ggar safasifiio: |
q¥IIaTaEdy AgE sgarfia: 1 1R |l

121. The modifications of the intellect, called * right
knowledge,” ‘ doubtful knowledge’ and °false knowl-
edge,’ deviate from their existence. There is one and
the same Consciousness® in all of them. The diffe-
rences are due to the modifications.

! In verses 118—122 the Self is shown in the waking state to be
distinct from the intellect as It is shown to be so in dream in

verse 117.
2 The agent, the object and the instrument.

3 Pure Consciousness, the Self.
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g ATIEaT A AafETideayr |
argfe: afomas | sdagwam i QR ||

122. Just as a jewel differs in colour owing to the
proximity of (coloured) things, so, Consciousness differs
(according to different modifications of the mind super-
imposed on It). Impurities and changes in the Self
are all due to Its connection with these modifications.

g9+ qgor fafyg: agararfigieaa: |
ATIQEATATANEAGAIT 3197 |l €23 ||

123. The modifications of the intellect are mani-
fested, known and endowed with existence' by another,
i.e. the Self which is immediately known and different
from them. It is inferred with the help of the example
of a lamp.”

ferragmedesfacaamia g Hafya |
fids g awidra Fracareaca fea: 1| )

124. Does one make another accept the Self by
means of a positive evidence or without one by

merely negating the non-Self and leaving over the Self
only ?°*

g3y qarorT faafadfRdead |
sreuggeqIafagearsgeaa 79vad 1 QR4 ||

! Kath. U. 5. 15. 2 The discussion begun here ends in verse 140.

3 After stating that the Self is proved by positive evidence
in verse 123 the author refutes in verses 124-140 the doctrine that
It is proved by negative evidence only.
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125. The possibility of a void comes in owing to
the witness being unknown? if the non-Self be meant
to be negated by means of the evidence of words.”

Jaaecd 59 g 3y Yamfalga: |
QAgacqrFaa: fagiad earsgEa: || 1RE |l

126. (Objection). ‘You are a conscious being,
how * can you be the body ?’

(Reply). It cannot be so proved as the Self is not
known (from any other evidence). It might be proved
by negating the non-Self if Pure Conciousness were
known to exist through an evidence.

EqY: TITREAT JAACIIQIA; |
ge9 U9 A9 EJEFAEATAATIRAT || QR ||
127. (Objection). The Self is self-existent as Pure

Consciousness is immediately known. (Reply). The
knowledge of the Self (according to you) then becomes
similar* to that of the void assumed by the Nihilist.

swgnmfad Jzfafa SAwenifiz |
01 FH Fat 9 faZITAwao 53 || Re 1)
128. (Objection). That the agent, the object and

instrument are known to exist simultaneously is proved
by memory, (e.g., when one says) ‘ I knew it.’

) By any other evidence. ? The Srutis.

® The idea is that the Self and the non-Self being contradictory
to each other, the former is left over when the latter is negated.

4 As regards the want of an evidence.

% The objector tries to prove the independent existence of the Self
by showing that there must be a Self-evident principle through which
the three things are known simultaneously. And that is the Self.
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ararodsfy €8d: SNearaineyg Hasay |
AT SEOT 9T €qA: TmrRAT F || RS

129. (Reply).! Though memory is a right evidence
simultaneity is a misconception due to quick perception.
So they were perceived before one after another and
afterwards remembered in the same way.

symfaafag Ai J=dar wrad gaq |
faANsTxad a5 ax [FsFar | 130 ||

130. Relative to, and characteristically different
from, each other the things denoted by the words
‘it’ and ‘myself’ in the sentence, ‘| knew it and myself”’,
cannot be the objects of simultaneous perception.

ATeRAT Agor STy FaTOnfag Gwang |
ARRFATATEGET A TACEOTEAR: || Q3¢ |l

131, Three things (namely, an agent, an instrument
and an object) are necessary in the perception of each®
one of the knower, knowledge and the known. (And in
order to avoid a regressus ad infinitum it cannot be said
that each of these three things will prove its own
existence, because) the agency of the agent exhausted
in proving its own existence will not be available to
prove that of the instrument and the object (at the
same time).

! Verses 129—132,

? And also in the perception of each one of the agent, the instru-
ment and the object. ence there arises a regressus ad infinilum
with respect to each of them.

17
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sarcgfig € aewg: Pear &3 aceqaq |

oraY f§ ®Jaeaca alg AFaaesar || {3 |

132, What is desired to be governed by the action
of an agent is an object of that action. The object,

therefore, depends on the agent and not on the Self
which is other than it.

wsg1grgfhaatiy gammgr adiseua: |
fafg: aaeqafal eaizs afy awaar || 133 )
133. It is only through evidences such as, words,®

inference, etc.’ and in no other way that all things
become known to those who do not know them.

srsagearfy fufg: earcamma s ar |
faar caeq afafgeg o gegugsad || 439 1l

134, Is the Self also® substantiated by means of an
evidence or not ? Though the Self Itself is independent
of evidence, evidence is necessary in order to know It.

acqarmeafus JeamacAsear afddq |
sregEqaEmATat ¥ afgad gar wdq 1 134 )

135. 1f the conscious Self Itself is taken to be
ignorant an evidence is necessary,' in order that It may
know ltself to be so. It is surely necessary ¢ in knowing
the Self if one” (i.e. the ego) other than It be regarded
as 1gnorant.

1 The Sruti. 3 E.ﬁ.. sense-perception. 3 Like the non-Self.
* In both the cases, therefore, a positive evidence is necessary.
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miaaT EArERen) a1 fufy: ewgeadg ar |
FACASAFAQ DY &F Y dergugia || 235 Nl
fafy: carcearcnsraRaasa fAwEs: |
gARHIfIgearceaggracg aeg: | L3 |l

136, 137. Does substantiation' mean being known,
being endowed with existence or anything else” ? You
should remember the two alternatives spoken of in the
previous verse if it means ' being known ’.

As it is well-known that all things come to existence
from their causes no effort (by way of the application
of an evidence ’) is necessary for substantiation.

g fEansa: fafzatacagsad |
srsagaTeanaY: fafgsited arcqsmar I L3¢ |

138. Substantiation, therefore, means ‘ being known’
according to the doctrine in which the knower, knowing
and the known are admitted. In the case of both
the witness and the witnessed it denotes ‘ being known ’
and not ‘ endowed with existence.’

Tqged sAwaly: fafgar aly secaq |
TYPATSTITA EATTRI€AT q FAreHA: || 3% |l
139. If it be assumed’ that the distinctness of the
agent, the object, etc. is what is substantiation (We
I See verse 134 above., - ? See verse 139,
3 Even a negative evidence upheld by the objector is not neces-

sary. So this alternative is refuted.
* By the Bhdttas.
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say that) there can be distinctness® and indistinctness
with respect to the other (i.e., the witness) only, but not
the agent.”

HZGHa IS TGtAEY geEs g |
FalR: Tugder IFgAIsagEar |l 28o ||

140. There is no distinctness of a jar to a blind
man having no power of vision. (It is nothing more
than the jar being known.’) If, however, they‘ want to
predicate distinctness about the agent etc., they must
admit that Knowingness belongs to the Self.

Pq: fEueafearearaaiaga a3 |
srgufaadior saraiscagyyfada & |l ewe |l

141. Please tell us® what benefit you derive by
holding that knowledge depends on other things. If
it is contended that dependence (of knowledge) on the
knower is desirable (we reply that) the knower also,
according to us, is nothing but Knowledge.

srfwArsfy f§ geaenr fvaifaazas: |
smemgEd fafangatag @ad || 12 1

142. The intellect itself, though indivisible, is looked

upon by deluded people as consisting of the divisions
of the knower, knowing and the known.

1 When the Self is reflected in the intellect etc.
? Because the agent, the object, etc. are non-conscious by nature.
8 Therefore substantiation does not mean distinctness.

. 4 The Bhdttas. ’ Different from the agent. Here ends

the discussion begun in verse 123 of this chapter.
¢ The Idealists.
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yfadsi e G w1ch @3 |Y=ad |
\=q Aifcanemzcanyed adsgarg || ¥ 1

143. Actions, agents etc. consist, according to us,
{Idealists), of knowledge only.

(Reply). You must accept an agent of this know-
ledge if you admit its existence and destruction (every
moment).!

a FaYsad gn gfa Jeqmeraar |
aafigearzay gaf arkacarfzfazas: |
7 Yaealg aified caregod nd € a 11 2wy

144. Your own conclusion is given up if you do not
admit any quality’ (belonging to knowledge). (Objection).
The qualities of existence etc. are nothing but the nega-
tion of their non-existence and so on. (Reply). Even
then knowledge cannot be liable to destruction (every
moment) as it is self-existent (and known by itself ?)
according to you.

Ta@gonagaiay arsarmfagiaar |
qMTETE Med A 7 g agveaquy || 2 ||

145. Destruction has for its ultimate limit something
which is self-existent.' (You say that) destruction®is

! See verse 23, Chap. 16.

3 Such as, existence and destruction every moment.

3In being born and known by itself it requires more than one
moment. It cannot, therefore, be called momentary.

¢ The appearance and disappearance of things are impossible on
account of the absence of a permanent entity (according to you)
which must be their ultimate limit. Existence and destruction are,
therefore, not possible in your philosophy.

* Destruction being impossible, non-destruction also is so.
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the negation of non-destruction. A cow is defined
according to you as the non-existence of a non-cow.
It cannot be the definition of a cow.

guEI=aYsiy AYsy: eFcaYscaFA™E uT F |l (85|

146. Things denoted by the word ‘ momentary ’ are
also, according to you, only the negation of things
that are non-momentary.'

AIRASCTATTET A2y amfafsay |
AMAZCAFTINTET TACEHY a9 || 1% |l

147. (The Idealists). As there cannot be any dif-
ference in non-existence ® differences are due to names
only. (Reply). Please, tell me how there can be
manyness in one (indivisible non-existence) due only
to different names.

ey afy fawmi gfacaca w4 af |
LG CUCEC I ERELLIE K DL CHIIRE R

148. How® can the negation (of a non-cow) denote a
cow if by the word negation the negation of different
things is meant ? (Again) no negation® distinguishes
one thing from another, nor can special properties ° do it.

! You have, therefore, to accept a permanent real entity.

? The ldealist means to say that his negation is not that of a
reality.

3 For there is no limit to the number of things denoted by the
word non-cow. All of them cannot, therefore, be known. So a
cow cannot be defined.

¢ E.g., the negation of a horse or that of a goat does not distinguish
a cow from either of them.

5 E.g., hornlessness etc. See the next verse.
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AMSIAIEAY Fgeafagaastaiga: | (¥3 0

149. Just as names, species, etc. do not qualify
Knowledge) according to you as it has no special
properties, (so, the negation of a non-cow, hornless-
ness etc. do not qualify a cow).

AJIRFATH ar sqag agi<zfy |
AT EagFgad ¥a w3 1l Q3o I
150. You have to admit difference as you have to

accept sense-perception and inference consisting of
actions, agents and so on in everyday life.

JERIFS qyr id gaiRal Afeng |
afageagla sFA Seagydd | Ll |l

151. Entities qualifying knowledge such as, jars,
blue, yellow, etc. and also the knower by which these
are known must be accepted.!

FULNAT FUTT: TARAACARAELEAT |
JFATAAAE: TAIGAAFARAIIGET 1] L4 |l

152. Just as the perceiver is different from colours
etc. which are perceivable, so, the Knower, the Self,
is different from the modifications of the intellect which
are knowable. (Again) just as a lamp revealing things

! Here ends the refutation of the ldealists begun in verse 141

above.
Hence in addition to knowledge the knower and the known also

must be accepted. See verses 141 and 142,
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is different from them, so, the Knower is different from
things known.

HEIREY TR FreFaseq; qufgsafy |

Heagn’ g exda greaay ggeaa Il Qug )
ersaqm Far efvesd sumeenfy ar |
faamcanga: stague aafgag || Wy |l

153, 154. What other relation except that of the
seer and the seen can there be between the Self, the
Witness and the modifications of the intellect witnessed
by It ?

(Question :) Does the consciousness of the Self
pervade the modifications (really * or apparently) ?

(Answer). If apparently, the eternal Self must be
of some utility * to the intellect.

q Srweafeed arFdsarfag 9213y |
g iR dsafgsamwcarigaeayr || (4. ||

155. It has been said before® that the benefit
derived from (the proximity of) the Self by the intellect
is that it appears conscious like the former. Being a
revealer the intellect® pervading objects like light and
so on pervading jars etc.

HIAHEA 92T IZTTEAIEQY AA|AT |
ety engzrgY faay suaY &Y 93 |l 1a&

! The reading should perhaps be 2€5&307,

? Real pervasion is impossible as the Self is changeless.
3 See the following verse. * Verse 87 above.
5 The Self is thus related to external objects through Its reflection,
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156. Just as a jar ' placed in the sun may be said to
be mounted on light, so, an object in the intellect may
be said to be mounted on it. Being mounted is nothing
but being pervaded by the intellect. Objects become
pervaded by the intellect one after another.

9F TARTATSATICAANSTAE HAEHA: |

FCRAMSAIET A I FISTBIWIFTASHA: 1| (4w 1l

157. The intellect pervades an object (and assumes
its form) when the object is revealed through the help
(i.e., the reflection) of the Self. Like time and space

the all-pervading Self? can have no order or succession
{in pervading objects).

fAaagoer g HoOARAT W3 |

qedq A@AY T qRomAT @ a5 1 2ac |l

158. A thing like the intellect that depends on the
agent etc. in pervading its objects (and does not

pervade all objects at the same time,) some being
always left unpervaded, is liable to transformation.

segaIsgiufy ot ged fafrma: |
AEgREAIfAYecars asarika oy qa: 1| 4% ||

159. It is to the intellect and not to the Self which
is immutable that the knowledge, ‘I am Brahman’

' See verse 6, chap. 14,
? See verse 7, chap. 14.
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‘belongs. Moreover the Self is changeless because*
It has no other witness.

Fal Aggfcdangyda gowar |
gag.a@fgfaattY agsafk g=aa || L&e U

160. If the agent, the ego, were to feel "I am
liberated ’* freedom from pain and pleasure would not
be reasonable * with respect to it.

q1:qd qAqAg fAAwarfaasag |

qeIgEfaniaedy gEifa a9y gaq |

gueAaPay ageagareaifaariaan || 952 U
- fRgat@saged eReaRmIEISAIE: || L&R

161, 162. The wrong knowledge that one is happy
or unhappy due to one's identification with the body
etc., like the pleasure or sorrow due to the possession
or loss of an ear-ring, is surely negated by the right
knowledge that one is Pure Consciousness.

An evidence becoming non-evidence, everything will
end in non-existence in the reverse case.'

grgesgfaatyy g facd aFagraa: |
A9 GFUEq FIIgaeay goEY wdewiNE I {63

163. One feels pain when one’s body gets burnt,
cut or destroyed, (because one identifies oneself with

! It is only changeful things that can have a witness. If a witness.
of the Self is assumed there will be a regressus ad infinitum.

3 Liberation, the result, apparently belongs to the Self. (See
verses 107, 108 and 109 above.) -

3 For an agent is always connected with pain and pleasure.

* Where wrong knowledge to negate right knowledge.
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it). Otherwise the Self (which is different from the
body) is never pained. Owing to there being burns
etc. in one man another is not pained.

HEYJcAIZLESIAISNE F1EY 99; &7 |
acarferearfiraried 9a g3 Ifagan || ¢&8 |l

164. As | am not touched' by anything and do
not possess a body | am never susceptible of being
burnt. Pain arises from the wrong notion (due to a
false identification with the body) like the wrong notion
of one being dead at the death of one’s son.

goerag fufa Qagredas fdfer |
gEifa seaeagcraigigar ag 1| L& |l

165. Just as the wrong notion, ‘] possess an ear-
ring ' is removed when the right * knowledge regarding
it arises, so, the false consciousness, ‘ [ am unhappy ’is
negated by the right knowledge, ‘ I am Pure Brahman’.

fag g faea 18 enesfagszacna: |
fremifamaay gelt amatagaga: 0 1&g |l

166. The Self might be freely imagined to have the
potentiality of pain in It if It were proved to possess
pain at all. One's identification with the body etc. is
the cause of the pain felt and is responsible for the idea
of such a potentiality existing in It.

! Kath. U,, 1. 3. 15.
? ].e., an ear-ring is a piece of gold having no connection with a
man,
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ereqqtshy qur evRIsaAf = |
sfaysraar gi@ ARE SERAET 1 28 I

167. Just as, due to indiscrimination, touch and
movement are felt to be in the Self (which is devoid
of them), so, mental pain is also felt to be in It owing to
the same reason).

faawmnfaar g@ gai Semfad |
efqazeqaa /Ay Teaafassa: || (&< |
aq1gEad W AHedNT aLq ad |
S@TEAN AEMTIGE AN || 284 |

"168, 169. The pain (due to one’s identification with
the subtle body) comes to an end like movements etc.
on one’s having the discriminating knowledge (that one
is the Innermost Self), coming to an end (when one
knows that one is different from the gross body. Un-
happiness is seen in one when one’s mind roams
against one's will on account of Ignorance. Butitis
not seen in one when the mind is at rest. It is, there-
fore, not reasonable that unhappiness is in the inner-
most Self.

tqaaregTaAtScaIie AR wag | Qo |l
170. The saying, ‘Thou art That,’ (therefore)

implies an indivisible reality,' the words ‘Thou' and
“That’ expressing the same reality (indirectly) like (the
words ‘blue’ and ‘ horse ' in) the sentence,’ it is a blue
horse.’

1 Self-Brahman. * This example is meant to imply an
indivisible thing and not a qualified one.
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fag @arfyar Qvmeagsges agyg |
QJTAIFRGTAT q=BsTE JagaAr Il s ||

171. The word ‘Thou’ comes to mean one free
from:i pain on account of its being used (in the same
predicament) with the word ‘ That’ which means One
eternally devoid of pain. Similarly, used in the same
connection with the word ‘Thou’ meaning the Inner-
most Self (which is directly known) the word ‘That’
also (comes to mean a thing directly known).

ZRATCINENAT AFT TARAINHAI 1| QR ||

172. The sentence, (‘ Thou art That ’ produces the
immediate knowledge) of Self-Brahman like the say-
ing,! ‘ You are the tenth.’

TaT9Eg QUETa fafssaaasy |
qQIIERTITI=AY ArFAIsAisatfgasaa; 1| 293 ||

173. Without giving up their own meanings® the
words, (‘thou’ and ‘That’) deliver (by implication) a
special one® resulting in the knowledge of Self-
Brahman. They do not express any other' meaning
contrary to it. '

1 See foot-note 2, verse 3, chap. 12. ? Direct meanings.

The direct meaning of the word ‘thou’ is Pure Consciousness
with the intellect and the reflection of Consciousness in it. The
direct meaning of the word ‘ That " is Pure Consciousness with Maya
(Primeval Ignorance) and the reflection of Consciousness in it.

3 A Being indivisible and of the nature of Bliss only, Self-
Bratmans d with lified b

., One connected with or qualified by anything else. S

Sankaracharya’s * Vdkya Vritti' verse 38. yEng °e
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FaggquETOfyg TANEqF JWRO |

HUTISATGAASYCEANTCHIT HATAAT | Qo ||

sfiamgsggesmagadt: |31 |

fafas giamend Agad gad qar || Lou ||

174, 175. Just as misled by the number nine the
boy®! did not know the truth i.e., himself and wanted
to know himself, so, one does not see one’s own
Self, the Witness, though detached from the non-

Self and self-evident, on account of one’s eyes be-

ing covered by lgnorance and intellect captivated
by desires.

ZORTeInEAd qeaneqriRAEa: |

TAAIEATE fawmarfa geqea:s0ag || Lok |l

176. One knows one’s own Self, the witness of the
intellect? and all its modifications, from sentences such

as, ‘Thou art That’ like the boy who knew himself
from the sentence, ‘ You are the tenth.’

3% qafug qarced aiwt vkl |
sesgsafatsTeal aay amagayaay || Qs ||
17y & spamoEi sgramaderfa: |

frady A3 3%k vgainawaa: 1) Qe |l

177, 178. The understanding of sentences ' is possible
(on the knowledge of the implied meanings of the
words) after it has been ascertained by the method of

! See foot-note 2, verse 3, chapter 12, 2 Including the ego.

5].e., the understanding of the meaning of the word ‘Thou’ to
be the meaning of the word ‘ That'.
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agreement and contrariety which words should be
placed first* and which next.

For the order of words in Vedic sentences follows ?
the meaning of the sentences. No rule about (the order
of) remembering the meanings of words in sentences

holds good in the Vedas.

731 faedy amdy qrraeg ffisad |
IFQARTAGHIET aqT 93 T JFAd || LR |)

179. The question® is out of place when the mean-
ings of words in sentences* having fixed meanings are
made clear’ in order that the meanings of sentences
may be comprehended.

FeageafatE®: TR g |
TN 7 qrEaAt g wEAr i Wt | Qo )

180. The method of agreement® and contrariety is
spoken of in order that one may be acquainted with
the (implied) meanings of words. For no one can know
the meaning of a sentence without knowing (the mean-
ings of the words in it).

'In construing sentences we’ place the words having known
meanings, ‘I’, “‘thou’, etc. first and *That,” * Brahman’, etc. next,
which have unknown meanings.

2In the Vedic statement, ‘oblations should be offered to fire .
‘barley gruel should be cooked’, though offering of oblations
precedes it is done next; for the offerings must be made with
the cooked gruel. Such is the case with the words ‘That’ and

‘thou” in the sentence ‘ That thou art ’ (ﬁ?ﬂq f%i).
* How one is Brahman. ' *“Thou art That" etc,
>By the method of agreement and contrariety. See verse
96 above. ¢ See verse 96 above.
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aeIreaIfyaFdy eduzraifasa: |

54593 W3 arFq. 4l fagesgfaa: 1| 1 |
gragsafainfasafgasra aregyr |
sqqzafaa% f qonafdafasaaq | Ler 1
aTFqIal <9593 N9 FALSEITIAA: |

g &lcdgz uga agmeRiafamar 0 Qe |l

181—183. The meaning of the sentences like ‘ Thou
art That', i.e., one is Brahman ever free, does not
become manifest on account of the non-discrimination
of the (implied) meaning of the word ‘Thou'. Itis
for the purpose of discriminating the meaning of that
word and for no other purpose that the method of
agreement and contrariety has been destribed. For
when the meaning of the word ‘ thou’ is discriminated
by the negation of the ego subject to unhappiness from
the meaning® of the word ‘I’ one becomes prefectly
sure of the nature of the Innermost Self. And then
the meaning’ of the sentence viz., One Pure Con-
sciousness, becomes manifest like an Aegle marmelos
fruit placed on one's palm.

a9 dwagd gagrgangsy: |
pa) - ® <
Aa weufug g FaEnESHE: 1 1¢8 |

184. Those who are well-versed in the meanings of
words and sentences should not, therefore, assume a
meaning ° which is not in accordance with the Srufis

! The direct meaning. See foot-note 2, verse 173.
.2 See foot-note 3, verse 173, °

3 Action (e.g., the reiteration of the idea, ‘1 am Brahman’) as the
direct means to right knowledge causing the cessation of Ignorance.
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and give up what® is in them. For this explanation
of the sentence?’ is thus possible.

A FATFNSBITY THIA_ |
erasifgfAaad: w9 emgrrganaay 1| ek ||

185. (Objection). The knowledge ‘1 am Brahman
is contradicted by sense-perception ¢ etc. like the cooking
of gold ° particles.

(Reply). How can that knowledge be contradicted *
by these which are evidences only apparently ?

g.egedtfy afy ma fag:eifa a sad |
gagifgfancasiy aiFa= safa@: || 2¢5 |

186. (Objection). The knowledge that one is
devoid of unhappiness does not arise from the sentence
as long’ as one feels that one is unhappy, though
the feeling of unhappiness may be due to sense-percep-
tion etc. which are all fallacious.

(Reply). we say ‘No.” For there are exceptions.®

! Right knowledge of Self-Brahman arising from the sentences
like ‘ Thou art That’' and negating lgnorance.

2 *Thou art That.’

3 On the part of those who hold that the idea, ‘I am Brahman’
is enjoined to be repeated for self-purification.

4 For sense-perception, according to the objector, proves agency
etc. to be in the Self. 3 Gold particles are boiled in order
to sanctify them for use in certain sacrifices.

¢ Evidently they (gold particles) do not become soft. So the word
‘ cooking °* implies a contradiction.

7 One feels unhappy and so on from one's birth. The know-
ledge, ‘I am free from unhappiness’ (i.e., ‘I am Brahman') which
comes later cannot, therefore, negate the previous one.

*E g., One feels that the sky is blue from one’s birth, but one
acquires the knowledge later that it is free from blueness when
one is told so. See verse 3, chap 2, Metrical Part.

18
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&N T EqgHETTd Ig=SRIRRga: |
acEreaIafiated anr: Bt afy 1 e 1l

grgeaf 3 |ea ST agny eIy |
7 f& 3.@eq darar wiAAat 2533 S| 1 e |l

187, 188. (Reply continued). I felt miserable on ac-
count of burns, cuts, etc. in dream (and was freed* from
pain through the teaching imparted to me by a man
of knowledge in that state). Even if it be contended
that the teaching in dream negates no pain, (still pain
etc. cannot be regarded as belonging to the Self). For
the absence of pain is there both beiore and after’
it is experienced, delusion or a pain; bemg never
unceasing. ‘

NACAA ATCHEH g ECYTHITET qraq |
g9 FaAEda 37 gfawgar Il 1wk |

189. There is no contradiction if, by negating the
idea that one is unhappy, one knows oneself to be the
Innermost Self (i.e., Brahman) like the bony®> who knew
himself to be the tenth by negating the false motion that
he was the ninth.

frcagweafama arngafy aFaa: |
qrFrgentfy fra agreafagaEsy 1| %0 Il
Heaqsafataal 9gis: Ay giq |

o fag @nmearaafed afyegd 0 3¢ 0

! Pain etc. are, therefore, not the properties of the Self.
*G.K. 2. 6. 4 See footnote 2, verse 3, chapter 12.
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190, 191. It is from the sentence only and from noth-
ing else that one knows oneself to be ever free.* The
meaning of the sentence is known from the knowledge
of the (implied) meanings of the words ; these meanings
again are surely understood by the method of agree-
ment’ and contrariety. Thus one knows oneself to be
free from pain and action.

FLAATIFAVG: 9uT TFH2AT WA |
FAEAREIIEATNNA agareaft Il %R |l
gAY 991 T 9@ faEad |
sAneRfuar aggy:facd aagewa: | 2.3 ||

192, 193. The right knowledge of Self-Brahman
becomes manifest from sentences such as, ‘ Thou art
That’, like the knowledge acquired from the sentence,
‘you are the tenth.’” The (false) conception of pain
with regard to the Self vanishes for ever when the
(right) knowledge of Self-Brahman arises, like all kinds
of pain experienced in dream which come to an end
as soon as one wakes up.

FURY AAISHAH AF=AMISTZAA: |
ARTRENTAAFAY @ Aaffadaa: || 48 |

194, The knowledge (that they have been cooked)
does not arise in the case of gold® particles etc. as
they do not become soft. They are made hot by
boiling them for the purpose of producing an unseen
result (in connection with sacrifices). It is not a fact

!l.e., Brahman. . ?See verse 96 above. 3 See verse 185,
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that right knowledge does not arise from sentences
like ‘Thou art That.' For there is no such?® contradic-
tion here.

F1FY acawdtaRrsmang agfagag |
EqR AJGIERAGIFT AT 1| 1’4 1l

195. The meanings of the two words ‘That’ and
“art’ in the sentence ‘Thou art that’ are well-known.
It does not produce right knowledge for want of help
when the (implied) meaning of the word ‘ Thou’? (is

not known).
- gesdegeaeTREeAacas WA |l 4% Il

196. The word ‘art’ is used in order to show that
the two words ‘Thou’ and ‘That’ are in the same
predicament.

a5g=q: TINCAIYEASTSZIATARTIAT |
g facargamensd ard@argwEfa 1 Qv I

197. (Being in the same predicament with the word
‘Thou’,) the word ‘That’ comes to mean the Inner-
most Self. (Similary, being in the same relation with
the word ‘That’,) the word ‘Thou’ comes to mean
the same thing as the word ‘' That’. (Thus in relation
to each other) the two words® show that the Innermost

Self is not unhappy and that Brahman is not other than
the Self.

1 As in the case of gold particles. ? See verse 181 of this
chapter. 3 See verse 171 of this chapter.
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198. Thus both of them in conjunction express the
same meaning’ as is implied by the sentence, ‘ Not*
this, not this.’

T ARINHIIET AR §S, HI] |
sTqRIcAREAT! fhardarcagsad (l 1’R Il

199. Why do you say that the sentence is not
an evidence® (regarding the knowledge of Brahman)
and depends on an action (in order to produce the
same knowledge) as the result produced by the sentence,
‘Thou art That’, (is the right knowledge regarding
Self-Brahman ?).

aeqrTgFansly siacdafyieag: |
A FFUHISHITATY FAATNSCARAE: || Roo ||

200. We do not, therefore, admit (the injunction of
an action) in the beginning,* end’® or middle.! Forit’
is contradictory and not met with in the Vedas. Not
only so, we have, in that case, to give up what ° is there
in them. And that would’be harmful.

! A Being, one and indivisible, of the nature of Bliss, Self-
Brahman. 2Br. U, 2.3.6.

3 See verses 9, 17 and 18 above.

* At the time of the first teaching of the sentence ‘Thou art
That.’ 5 At the time when direct knowledge of Self-
Brahman has been achieved. ¢ At the time of understanding
the implied meanings of the words by the method of agreement
and contrariety. See verse 96 of this chapter for the said method.

7 See footnote 2, p. 272. 8 See footnote 1, p. 273.
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quIFad gfgSatears e |
Fraed fayficaggiagenadifear |l R0 2 |
201. (Objection). The Bliss of liberation is not

obtained by ascertaining the meaning of the sentence.
It is not like the satisfaction which is felt by eating.
Just as boiled milk-rice cannot be prepared from cow-
dung, so, (the direct knowledge of Brahman cannot be
produced) simply by ascertaining the meaning of the
sentence.

AANIRATCHIIITFATETOEAATTAY_ |
AR A 34 GeamfRIgIag 1. e ||

202. (Reply). Indirect knowledge, it -is true, is
the result produced by the sentences regarding the
non-Self, but it is not so in the case of those regarding
the Innermost Self. It is, on the other hand (direct and
certain knowledge) like that in the case of the tenth * boy.

TAHAGATATY: TATROIS A1 |

fagamaen: fag: @rRASgHa" @ 1| Rod |l

203. Therefore accept the Self as self-evident which
means the same thing as self-knowable. The know-

ledge of the Innermost Self according to us thus be-
comes possible when the ego® vanishes.

gdiai feay g:@ Ay 3w favar qar: |
FAISTN - @AFEY T TARTSHT: || Ro¥ 1)

! See footnote 2, verse 3, chapter 12.
2 It vanishes when one is taught ‘ Thou art That.’
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204. Pain is a property belonging to the intellect.!
How can it, therefore, belong to the Innermost Self
which is of the nature of Pure Consciousness and not
connected with pain ?

zRnargyis SRargvaresa |
JIRTEAAT N+ TUaYSEqIgas: ga: || Rou ||

205. The Witness is known by Itself’ which is of
the nature of knowledge only. It is the birth of
the modification of the intellect pervaded by the reflec-
tion of Consciousness that is what is known to be

the knowledge ® of the Self.

srgmarzfade: fagy Agwadg . |
Masaife adqafged sag=aqd || ek |l

206. How can you speak of the hearing‘ etc. (of
the Self) on your part which is a contradiction ®* when
you are (taught to be) the eternally existing Liberation *
free from hunger etc. ?

Qeeadieds Sacearsgamiy &1 WA |
ANgenfaas enfgdd arwaqr a1: || o ||

207. Hearing etc. would be necessary if Liberation
were to be brought about. But It would be transitory

! e, the ego. ? It requires, in order to be known, no other
knowledge. 3 l.e., ‘'l am Brahman.’ ‘Br, U, 2.4.5.

5 For a man cannot be the actionless Brahman and at the same
time the agent of hearing etc. % l.e., Brahman.
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in that case. The sentence, therefore, can have no
other meaning * which involves contradiction.

gAY Te3ANTRY ag: eEaAfRIq |
EEIAHIY € TYMA Job @FAT a9: || Roc ||

208. The repetition of the idea, ‘Il am Brahman'
might be possible if there were a difference between the
hearer (i.e. the aspirant)’ and what is to be heard (but)
the desired meaning® would be wronged in that case.
Therefore the sentence becomes unreasonable (i.e.,
loses authority according to that view)..

fadY adtsefeds seamennt sl |
faiga: @ qerear o [gregany | ke |l

209. Knowing that one is eternally existing Libera-
tion one who desires to perform actions ‘is a man of
clouded intellect and nullifies the scriptures.

afe fugea wasd gwges a fagar |
TAATRFAA FAACAIT F=qaZf || =0 i

210. For knowing oneself to be Brahman one has
no duty to perform; nor can one be a knower of
Brahman when one has duties to perform. One deceives
oneself by having recourse to both sides.

! E.g., the reiteration of the idea, ‘I am Brahman."  ? The Self
(i.e., Brahman) Br. U. p. 2, 4, 5. See also verse 111,

3 That the individual Self is Brahman. 4 E.g., the reiteration of
the idea, ‘1 am Brahman'’. For the objector's contention see

Verses 12 and 18 above.
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fag) Aycaaficdagegms a1wad |
Nigeagreafima g3fa: waesd fafy 0 22|

211. (Objection).! A reality is only pointed to
(but no injunction is given) when one is told ‘ Thou
art eternally existing Liberation’?; how can the hearer
apply himself to know that he is so (without being
enjoined) ?

Fal g:&IGAEHIY TTFOTTA |
gal g.&t 9 angaffy aady wdga: | W

212. It is known by perceptual evidence that one
is an agent and experiencer of pain. And then there
is an effort so that one may not remain so.

afganara gFAfy wd=4 gfvodia |
FREAIIRA fageagaar g Il 43 |l

213, The Sruti? therefore, restates the agency etc.’
on the part of the people and enjoins duties such
as reasoning etc. in order that they may know and feel
that they are eternally existing (Brahman).

fag.@r faftsatssm: fagy Maisgiuafy |
TeYeay faggrangsaresud a: || k4 |

214. (Reply). How can one accept a contradictory
meaning’® after knowing® that one is eternally existing

! Verses 211213, ? Brahman.

3Br. U, 2. 4. 5. 1 Which people are conscious of.
5 That one is an agent.

8 From the sentence which is the only right evidence.



282 A THOUSAND TEACHINGS  [CHAP. XVIIE

Liberation which is free from unhappiness, activity and
desires ?

e afEqisfag fa dsgwa: saq |
aray & fiofaes agaragag 1 2 |l

215. (Objection). You should say why I, though
of' an opposite nature, should feel that | have desires
and activities and am not Brahman.

189 92d w3 A4 goeagyay |
AT fdndy @ evsw: semEfa 0 R 0l

216. (Reply).> A question on this subject® is reason-
able, but it is not reasonable to ask why one is free.
It is only a thing contrary to evidences® that should
be questioned.

a7¢ fagw A7 qdIg=anE: |
sggranraaRg: facd samgh 1 Qv

217. The knowledge that one is free arises from
a different’® evidence viz., the evidence, ‘ Thou art That.”
Arising from fallacious perceptual evidence unhappiness
deserves an explanation.

qgmeatfgét qiea gramERdiftaag | < |

! Of the nature of Brahman. ? Verses 216—228.

8 Le., why one feels unhappy though one is Brahman according
to the evidence of the sentence.

‘ E.g., the sentence, ‘ Thou art That.’

% Different from perceptual evidence and so on.
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218. One should be told what one asks and wants
to know ; and the inquirer desires to know liberation,
(the Self) which is free from unhappiness.

%4 §1¢ fada 3@ aaterar aq |

i garged ggrsa gafqEasy 1 ke |l

219. That* which removes unhappiness should be
told (by the teacher to the disciple) according to his

question inquiring how his unhappiness might be re-
moved altogether.

fa: A argg s afy faad |
aengreafagecd sgaafy ag=: |
qweq: qoma calfgQusafy &afaq 0 e |

220. There can be no doubt about what the Srutis
prove® as they are an independent source of know-
ledge. The words of Srutis, therefore, produce the
conviction that one is free. So it should be said that
such is the meaning of the Srutis, as (it has been proved
that) they do not contradict any other source of
knowledge.

gAISFAISTAA: esf%qréné‘t AT |
erfamra RAsaai fagmacfafa s@: 1 Q|

221. The Knowledge of the Self different from what

has been said before is unreasonable on the authority

! Liberation due to Self-Knowledge.
?Br. Su. 1. 1. 3.
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of the Srutis, * It® is unknown to those who know It'*
and ‘ Who?® will know the knower’ ?

Qe dearq: qIERm |
drg-ed TRCAT [Al=aY JrRAIFATEAH 1l IR N

222, The renunciation of all actions in order to
know the (implied) meaning of the word ‘thou’ be-
comes the means (to Self-Knowledge) according to
the teaching,’ ‘controlling the internal and external
senses.’

€AY TIAMEATA GTATTEHTARTAC |
qFATd qd SrHTE a9 ugafy Sa@y i 3 ||

223. One should know the Self, the innermost One,
the implied meaning of the word ‘thou’ in the
combination® of the body and the senses. One then
knows the pure Self to be Brahman, the all-comprehen-
sive principle. And that is the meaning of the sentence,

“ Thou art That.’

ganareafa arrard fAgRsea aumoa: |
a< geanTaEs fafusd Aywdcwaqg || ]

224. How can one be enjoined to perform a duty
when the meaning of the sentence, viz., one is Brahman,
is known by one according to the right source of

1Ke. U, 2. 3. 2 To be an object of Knowledge.
3Br. U, 2. 4. 14, ‘Br. U, 4. 4. 23.

5 As its witness.
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knowledge, the Srutis, inasmiuch as no* other source of
knowledge can then exist for one ?

acAIzIFaTa gAYy safafaada |
afg agife «dfy faeg waay feay 1 ||l

225. No actions can, therefore, be enjoined on one
when one has known the meaning of the sentence.’
For the two contradictory ideas, ‘| am Brahman'’ and
‘] am an agent’ cannot exist together.

Fgredify = fAdd A7 wafY arsaq |

HFRY g 32 GRIOMIERTAAT || 7§ 1)
qranganfen arasgfufa gfgwdgear |
JFISTTET aga iaar JgeRaififa 1 e )

226, 227. That one is Brahman is the right know-
ledge. It is not negated by the false conceptions that
one is an agent, has desires and is bound arising
from fallacious evidences. This (false) knowledge (i.e.,
I am an agent), like the identification * of the Self with
the body, becomes unreasonable when the knowledge
that one is Brahman and not other than It is firmly
grasped according to (the teaching of) the scriptures.

AUARNA qIREagd 399 9 4; |
| g7 99y Teg TxaFaRa as8fy || Rj¢ 1l
228. A man who tries to remain free from fear after

going to a place devoid of it from one full of fear does
not, if independent, go to a place of fear again.

1 They are then all proved to be unreal.
2 *Thou art That.’ 3 The idea, ‘I am a man.’



286 A THOUSAND TEACHINGS [cHAP. xvill

aysreorny; deararfiiay s |
qIMimAggeT awaEigyaiaa: || k< ||

229. How can there be the possibility of wrong
conduct® on the part of one on whom renunciation
etc.' are enjoined and who is awakened on knowing
the implied meanings of the words® and aspiring*
after the comprehension of the meaning of the sentence ° ?

orq: |afid fag aeanreRtaQ @ |l 30 1

230. Everything, therefore, that we said before,
is substantiated.

A i aenfics: enwmE) aed né&?f I
paarfgrearggy: fRfadgd o 3¢ 1l

231. One does not try to attain anything in which
one has lost interest. Why will a man seeking ® libera-
tion make any effort at all who has lost interest in
all the three worlds ?

ga1t fremsh 7 fad aghesfy )
fugrersacage stasmEed faaeafy | 3R )

1 For objection see verses 12 and 16, chap. 18.

? Including the injunctions of hearing, reflecting and meditating
on the Self.
. 3 The words, ‘thou’ and ‘that.’

* Therefore wrong conduct is impossible on one’s part as one’s
mind is occupied with the attempt.

For one again who has rightly comprehended the meaning of
the sentence, wrong conduct is of course absolutely impossible.

5 ¢*Thou art That.’

¢ Even one seeking liberation is free from desires and efforts ;
how much more free is one who has obtained it ?
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232. No one likes to eat poison even if pressed
by hunger. So, no one who is not an idiot will
knowingly wish to eat it when his hunger has been
appeased by eating sweatmeats.

AFFAAFATSIFAT QATTARY A |
Iwgrafeady avaed agad aa: || 33

233, 1 bow down to my Teacher, a knower of
Brahman, who collected for us the nectar of knowledge
from the Veddntas like a bee collecting the best honey
from flowers.
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CHAPTER XIX

A CONVERSATION BETWEEN THE SELF AND
THE MIND

ggFI  FONFITAILI fafeRad mmaian-
AT | a4 Arfd wwsae@fagast gt
gadng: faang | ¢ |l

1. One does not meet with the distress caused by
a series of hundreds of bodies, which has its origin
in a swoon due to the fever of desires if one places
oneself under the treatment in which medicines are
Knowledge and dispassion, the causes of the destruc-~
tion of the fever of desires (mentioned before).

&7 AAfy camaulgd quufhsfa aarFa
gfiRaq | @ JsuNP A & Asfa «fdar
g9} g IR eq Q@ 74 || R |l

2. Oh my mind, you indulge in vain ideas like

‘me’ and ‘mine. Your efforts, according to others,'

The Sankhyas.
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are for one' other than yourself. You have no con-
sciousness of things and I have no desire of having
anything. It is, therefore, proper for you to remain quiet.

I8 A |G WHRAAEACEES JaISEAaY
Asfiar | ag3 ga=m 7 $RY &d qaca a:
gmwta o fgag 0 2 1)

3. As | am no other than the Supreme Eternal One
I am always contented and have no desires. Always
contented | desire no welfare for myself, but | wish
your welfare. Try to make yourself quiet, Oh mind.

sgfimecafags wa a: g wa srenT swam =
5q: | gAoEEy §qr 9 g9 qEnd
Aasdafdag 1l ¥ u

4. One who is by nature beyond the six continual
waves ’ is, according to the evidence of the Srutis, the
Self of us and the universe. This is what I know from
other® sources of knowledge also. Your efforts are,
therefore, all in vain.

@l gara afg srits Fgdaar soedggefy

araar | 7Y f& ammawaes s agizas
afg afea seafaa |l « |l

1 The Purusha, the Self (according to the Sankhyas)
? (1) Hunger and (2) thirst, the properties of the vital force,
(3) gnef amf (4) delusion, of the mind, (5) old age and (6) death, of

the body.

3 E.g., Bh. Gita, 10, 20.
19
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5. There is no idea of difference left deluding people
through wrong notions when you are merged.! For the
cause of all wrong notions is the perception of (the
reality of) difference. These wrong notions vanish as
soon as one is free from this perception.

q Asfa Wgraa IWIq & aggazacataar
ghifsr: | 9 gEaclaiIa iR @ g
JenTy AAaTqafgaqg |l & U

6. I am not deluded by yout efforts. For I have

known the Truth and am free from all bondage and
change. | have no difference in the conditions preced-

ing the knowledge of Truth and succeeding it. Your
efforts, oh mind, are, therefore, useless.

gam fcsgaa a Srwgur fasrant & wis-
frgar | @3 swiQsgaaY & g4 fAslkad
JraaIattmEy 1 v |l
7. As | am eternal | am not otherwise. Transitori-
ness is due to the connection with changes. | am
always self-effulgent and therefore without a second.

It is ascertained that everything created (by the mind)
is non-existent.

sy @Ry T aar fadeaanr 7 i giear-
sfeaar | @@ gArmzadassasFaaY g4
Jaedq Frfeaasad || < |

! In Ignorance e.g., in deep sleep.
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8. Scrutinised through the reasoning that reality' is
never destroyed and unreality never born you have
no (real) existence. You are, therefore, Oh my mind,
ncn-existent in the Self. Having both birth and death
you are accepted as non-existent.

FOT X £%d ¥ qAr ¥ I[NV VA€ QaEas
wfeqdy & @ | =Ja fax 7 f§ gzadiead
TR agqr @ fam 1| ]

faseqnT arfy quigar wagaEgavTagSIaTwaq |

A gfeagisfta @t a SeRai qalsgas gfa-

arsIETad |l Lo |l

9, 10. As everything—the seer, seeing and the
seen—is a false notion superimposed by you and as
no object of perception is known to have an existence
independent of that of the Self, (the Self is one only).
When this is so, the Self in the state of deep sleep®
does not differ from Itself when in waking (or dream).
Unreal like the circular * form of a burning torch superim-
position also’ (has no existence independent of that
of) the non-dual Self. The oneness of the Self is
ascertained from the Srutis as the Self has no division
within Itself on account of different powers®’ and as
It is not different (in different bodies).

1 See Bh. Gita, 2. 16.

2 The non-dual Self only exists in deep sleep. See Br. U, 4. 3. 32.
3 When it is moved round,

* Like the seer, seeing and the seen which are superimposed,

5 See Br. U. 4. 3. 23—30,



292 A THOUSAND TEACHINGS [cHAP. Xx1X

fagzm faer afy @ & Jam: gacg Asf -
morE: | gEy WAl R esay sewa-
mfy greada: | 18 |l

11. If, according to you, souls were mutually dif-
ferent and so limited (by one another) they would
meet with destruction as all such things are seen to
come to an end. Again, all being liberated, the whole
world would meet with extinction. - -’

7 AsRa wfm 9 Aishn sxafEiszalsg
a f& =iRka sfkvag | Awfew@aia gu afy-
fear frseaarar gaAa sfgaq || (R 1

12. There is no one who belongs to me nor is
there anyone to whom | belong as I am without a
second. The (world which is) superimposed does not
exist. My existence' being known to be anterior to
superimposition, | am not superimposed. It is duality
only that is so.

fiwewmr Srcawd A fod egFaflgcdamay A
arfegar | ga: agar ag S wgAr gu
qfags ¥ afgmiesag u 23 1l

13. The unborn Self’ can never be regarded as

non-existent because there cannot be the superimposi-
tion of existence or non-existence on It. What exists

! The Final substratum of all superin.xposition.
2'The Self, the substratum of all superimposition.
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prior to your coming into (apparent) existence and on
which you yourself are superimposed cannot Itself be
superimposed.

saggd asfu g aadiead @ esficds A
Arfeaar | a3 931 aafgwear Raragify
amgd X Gl ¥ |l

14. The duality pervaded by you is unreal. That
It is not seen is no reason that the Self does not exist.
That from which the wrong notions of existence and
non-existence proceed ' (must exist). And just as a
deliberation ends in a conclusion, so, (all things super-
imposed have a final substratum) in the really existing

and non-dual Self.

gl waalesRad RardaaRy asg aifa-
ar | fegram a3 d@iad @ IafRRs fFad

afesad 1 L |l

15. If the duality, created by you and assumed by
us to be real so that an investigation of the Truth
might be possible, were non-existent® Truth would
remain unascertained owing to the investigation
becoming impossible. The existence® of a reality
must be accepted as a matter of course if an un-
ascertained nature of Truth is not desirable.

! ].e., are superimposed on It. See verse 16, chapter 16.

2 A void.

3 Non-dual existence which is common to all dual phenomena
must be accepted as real. But excluding one another, phenomena
themselves are not persistent in their existence and are, therefore,
unreal. See Sankara's Commentary on Bh. Gita, 2. 16.
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aqEead A aRANR  FadgaAACIGITa-
q: | Hadaed caqfy WHRO 7 AA AEAH
Raads=aar 1| & Ul

16. (Objection). What is called real * is, as a matter
of fact, unreal like a human horn as it does not serve*
any purpose. (Reply). That a thing serves no purpose
is no reason why it should be unreal and that a thing
serves some purpose is no reason, on the other hand,
why it should be real.

srfaga=fy Fq'artesrtmlm 9 aemeagla |
qFAT | A Sy aor i ghea: afaga-
e @ g geaaseaqr |l u |l

17. Your inference is wrong (because reality serves
some purpose) as It is the subject-matter of deliberation
and also the source of all duality proceeding from It
under the influence of Mdyd, according to the Srutis,’
the Smritis* and reason®. Thus it is reasonable (that
the Self, though changeless, serves some purpose).
Otherwise (i.e., as a matter of reality) it is not reason-
able (that a thing, either permanent or momentary,
serves any purpose).

fimsawrafy faad 53 gu sfagm Fees-
arsga: | | Afg Adf T Fepfend fafysg-
asarcgagefagy |l ¢

! In the Vedas. ? In the opposite case it becomes momentary
according to the objector. $Sw. U, 4. 10.
¢ Bh. Gita., 9. 10. 5 Chh. U. 6. 1. 4—6.
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18. According to the Sruti® It is of a nature contrary
to that of superimposition. This One is without a
second as It is also known to have an eternal existence
even prior to all superimposition. Unlike everything
superimposed on It, which is negated on the evidence
of the Sruti® ‘Not this, not this’, It is not negated
and, therefore, left over.

HAFRIASATANSZASA  fIweqawd: G3aw
stafi: | SafuaumEEaT 9 @ 99 ST 9
7ey q faarfea @@ |l R )

19. Those who, owing to false notions in their own
minds, superimpose the ideas of existence, non-existence,
etc.’ on the Self which is not Itself superimposed and
is birthless, imperishable and without a second always
meet with birth, old age and death as different kinds
of beings.

AT g 7 ARl TEw SreaftyiRw=w
AFAAT | A GORAREAR I<ady /@ F e
FREBHFAAISCATT || Ro ||

20. (Duality) can have no reality if both its birth
and absence of birth are denied (owing to the possi-
bility of contradictions). Again it cannot owe its origin *
to another thing either real or unreal. For in that
case, (being the origin of duality) reality would become

1 Sw. U., 6. 19, *Br. U, 2. 3.6.

3 Qualified, non-qualified, agent, non-agent and so on.
1 See G. K. 4. 22 and 4. 40.
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unreal’ and unreality real.’? Hence the nature of
actions and their instruments® also (cannot be as-
certained). It is for these reasons that the Self is
(ascertained to be) unborn.

wgale afy area wrd a Ffgeang a- |
% | aasRidvgean assgat gera-
Trdggieeaam & 11 ¢ 0

21. If the instruments in connection with the birth
of duality be considered to be de\rofd of any action
whatever there will be nothing (which will not be
an instrument). (And if they are considered to have
the power of action) they will not be instruments. (For
they can be acting neither) in the state of reality
nor of unreality as both these states are without any
particulars (and will always produce effects or never
produce any). Neither! can they become instruments
at the time® of their deviation from their original states
(of reality or unreality). For (in that case the distinction
between the nature of the cause and that of the effect)
cannot be ascertained like (the relation of cause and
effect) between the two ends (moving up and down)
of the beam of a balance.

! For all material causes are changeable and, therefore, unreal.

? For a material cause cannot but have some existence ; it cannot
be a void. ® Regarding the production of duality.

‘1f you argue that reality or unreality may have the power
of action when they deviate from the previous states (of reality
or unreality).

®Nor can they be instruments after such deviation. For devia-
tion itself being an effect requires something to produce:it, that

again something else and so on. There will thus be a regressus
ad infinitum.
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A Yog 35 SgEfETEA: B WA TAREIOHA-
fendY | Ruaggancaaftad @ wwn s
mAy fE weafaa |l ] |

22. If the reversal of reality and unreality is not
desirable how can anything owe its origin to them which
are of a fixed nature ? For both of them stand without
having any connection with each other. Nothing,'
therefore, Oh my mind, is born.’

HIRZAATY w4 AA=zQY sdffy adeas Afs-
a1 A | 9 gaagt a qa; FASTA KASAAY
ar afg aiftgar aay: 11 3

23. Even by assuming the birth (of things), if you
like so, I say your efforts serve me no purpose. For
not existing in the Self gain or loss cannot be there
either uncaused or due to any cause. Even assuming
that they exist (in the Self, it is a fact that your
efforts are of no use® to me).

gar i A SFaafe fum o9 a
dg gvAd | way 7 weqify f§ Sfafsaa
€9 T a<d A fasfem=sag 1 1w |l

1G. K. 4. 4, 10, 28 and 46.

2 In the previous verse a change of condition in reality and
unreality was assumed. But as a matter of fact there is no
such change.

3In the case of their existence your effort to produce them

is futile.
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24. Things either immutable or transitory cannot
have any relation with other things or with themselves.
Therefore it is not reasonable that they should have any
effects. So nothing belongs to anything else. The Self
Itself is also not (directly) within the scope of words.!

@i g sencEad fmmeagafys aqafs-

sfegarg | fdtea gvan Afvasg ghgmare-
frafogdfy frga u _a |l

25. A wise man immediately meets with the com-
plete extinction of bondage like the (extinguishing of)
a lamp when he knows through reasoning and the
Srutis (the Self) which is the same in all conditions,
always of the nature of self-effulgent Consciousness
and free from duality fancied to be existing or non-
existing.

qagis agaeaafyai gafeemi = gig-
wequr | fltea e @gumeYsga A af
Wg sEgEgiea: || k% |l

26. Knowing the One bereft of the gunas which is
unknowable ’ according to those who know It to be not
different from the Self and which is very well knowable *
according to those fallaciously argumentative people
who wrongly know It to be an object of knowledge a
man, thus freed from the Gunas, becomes liberated from
the bondage of false notions and is never deluded (again).

! This is stated in answer to the objection that being an object
of Vedic evidence the Self is related with the Vedas. See verses
29, 30, Ch. 18. 2 Ke. U, 2. 3.
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FAISTAAT @ sgMw gAY AAggedE o
B | SEISAdgEcIREAfwa  adl
ganfea agwi aur s |l R ||

27. False notions cannot be negated in any way
other than (thus knowing the Self). It is these wrong
notions that are the causes of delusion. These notions,
bereft of their cause,’ come to an absolute end, like
fire bereft of fuel, (when knowledge is achieved).

fawea aqgiva: aggd gingsaeg awr mgr-
eafi: | awrsHd mafag & & gu awy
T QUi T & |l ke |l

gl shmamgaeiEasaasfin g araggs-
firsaen e s gEage-
RemRiedvaesh amgn

28. I bow down to the teachers, the great souls
who realized the Supreme Truth and gathered from the
ocean of the Vedas this knowledge (described in the
present book) like gods who churned the great ocean
in ancient time and gathered nectar.

Here ends A Thousand Teachings, the substance of
all the Upanishats written by the All-knowing Sankara,
the Teacher and wandering Paramahamsa,’ the disciple
of Govinda worthy of adoration.

! Ignorance.

? A man who has renounced worldly action and has the surest
Knowledge that he is not different from Brahman and that the

universe is unreal, wandering from place to place for the spiritual
benefit of people.
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